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FOUNDED AND OWNED CONTINUOUSLY BY THE DE LATOUR FAMILY SINCE 1900 
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OF HIGHEST QUALITY 


E CALIFORNIA: Angelica XXX, Tokay XXX, Muscat de Fron- 


tignan (Muscatel), Burgundy, Cabernet, Riesling, Chablis, Dry 
Sauternes, Chateau Beaulieu (Medium 5 weet), Sweet Sauternes 


APPROVED BY THEIR EXCELLENCIES 

The Most Rev. John J. Mitty, D.D., Archbishop of San Francisco 

The Most Rev. J. Francis A. McIntyre, D.D., 

Archbishop of Los Angeles 

The Reverend Clergy throughout the country who, during the 

past fifty years have been continuous users of Beaulieu Vineyard 
wines, have attested to their superior quality. 

WRITE FOR PRICE LIST 


Beculen'Vi 
PCCUMTEM ineyard 


Vineyards and 








Main Office New York Office and Cellars 
300 Montgomery St. 2-4 Barclay St. 
San Francisco 4, Calif. New York 7, N. Y. 
AGENTS AND REPRESENTATIVES 
E. M. Langers Co. E. M. Lohmann Co. Wm. J. Meininger D. Recher & Co. 
815 So. Sixth St. 413 Sibley St. P. O. Box 6147 322 W. North Ave. 
Milwaukee 4, Wis. St. Paul 1, Minn. Houston 6, Texas Chicago 10, Ill. 
A.J. Hammer Co. The Mid-West F. A. Remanjon 
1653 St. Clair Ave. Church Goods Co. Sales Representative 
N.E., Cleveland 14, 1218 Farnam Street, 2039 Calhoun St. 
Ohio Omaha 2, Nebraska New Orleans 19, La. 
Bernard McCulla, Inc. John F. Fleming 
341 Weybosset St. 35 Sagamore Ave. 


Providence 3, R. I. West Medford 55, Mass. 
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11 SIZES -- READY MADE CASSOCKS -- $25.00 


For the Clergy and Seminarian—Lightweight, no Lining 
The Cassock illustrated on this page is a ready-made Cassock and has been 
produced after considerable research. It is designed to meet the requirements 
of the average figure, made in sizes only as specified on this page. We do not 
make any alterations. As an extra Cassock it is highly recommended for general 
utility purposes. 
This Cassock is sold subject to your approval with the privilege of being re- 
turned within five days. 
BLACK WOOL AND NYLON—a good wearing medium lightweight, dressy 
material, suitable for summer and general wear. 
COLLAR HEIGHT: 1!” with 1” wide opening. 
SLIT on each side of Cassock for easy access to trouser pocket. 


STYLE: Roman Button Front. 
11 SIZES 
TO CHOOSE FROM $9500 





BLACK. BUTTONS: Hand sewn. 
COAT BUTTON HOLES 
HEM: Two inches at bottom. 





















































STANDARD size cuffs on sleeves. PRICE EACH 
Down Back Chest Collar Length 

No. Meas. Meas. Size Sleeve 
No. 4B5638 56 in. 38 in. 15 in. 32 in. 
No. 4B5640 56 in. 40 in. 151/, in. 32 in. 
No. 4B5642 56 in. 42 in. 16 in. 32 in. 
No. 4B5644 56 in. 44 in. 161/, in. 32 in. 
No. 4B5840 58 in. 40 in. 151, in. 321, in. 
No. 4B5842. S58. 42 in. 16 in. 321/, in. 
No. 4B5844 58 in. 44 in. 161 in. 321, in. 
No. 4B6040 60 in. 40 in. 15// in. 33 in. 
No. 4B6042 60 in. 42 in. 16 in. 33 in. 
No. 4B6044 60 in. 44 in. 161/, in. 33 in. 
No. 4B6244 62 in 44 in 7i 34 in. ee Cae arene 





IMERICA'S FINEST CUSTOM HAND-TAILORED CASSOCKS 


Assured Quality and Distinctiveness Without Extravagance 


There is no question that a garment hand-tailored to your individual measurements is more comfortable and 
better fitting. Usually, however, such cassocks are very costly. Because we maintain our own tailoring depart- 
ment, we have been able to effect economies that have brought prices to the level of ordinary cassocks without 
sacrificing quality. Before purchasing your next cassock, write us for samples of fabrics, so that you can see for 
yourself that Hansen Custom Hand-Tailored Cassocks are superlative values. 


Roman Back 
Cassock 





No. A725 NYLON AND WOOL. A 
wrinkle resisting, rich appearing light 
weight material of equal parts of 
Nylon and Wool. Will give good wear. 
An exceptional value. 
Roman or Semi-Jesuit Style 
Priest Cassock 


$59.50 
Sash to Match $8.50 





OUR SPECIAL 
No. A990 All Wool Worsted. Cus- 
tom hand-tailored of a wrinkle re- 
sisting all wool material that gives 
long wear yet retains its neat ap- 
pearance. Suitable for year-around 
wear. An exceptional value. 
Roman or Semi-Jesuit Style 
Priest Cassock 
$69.50 
Sash to Match $8.50 











No. A946 Silk-Warp Henrietta. This 
deluxe importation from Switzerland 
is the elite of cassock fabrics. Recom- 
mended for those desiring a garment 
unsurpassed in ultra richness. 
Roman or Semi-Jesuit Style 
Priest Cassock 
$97.50 
Sash to Match $12.00 


VOL ANN 


23 NO. FRANKLIN ST., CHICAGO 6, ILL. 





No. A969 Light Weight 100% Wool 
Basketweave. Tailors into an _ ideal 
cassock for Spring and Summer wear. 
For light weight comfort, we recom- 
mend this all wool Basketweave. 
Roman or Semi-Jesuit Style 
Priest Cassock 


$69.50 
Sash to Match $8.50 


No. A986 Tropic Weave. This light 
weight all wool fabric is especially 
recommended for those who prefer a 
lighter garment. It will give complete 
satisfaction. 
Roman or Semi-Jesuit Style 
Priest Cassock 


$74.50 
Sash to Match $9.00 


No. A951 Pure Silk. One of the finer 
grade pure silk fabrics that tailors 
into a beautiful lightweight cassock. 
An exceptional garment for summer 
and traveling. 
Roman or Semi-Jesuit Style 
Priest Cassock 


$87.50 
Sash to Match $11.00 





Semi-Jesuit Front 
Cassock 


D. B. HANSEN & SONS 


Telephone 


FRanklin 


2-8750 








(A) No. B11 Buttonless Belt-On 
Altar Boy Cassock has hook-and-eye 
collar and belt front to insure ease 
in donning or removing. 


















































Poplin 
Button-on 


Cassock 


*Age Down Back 


(D) Ne. B100 Altar Boy Surplice 
Embroidered lace floral design. Extra 
full. Sizes 18 inch to 24 inch. .$8.50 
(E) No. B62 Rubrical Altar Boy 
Surplice. Sanforized. Rubrical band- 
ing in all church colors, made extra 
full. Specify color banding desired 
when ordering. Sizes 18 inch to 24 
Ml schegsadoaecekedewe yen $5.25 


listed, except Nos. B32, B100 and 


(H) No. B71 Altar Boy Surplice. 
Fine wearing Marquisette with lace. 
Made extra full. Sizes 18 to 24 inch. 
aK Oak Tae ae wae $4.00 


No. B 70 Same as No. B71 but with- 
out lace. Made extra full. Sizes 18 
fe fer $3.00 


(I) No. B61 Altar Boy Surplice. 
Lightweight cotton with lace. Sanfor- 
ized. Made extra full. Sizes 18 to 24 
$4.25 


Jb Kose o£. HANSEN 


23 NO. FRANKLIN ST., CHICAGO 6, ILL. 


Telephone 


Altar Boys \OMPLETE OUTFITS 


(B) Ne. B10 Button Front Roman 
Back Altar Boy Casscok has patented 
ivory-hard removable toggle buttons 
that will not pull off. 


B (C) No. B10 Front View of Button- 

On-Style Altar Boy Cassock. Prices 
for sashes, capes and other accessor- 
ies furnished upon request. 


THREE DISTINCTIVE STYLES ATTRACTIVELY PRICED 
Choice of black, red, white, purple or green Cassocks 


Poplin 
Belt-on 
Cassock Measurement No. B10,Ea. No. B11,Ea. No. 


Poplin All Wool *Correct 
Zipper Black Only Length of 
12,Ea. No. B10,Ea. Surplice 


6 Yrs. 36 in. $ 5.25 $ 5.25 $ 5.75 $ 11.50 18 in. 
7 Yrs. 38 in. 5.75 5.75 6.25 11.75 18 in 
8 Yrs. 40 in. 6.25 6.25 6.75 12.75 18 in 
9 Yrs. 42 in. 6.75 6.75 7.23 13.25 20 in 
10 Yrs. 44 in. 7.50 7.50 8.00 13.75 20 in 
a ‘¥xs. 46 in. 8.00 8.00 8.50 14.50 20 in 
12 Yrs. 48 in. 8.50 8.50 9.00 15.50 22 in 
13 Yrs. 50 in. 9.00 9.00 9.50 16.00 22 in 
14 Yrs. 52 in. 9.50 9.50 10.00 17.00 22 in 
15 Yrs. 54 in. 10.25 10.25 10.75 17.25 24 in 
16 Yrs. 56 in. 10.75 10.75 11.25 18.25 24 in 
17 Yrs. 58 in. 11.50 11.50 12.00 18.50 24 in 
18 Yrs. 60 in. 12.50 12.50 13.00 19.50 26 in. 
19 Yrs. 62 in. 13.50 13.50 14.00 19.75 26 in. 


For Cassocks larger than standard sizes shown above please write for price 
Please specify STLYE e COLOR e SIZE when ordering 


(F) No. B65 Cotta. Excellent quality 
lightweight cotton. Sanforized. Made 
extra full. 


Sizes Sizes 

22 in. ...$3.75 28 in. ...$5.50 
24 in. oe OSS 30 in. ... 6.00 
26 in. ... 4.90 32 in. ... 70C 


34 in. ... 8.00 


(G) Hansen Altar Boy Surplices can be furnished in sizes 18 to 24 inches, 
inclusive, at prices listed. For size 26 inch Surplices, add 50 cents to prices 


B110, which are $1.00 additional. 


No. B 60 Same as No. B61 but with- 
out lace. Sizes 18 to 24 inch. .$3.25 


No. B80 Altar Boy Surplice. Durable 
medium weight. Oxford cloth. Made 
extra full. Sizes 18 to 24 inch.$3.75 


(J) No. B110 Altar Boy Lace Sur- 


plice. Embroidered floral design. 
Made extra full. Sizes 18 inch to 24 
EEE nite ramos cated ose eae $6.50 


(K) No. B27 Altar Boy Surplice. 
Fine Lawn. Made extra full. Sizes 
18 to 24 inch 


No. B37 Same as No. B27 but with 
lace. Made extra full. Sizes 18 to 24 
inch 
No. B32 Altar Boy Surplice. Light- 
weight pure Irish linen. Made extra 
full. Sizes 18 to 24 imch...... $6.50 


D. B. HANSEN & SONS 


FRanklin 2-8750 
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imported Select Quality Pure Irish Linen 


Altar Cloths — Priest Albs and Surplices 
Altar Linens — Linen by the Yard 


When ordering Altar Cloths, specify finished length, in- 
cluding side drops, and finished width including front drop. 






IY. 
Se rtts® 
DRRRAS 


Made to order only and are not returnable. Two inch hem 
on sides and one inch hem on back. Maximum width 32 


inches including front drop. 


(A) No. F7 ALTAR CLOTH. En- 
broidered medium weight linen, eyelet 
Cross design, per yard......... $ 4.25 
(B) No. F 15 Altar Cloth. Em- 
broidered medium weight linen, Cross 
design, per yard.............. $ 4.85 
(C) No. F 9 Altar Cloth. Em- 
broidered medium weight linen, Cross 
design, per yard.............. $ 5.50 
(D) No. F 8 Altar Cloth. Em- 
broidered medium weight linen, I.H.S. 
Genighy POF FONE. oc occ cccesees $ 4.75 
(E) No. F 6° Altar Cloth. Medium 
weight linen, hemstitched with lace, 
MP 6 stinkecesnnpkbeees $ 4.10 
No. F 5° Altar Cloth. Medium weight 
linen, hemstitched without lace, io 
Ciiansdstineebetevekawed $ 3.75 
No. F 4° Altar Cloth. Medium weight 
linen, without lace or hemstitching, per 
DD 64 ch peticncsdinecseebua $ 3.50 
(E)* Two inch hem on sides and front. 
One inch hem on back. 

(F) No. F 601 Alb. Light weight 
linen top. Fine quality lace embroi- 
dered with I.H.S. design....... $ 22.50 
No. F 601 Surplice to match Alb.... 
$ 23.50 
(G) No. 505 Alb. Light weight 
linen with 6-inch bands of heavy Filet 
Lace at bottom and insertion. ..$ 19.50 
No. F 503 Alb, as above with lace at 
ae $ 16.50 
No. F 503 Lace Surplice to match Alb 
$ 13.50 
No. F 504 Alb, as above, with inser- 
br ekekeKeensea ces $ 17.00 
No. F 504 Surplice to match Alb 
:héibtsikebbeeebekewesben’ $ 13.50 
(H) No. F 509 Alb. Light weight 
linen with richly embellished 12-inch 
lace of Cross, I.H.S. and Grape design 


Ce 


CI vita core ire cae $ 30.50 
No. F 509 Surplice to match Alb 
ceekhbened bee aie Moana ae. 41.00 
No. 501 Alb. Plain light weight 
Ns oti iss Se ak ree eee $ 14. 





ee ee ewe esos 


23 NO. FRANKLIN ST., CHICAGO 6, ILL. 
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(I) No. F 502 Alb. Light weight 
linen, cross design embroidered banding. 
Guaranteed fast colors—Red, Green, 
Black, Purple and Yellow. Please state 


a $ 21.00 
No. F 502 Surplice to match Alb 
Daeg toichs giant atahe ama acie te $ 16.50 


(J) No. F 925 Surplice. Embroidered 
non-wrinkling sheer celanese. Ideal for 
traveling purposes........... $ 15.00 


No. F 850 Surplice. Plain non-wrink- 
ling sheer celanese............ $ 7.75 


(K) No. F900 Surplice. Fine guy 


lace, embroidered with I.H.S. and Cross 
GR a6 ésseeriwae cases $ 29.50 
No. F 900 Alb to match Surplice. 
Light weight linen top....... $ 25.75 
(L) rt Fee Fe 
WE iciciaistwars $2.80 $3.00 

a 1.20 1.35 = 1.75 
Purificator ...... 85 95 1.20 
. See 13S 61M 
Finger Towel.... .85 95 1.20 
Stole Collar..... .40 45 65 


F 1 Plain Hem; *F 2 Hemstitched 
**F 3 Hemstitched With Lace 


PURE IRISH LINEN BY THE YARD 
(M) 36 inches wide 


No. FO* Light weight, yd.......... $1.39 
No. F8** Medium weight, yd........ 2.25 
No. F4** Heavy weight, yd......... 2.45 
No. F2* Handkerchief wt., ya...... 2.25 
* For light weight, Albs and Surplices. 
** For Altar Cloths, Altar Linens, 

Priest Albs and Surplices. 











Telephone 


FRanklin 





D. B. HANSEN & SONS 


2-8750 








Needlecraft \BSTMENTS 


BY THE HOUSE OF HANSEN 


The combination of skilled handwork with material of unusual beauty and 
rich embroidered bandings explain why Hansen's Needlecraft Vestments are 
recognized as the Standard of Excellence. These American made vestments 
vie in artistic achievement with importations and are most attractively 
priced. Your inquiries regarding your vestment requirements are invited 
without obligation. 













(A) No. Y¥5110. Large Cross design Dam- 
ask, furnished in all Church colors. Woven 
Chalice design banding. Furnished with 





(D) No. Y5138. Adoring Angel design in 
richly woven Damask. Chalice design em- 
broidered banding. Embroidered IHS or 
AXPO emblem to harmonize. Furnished 
in all Church colors. Roman Vestments 
furnished with St. Andrew style Cross. 


Unlined Lined Lined 
Roman Chasuble ...... $48.00 $52.75 Roman Chasuble ...... $75.25 
Roman Cope ......... 70.50 80.75 meee Gees .. oc cccece 110.50 
Roman Dalmatics ..... 111.75 123.00 Roman Dalmatica ..... 192.50 
Benediction Veil ...... 27.25 32.50 Benediction Veil ....... 47.75 
Preaching Stole ...LINED ONLY 10.75 Preaching Stole ....... 18.75 
Gothic Chasuble ...... 68.00 75.75 Gothic Chasuble ....... 108.75 
Ce Oe. ncaa dae 77.50 89.00 I gg ew wnnea 121.50 
Gothic Dalmatics ...... 121.50 133.25 Gothic Dalmatics ...... 206.75 


(B) No.Y5114. Brocaded satin (E) 


either IHS or AXPO emblem. 


Unlined Lined 
Roman Chasuble ...... $42.75 $46.75 
Bomtem Cees ... cece 61.00 68.75 
Roman Dalmatics ..... 99.00 108.75 
Benediction Veil -. 24.50 29.00 
Preaching Stole ...LINED ONLY 13.50 
Gothic Chasuble ...... 58.25 64.75 
Gothic Cope ..ccccccs 67.00 75.75 
Gothic Dalmatics ..... 110.00 118.50 


No. Y5112. Brocaded damask Gloria 


(C) No. ¥5152. Brocaded satin 
damask. PX PALM LEAVES de- 
sign. Furnished in all church 
colors. Gold metal woven angel 
design banding. Gold metal cloth 
IHS or AXPO emblem to match. 


Damask, “Eagle and Its Young” 
design (symbolical of Christ's 
care of His Followers). Banding 
of Satin and Rayon threads. 
Embroidered emblem to match 
in IHS or AXPO design. 


design. Furnished in all Church colors. 
Floral and cross embroidered banding 
with gold thread outline. Embroidered 
emblem to match in IHS or AXPO design. 


: Unlined Lined 
Roman Chasuble..... $65.75 pean Chemie «....; $48.50 $56.75 
Roman Cope......... 96.5) Remen Cape a es 73.25 81.00 
Roman Dalmatics.... . 154.25 Roman Dalmatics ..... 110.25 126.75 
Benediction Veil... .. 41.25 Benediction Veil ...... 27.50 32.00 
Preaching Stole...... 91.75 Preaching Stole ...LINED ONLY 14.00 
Gothic Chasuble 91.50 Gothic Chasuble ...... 66.50 76.00 
Gothic Cope ....106.00 ee 80.50 89.00 
Gothic Dalmatics..... 171.00 Gothic Dalmatics ...... 121.25 137.50 


Jb Kate o£ HANSEN 


FRANKLIN ST., CHICAGO 6, ILL. 


23_N0. 


Telephone 


FRanklin 
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5 RULES for Buyers of 
LITURGICAL FABRICS 


A Series of “Four lt 


this is Number Four 








RULE 4 


Always ascertain the SOURCE of 


the liturgical fabrics you purchase. 




















Rule 4 is especially important at this time, when efforts are con- 
stantly being made to infiltrate the American Church Goods market 
with merchandise produced in countries behind the Iron Curtain. 
As might be expected, ‘cut prices” is the lure. Can you think of 
anything more mortifying than to learn, at some later time, that you 
were a party, however innocent, to the adornment of God’s House 
with fabrics produced by Godless people who would destroy every- 


thing Mother Church holds dear? 


“Buy American” cf 
ae ALLEN SILK MILLS 


_Ma nupfaclarers 
a 


abtriLcr 


Charles M. Muench, Executive Director 


£68 Sixth Avenue, New York 1, N. Y. 
ecaiticintiainiee Sold Exclusively through Church Goods Dealers 


IN CANADA: ALLEN SILK MILLS (CANADA) LTD., 400 CRAIG STREET WEST—MONTREAL 





VESTMENT FABRICS DRAPERY FABRICS BANDINGS EMBLEMS 


If you are unable to purchase Allen Fabries 


in your community, write us at once. 























Tne Homrietic ann Pastoral Review (Monthly), Vol. LIII, No. 3 (December, 1952). Copyright 1952 by 
Joseph F. Wagner, Inc., 53 Park Place, New York. Entered as Second Class Matter, October 13, 1917, at the Post 

< 0 Office at New York, N. Y., under the act of March 3. 1379. Additional entry at Easton, Pa. Subscriptions 
to the U.S., $5.00 per Annum. 35.25 in Canada. 








Perfection 





A Division of 
MUENCH-KREUZER 


CANDLE CO., Inc. 
SYRACUSE 1, N.Y. 


New York Chicago 
New Orleans 
4e@s Angeles San Francisco 


PURVEYORS TO THE VATICAN BY APPOINTMENT 
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is not enough.. 


As Purveyors to the Vatican, 
Emkay must—and does—produce 
perfect Church Candles at all 
times. But perfection alone is not 
enough. The candle nobody wants 
—perfect as it may be—is the one 
that’s priced too high! Today, as 
through the years, Emkay solves 
the price problem for you by 
pioneering time-saving, cost-saving 
candle production techniques. 
Result—Emkay Church Candles 
come to you at the lowest possible 
price consistent with high quality 


standards set by the Church . . . 


As perfect a symbol as a 


candle can be. 





Best Quallty 
for ata Fair Price! 





ALTAR BOY 
FURNISHINGS 


ev [oomey 


Roman Style Cassock 
and Surplice 


The correct Roman cut shown with square- 
neck surplice. Jesuit model also available. 











Ceremonial Dress 
Ceremonial outfits for solemn occasigns. | 


Gold fringe unless otherwise specified. q 


{ 





Materials Fasteners 


Cassocks are made of finest poplins with Heavy-duty buttonhead snaps are a feature 


mercerized silk-like finish. Surplice mate- of these cassocks. They have proved to be Bei 
rial is Fruit-of-che-Loom regarded as the quicker in use and longer lasting than ¥. 
other types of closure. Buttons may be had 
Ss 
% 


if desired. 


Cut and Wake Colors 


All garments are cut on full and tested 
patterns — sewn with close stitch of best 


best muslin made in America. 


Cassocks are available in all popular colors a 


; bade ; u 
thread —all seams are finished — hems are = red, white, cream, green and 
generous in depth. purple. 

Fastener Collar 

Detail Detail 

Close-up of the Properly tapered 
heavy-duty button- from back to front 

head snap. Its dur- and firmly stitched 

ability makes it the for clerical smart- 

most popular fast- ness, 

ener. 


BUY THEM FROM YOUR FAVORITE RELIGIOUS GOODS 
SUPPLIER ANYWHERE IN UNITED STATES & CANADA 


R. J. TOOMEY CO. worcesrzr s, mass. 

















Honestly used materials, executed in the simplicity 







of design, provide this chapel with stalls, panelling, 


painted stations, ornamental metal and lighting. 
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Specialists in 
Ecclesiastical 


| Candles 


The craftsmen who make them .. . the men 
who service your account .. . the 
principals in charge of management and 
production . . . all direct their energies 
entirely to the business of making and selling 
ecclesiastical candles.for every church 

use and purpose. It is a specialty with us, 
and since quality is the basic ingredient 

in every candle we make, you may 

rely on the Mack-Miller name for 

complete satisfaction at all times. 


oy MACK-MILLER 


CANDLE CO., INC., Syracuse 1, New York New York + Chicago +» Boston + New Orleans + Los Angeles 
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Feast of the Circumcision......... 251 the Mystical Body. Separation from_the 
The Mystical Body and Its Head Head of the Mystical Body by mortal sin 

4 is the greatest evil that can befall a mem- 


The Catholic Church appropriately beguns ber. A separated member can recover his 
8 yells Ta on 2 Ee oe union with his Head by an act of perfect 
Our Loe tome Set. Cone a contrition, joined with the intention of re- 
of the Mystical Body to which all Catholics igi the Moment af Ponda 
belong. Christ’s headship is based on His SE St ee eS ee 
divine dignity and the vital supernatural Second Sunday after Epiphany.... 260 
influence He transmits to the members. We Tinion wit the Other thalionn 
should appreciate our great privilege of 5 


pet «ae he All members of the Mystical Body should 
momborenp & the Mysken Body. be linked “with the charity of brotherhood.” 
Feast of the Holy Name.......... 254 A mere spirit of philanthropy or humani- 
The Necessity of Membership in the tartanism will not suffice. Our neighborly 
Mystical Body charity must be based on a supernatural 
Salvation is possible only through the Mys- motive, and must extend to all men—tn- 
tical Body. This doctrine is widely mis- cluding our personal enemies and public 
understood. In certain cases the desire for enemies of our country. 
incorporation with Christ's Church will Third Sunday after Epiphany... ... 264 
supply for actual membership. Of course, eaage ang : 
actual members enjoy far greater advan- Active Membership in the Mystical Body 
tages than those who are united to the In every healthy human body all the mem- 
Mystical Body only by desire. ay a —, —— all members a 
. P the Mystica ody must be active wm the 
First Sunday after Epiphany. ..... 257 deol nt of their own spiritual life, 
Union with the Head of the Mystical the Church’s public apostolate, and in some 
Body special field of Catholic Action. Only thus 
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Marble Altars, Statu- 
ary, Stations of the 
Cross, Fonts, executed 
in our Studios in 
Pietrasanta, Italy, at 
costs that are well 
within the reach of 
Pastors with modest 
means at their dis- 
posal. Beautiful altars 
do not necessarily 
mean expensive altars. 
Do consult us—send 


for pictorial circular. 





Marble rubrical altar in Church of St. Vincent de Paul, 
New York City 


Che Gasparri Studios 


2992 Webster Avenue, New York 58, N. Y. 
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Cfox cwenty-eight years Father 
James J. Mertz, S.J. dreamed 
of a shrine to the Madonna Della 
Strada at Loyola. Today, his vision 
is realized in the beautiful chapel 
honoring the Jesuit martyrs and pro- 
viding a spiritual refuge for students. 

Father Mertz considered various 
bells to add audible beauty, but no 
others would satisfy him after hear- 
ing ‘“‘Carillonic Bells.’’ The good 
Father writes: ‘“The bells are giving 
perfect satisfaction . .. they have 
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Bello could best give 


sacred voice to the Chapel 


at Loyola University 
Chicago, Illinois 


given a certain character to the 
campus ...students will lift their 
hearts in prayer.” 

“Carillonic Bells’? are praised 
by clergy and laity everywhere. 
Their beauty and clarity are worthy 
of any liturgical use and a delight 
to the community. 

Let us send complete infor- 
mation on how they may benefit 
your church or institution. Write to: 


SCHULMERICH CARILLONS, INC. 
11250 Carillon Hill, Sellersville, Pa. 


“‘Carillonic Bells” is a trademark for products of Schulmerich Electronics, Inc. 
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Ideas for Christmas 
Sermons 


By JOHN B. SHEERIN, C.S.P. 


l SUPPOSE tlie most perfect ser- 
mons ever preached were those delivered 
by the Apostles on Pentecost. Every 
hearer found the message striking a re- 
sponsive chord and touching him in the 
deepest part of his personality. For 
the Apostles had the gift of tongues, and 
could speak so that every listener heard 
the “wonderful things of God” in h's 
own language. 

To-day we find that we cannot speak 
to everyone in the congregation ‘in 
his own language.” By language I 
don’t mean national tongues but men- 
tal attitudes, casts of thought. Each 
profession and occupation has its own 
language. The housewife, the lawyer, 
the doctor, the businessman all have 
fixed habits of thinking according to 
their daily interests. At best, we priests 
can hope to inspire only some of our 
hearers. For we do not have the gift 
of tongues. 

Having no illusions about the possi- 
bility of constructing a perfect sermon, 
I would prefer in this article to pre- 
sent a few germ ideas that might “ring 
a bell” in certain types of mind. 


CHRISTMAS AND THE 
MODERN CHILD 


To begin with, there are the children. 
On Christmas of all days we are aware 


that children are people. It is a feast 


for children to celebrate the birth of a 
Child. Now, what are the children of 
this year of 1952 thinking about? 
What is on their mind as they come 
trooping into church for Mass on the 
great holyday? Perhaps the toy stores 
can help us to answer the question. 

The department-stores tell us that 
the ‘“space-men” are all the rage in the 
nurseries this’ Christmas. The inter- 
stellar heroes and the rocket-riding 
bandits of Mars and Jupiter and Venus 
seem to be crowding out the cowboys 
like Roy Rogers or Hopalong Cassidy, 
the deadly trigger-man. Marshall, 
Field & Co. report that their stock of 
“space” toys and costumes will be ten 
times as large this year as last year. 
Macy’s is doubling its stock of toy 
rockets, disintegrators, anti-gravity pis- 
tols and “space” suits: Gimbel’s says 
the 1952 “space” business is showing ¢ 
fantastic growth. One manufacturer 
has even produced a space ship. 


“ 


How these “space” adventurers pale 
into insignificance alongside the Infant 
On TV they may look like 
supermen, but they are puny creatures 
In the first 
place, they are only imaginary as no 


Jesus! 
in comparison with Christ. 


one has yet travelled to the moon or 
any other planet. Secondly, even if 


they were real, their atomic rockets or 
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sonic-ray guns are only cap-pistols com- 
pared to the tremendous power of 
Christ. This Infant came to us from 
a land beyond the skies: He created the 
sun and moon (in cooperation, of course, 
with the Father and the Holy Spirit). 
He directs the stars in their courses. 
He swings the planets, in Thompson’s 
phrase, like a trinket around His wrist, 
The bravest heroes of the stratosphere 
are only tiny ants compared with the 
all-powerful God in the manger. 

These space cadets seem so shrewd, 
so very smart in knowing how to run 
their rockets and travel through the 
mysterious spaces above the earth. 
But the Infant is Almighty God who 
knows everything about the moon and 
the sun and the stars. There is no 
mystery about Jupiter or Mars to Him. 
He ought to know every inch of them: 
He made them. In all these points, 
I think it is well not to condemn the 
fictionary heroes of the inter-stellar 
spaces but to show how wonderful 
Christ is by comparison with them. 
For they are heroes to the children, and 
Christmas is no time for “de-bunking” 
heroes. . 


THE CHRIST-CHILD IS LIKE 
AND UNLIKE OTHER CHILDREN 


Children love the Infant because He 
is so like other infants they have seen. 
Perhaps like a baby brother or sister. 
But at the same time we have to make 
clear that this Infant was also unlike 
other children. He existed before He 
was born. That is an enigma for 
children, but it is something for them 
to “chew on” till they grow older. 
Washington was born little: Lincoln 
was born little and poor. But Christ 
was born great in all the fullness of His 
divinity. 

Another point that can be used in a 
children’s sermon is the need of giving. 
The Magi presented gifts to the Infant, 
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and children ought to be ready, will- 
ing and anxious to give Him spiritual 
gifts. If ever the lesson of unselfish- 
ness was needed, it is to-day when we 
find so many young people who feel 
that it is much more blessed to receive 
than to give. Some say the Govern- 
ment is responsible, some say our edu- 
‘ational systems, some say the secular 
spirit of our times: at any rate, there 
are altogether too many young people 
who think the world owes them a liv- 
ing, and that they must get what they 
can and hold on to whatever they get. 
The Gospel teaches that the only things 
you really keep eternally are the things 
you give away. 


OLD STORIES THAT CONVEY 
LESSONS OF CHRISTMAS 


The old story about the boy robber 
and the Infant points up the lesson of 
generous giving. We have heard it a 
hundred times, but we have to remem- 
ber each new generation of children 
has to hear it for the first time. Ac- 
cording to the usual version of the 
story, the priest on Christmas suddenly 
discovers that the statue of the Infant 
is missing from the Crib in church. He 
makes a fruitless search, then calls in 
a detective. After a time the detective 
returns from his investigation pulling 
a sled, and on the sled is Johnny with 
the statue. The boy explains that he 
had promised the Infant that, if he 
would get a sled for Christmas, he 
would give the Infant the very first 
ride. 

Then there is another story that has 
come to us apparently in various ver- 
sions. All deal with a generous boy 
who gave his toy to the Infant. The 
Magi offered their costly gifts of gold, 
frankincense and myrrh. Then the lit- 
tle boy, son of one of the Magi, stepped 
forth to the manger and blew on a 
tiny whistle. He then proceeded, to 
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the dismay of the Wise Men, to hand 
the whistle to the Infant. Jesus, look- 
ing past the expensive presents, reached 
out to accept the gift of the little boy 
because it was.more to His taste. 

Then, of course, we must not forget 
the mothers in a Sunday congregation. 
We speak a mother’s language when we 
point out the admirable wisdom of God 
in coming into the world as a child. 
We strike a responsive chord when we 
say that He might have come as a 
magnificent big-wig or as a military 
conqueror, but He preferred to be loved 
rather than feared. And what is more 
lovable than a child? 


CHILDHOOD SYMBOLIC OF 
CHRISTIAN VIRTUES 


Besides, any mother can tell you that 
there is something heavenly about a 
child. That is why she will say that 
Christ in His later life loved children 
and seemed to be looking back to His 
own childhood. For He knew that a 
child is symbolic of the qualities neces- 
sary for a good Christian: unselfish- 
ness, forgiveness, humility. Christ 
loved to watch children playing in the 
streets, and would illustrate His dis- 
courses with references to their games. 
He became displeased with the Apostles 
for rebuking children. He dreaded the 
thought of anyone scandalizing chil- 
dren, and warned that it were better 
that such a person should have a mill- 
stone tied around his neck and be flung 
into the sea. In Christ’s eyes, children 
were ideal representatives of the King- 
dom of God. 

Cardinal Newman tells us that the 
innocence of a child gives us an insight 
into the innocence of Adam and Eve 
in the Garden before the Fall. “I 
would have you observe, that, as far as 
we are given to know it, Adam’s state 
in Eden seems to have been like the 
state of children now—in being simple, 


inartificial, inexperienced in evil, un- 
reasoning, uncalculating, ignorant of 
the future, or (as men now speak) 
unintellectual” (‘Parochial and Plain 
Sermons,” Vol. V, p. 103). 

Newman does not mean that intelli- 
gence is evil, and that a man must be 
stupid in order to enter the Kingdom 
of Heaven. He means that the practi- 
‘al intelligence generally to be found 
in adults is good but necessary only be- 
cause of the evil in the world. If a man 
has to live in rough-and-tumble, cut- 
throat competition, he has to be shrewd 
in order to support a wife and family. 
Dexterity in speech and finance, power 
of persuasion, talent for business—these 
are activities of the mind occasioned by 
evil at work in the world. It is pathetic 
that Christian men, awaiting the life 
of heaven, should have to busy them- 
selves cultivating skills and devices 
that are useless in heaven: “What place 
have its splendors, triumphs, specula-: 
tions or theories in that pure and happy 
region which was our cradle, or in that 
heaven which is to be our rest?” (p. 
113). Is it strange, then, that the Sec- 
ond Person of the Trinity should come 
as a child to remind us of the simple 
virtues necessary for heaven? 


THE LESSON CONVEYED 
BY THE SHEPHERDS 


For the well-read man of affairs, our 
remarks on Christmas might be directed 
to the kneeling posture of the shep- 
herds. The great scandal of our time 
is disregard for the eternal law of God. 
There are too many men who believe 
that a strong-armed dictator deserves 
their love, loyalty and worship. There 
are others who would make democracy 
a sort of dictatorship, and allow the 
majority to decide all matters by popu- 
lar vote. Even birth-control, divorce 
and euthanasia! But the shepherds 
bent the knee to Eternal Law, and 
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Christians must also manifest a like 
reverence. We Catholics are sometimes 
salled “divisive” because we claim that 
majority vote cannot change the laws 
of God. So be it. Better to be “divi- 
sive” than to worship false gods. 

For the student we might call atten- 
tion to the Nativity scene as proof that 
the Christian religion is a religion, not 
of sheer intelligence, but of love. The 
religion of the Communist is a religion 
of cold, shrewd, calculating intelligence. 
Whittaker Chambers says: “The Com- 
munist vision is the vision of Man with- 
out God.... It is the vision of man’s 
liberated mind, by the sole force of its 
rational intelligence, redirecting man’s 
destiny and reorganizing man’s life and 
the world.” That is why the Commu- 
nist shuts out the screams from the tor- 
ture chambers of the Lubianka, from 
the freight cars carrying men and 
women to starvation and death in Si- 
beria. The Communists are all head, 
no heart. 


TENDERNESS OF THE 
CHRISTMAS SCENE 


But consider the tenderness of the 
Christmas scene: a Mother and Child. 
It teaches us that the Christian religion 
is a religion that appeals to the mind 
because the Wise Men followed the star. 
But it is a religion of mind and heart, 
and so we find the uneducated but lov- 
ing shepherds at the Crib. The Infant 
in the manger is the expression in visible 
form of St. John’s dictum: “God is love 
and whoso abides in love abides in God 
and God in him.” 

The tenderness of the religion of 
Christ fits in perfectly with the practice 
of giving toys at Christmas to children. 
I have no doubt that the Infant at 
Nazareth loved and played with toys. 
Doll houses have been discovered beside 
the remains of young martyrs in the 


Catacombs. What pathetic evidence 


of the warm spirit of Christianity! On 
the contrary, the intelligent Soviets 
have decreed that all toys must be 
“functional,” and so therefore the toys 
of Soviet children are not teddy-bears 
and dolls but guns and tanks and Red- 
Army bombers. 


CUR FAILURE TO PRACTISE 

THE RELIGION OF LOVE 

On Christmas we can reproach our- 
selves for our failure to practise the 
religion of love. We have made our 
religion a mechanical routine of serv- 
ices and ceremonies, of selfish consola- 
tions and prayers for private favors. 
We have not gone out of our way to be 
charitable. 

We can look at the world situation, 
and I think we can honestly say: “We 
Christians are responsible.” We did 
not practise kindness to the unfortu- 
nates and the have-nots. We did not 
even show them social justice. Father 
Drinkwater says in one of his sermons: 
“You might say that Our Lord was 
born in a stable so that no other child 
should have to be born in a stable.” 
We Christians could have banished ex- 
treme poverty, because God has surely 
given us enough food and clothes to go 
around. It was because of the failure 
of Christians in Europe that Commu- 
nists succeeded in spreading their doc- 
trines of collective ownership. The 
nineteenth-century Christians 
the winds of trouble by depriving the 
workingman of a living 
Christians of our era are reaping tlhe 
whirlwind. 

To the office-worker we can address 
a plea for a more spiritual attitude of 


sowed 


wage; the 


mind. He lives in a thoroughly secular 
atmosphere. It is no wonder that he 
sends to his friends Christmas cards 


yicturing secotty-dogs and ships and 
t=) . to) 


drunken revellers. The Angel said: 
“  .. this shall be a sign unto you: you 
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will find an Infant wrapped in swad- 
dling clothes and lying in a manger” 
(Luke, ii. 12). But for our generation 
the sign of Christmas has become the 
dollar sign. Not only is the commercial 
element predominant, but there are 
also certain sensual abuses connected 
with our celebration of the holiday, 
notably the drinking at Christmas 
office parties. 

Now, Christ did not despise the flesh, 
but He certainly did teach the suprem- 
acy of spirit over flesh. The happy time 
of Christmas is not a time for that kind 
of physical excess which only brings a 
sad morning. It is a time for glory to 
God in the highest and for peace on 
earth to men of good will. 


THE SANTA CLAUS OCF FACT 
AND LEGEND 


What to say about Santa Claus? 
That is a much controverted question. 
In most European countries it is the 
Christ-Child who is believed to deliver 
the presents. The Russians, that is, the 
religious Russians, assign the job of 
bringing presents to Babushka, a legen- 
dary old woman who is said to have 
misdirected the Magi when they in- 
quired the way to Bethlehem and who 
later repented of her fault. She now 
goes about the world on Christmas Eve 
looking for the Christ-Child and dis- 
tributing gifts. 


The business about Santa Claus does 
get involved. There is the story of the 
boy who went to Macy’s, and Santa 
Claus, after asking his name, promised 
he would not forget to bring him pres- 
ents. Then he went to Gimbel’s, and 
when Santa Claus asked his name, he 
said: “How can you expect to remember 
what I want if you can’t even remem- 
ber my name!” 

Some have suggested that Santa 
Claus be restored to the original legen- 
dary Christian figure of St. Nicholas. 
This would be done by adding the facts 
and legends about St. Nicholas to the 
Santa Claus legend. Father Francis X. 
Weiser, 8.J., in his “Christmas Book” 
(Harcourt, Brace) says: “It is believed 
that if, at the very beginning, children 
could be told the historical facts about 
Santa Claus and his life, and the spirit- 
ual meaning of the legend, it will never 
cause them to be disillusioned or utter 
the erroneous statement: ‘There is no 
Santa Claus.’ The rest of the story, 
containing the fairy tale, will then be 
regarded as a rather charming addition 
to the legend of St. Nicholas.” 

By way of conclusion, we might ex- 
press twenty centuries of Christmases 
in the simple old English carol: 

God rest you merry, gentlemen, 
Let nothing you dismay, 

For Jesus Christ, our Saviour, 
Was born upon this day. 
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Holy Virgin of Virgins 


By A. BISKUPEK, S.V.D. 


L. THE Litany of Loreto this 
title of the Blessed Virgin follows that 
of Mother of God. By every considera- 
tion of congruity the Mother of God 
must be a virgin. Out of all virgins that 
would ever live on earth, God, in His 
eternal decree of the Incarnation, chose 
one to be the Mother of the Incarnate 
Word of God. This virgin is Mary, the 
Virgin of virgins. But the very pur- 
pose of the Incarnation implies that the 
Mother of the Incarnate Word of God, 
of Him who is the light and life of the 
world, should also be the spiritual 
Mother of all those who would live by 
the life of her Divine Son. Thus, 
Mary’s virginity blossoms forth in won- 
derful fecundity. We have selected for 
our consideration Mary’s virginity, her 
physical motherhood of Christ, and her 
spiritual motherhood of men. 

The Mother of God was virgin be- 
fore, in, and after the birth of Christ. 
The virginal motherhood of the Mes- 
siah is the sign given to the house of 
David by the prophet Isaias: “There- 
fore, the Lord Himself shall give you 
a sign. Behold a virgin shall conceive 
and bear a Son, and His name shall be 
called Emmanuel” (Is., vii. 14). The 
first Lateran Council states: “If any- 
one, contrary to the teaching of the 
Fathers, does not confess, in the literal 
and true sense of the words, that the 
Mother of God, the holy and ever vir- 
gin and immaculate Mary, con- 
ceived of the Holy Spirit without the 
seed of man, gave birth to Him without 
the loss of virginity, and remained an 
inviolate virgin also after birth: let 
him be excommunicated” (Denz., n. 
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256). The Council of Trent pronounces 
the same truth when it declares, that 
“the same most Blessed Virgin is the 
true Mother of God, ever persevering in 
her virginity, that is, before, in, and 
after the birth of Jesus” (Denz., n. 993). 
And Holy Church in the Preface for 
the Masses of the Blessed Virgin joy- 
fully proclaims that the Mother of God 
“sent forth into the world the eternal 
Light amid the glory of enduring vir- 
ginity.” 


GOSPEL REVEALS VIRGINAL 
MENTALITY OF MARY 


The Gospel in recording the Annun- 
ciation gives us a profound glimpse 
into the virginal mentality of the Virgin 
of virgins. With her clear mind, not 
darkened by the effects of original sin 
and assisted by the gifts of the Holy 
Spirit, Mary must have known that the 
Mother of the Messiah would be a vir- 
gin. We cannot assume that in her 
humility she aspired after the honor of 
divine motherhood. But seeing that 
God had thus made known His prefer- 
ence for virginity in the economy of 
man’s salvation, she must have con- 
cluded that a virginal life would be the 
most powerful means of rendering serv- 
ice to God in the actual accomplishment 
of the redemption. Her love of God in- 
spired her with the desire for service and 
sacrifice, and thus she took the vow of 
virginity. When the Angel brought her 
the message that she had been chosen 
to be the Mother of the Messiah, she, 
the humble Virgin, is troubled, over- 
come as it were by the prospect of such 
tremendous dignity. But not for a 
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moment does she expect that God would 
demand of her the sacrifice of her vir- 
ginity. There is no thought of eventual 
conjugal relations contained in her 
question: “How shall this be done?” 
There is only the desire to know in 
what way she was to codperate in this 
great mystery.° 

Mary the Virgin of virgins under- 
stood the mind of God as no other virgin 
ever understood it. Jewish women, 
among them also holy ones, aspired 
after motherhood. It gave them the as- 
surance that they had contributed some- 
thing towards the perpetuation of their 
people; perhaps they hoped that the 
Messiah would be among their descend- 
ants. It did not enter their mind that 
virginity might even more effectively 
hasten His coming. The Virgin of vir- 
gins understood. The promised Mes- 
siah would be the great servant of God 
—would she not hasten His coming by 
offering to God her virginal service? 
The sacrifice of bulls and goats ascended 
to the throne of God with an odor of 
sweetness—would He not be pleased 
with the sacrifice of her virginal life? 
Emmanuel would be born of a virgin 
mother—would He not be pleased to be 
received by a choir of virgins ready for 
service? The Holy Spirit, who had 
chosen her for His immaculate Spouse, 
had given Mary this sublime evaluation 
of virginity and thus prepared her for 
divine motherhood. 





VIRGINITY AS PREREQUISITE 
OF DIVINE MOTHERHOOD 


Virginity as part of the total conse- 
cration of the Blessed Virgin was the 
prerequisite for divine motherhood. 
The very idea of the Son of God having 
a father on earth is repugnant to our 
Christian feeling. St. Leo the Great 
speaks the mind of the Church when 
he says in his second sermon on the 
Nativity of Our Lord: “His was a new 


kind of birth. He was conceived by a 
virgin, born of a virgin, without a 
father s concupiscence of the flesh, with- 
out impairment of the Mother’s integ- 
rity. It was fitting that the future 
Saviour of men should have a birth 
which would give Him a nature per- 
fectly human, yet free from the con- 
tamination of concupiscence. As to 
His birth He differs from us, as to His 
nature He is like unto us. It is our 
faith that His birth has not taken place 
in the ordinary human way, but that in 
virtue of divine power a virgin con- 
ceived, a virgin gave birth, a virgin re- 
mained” (Feast of Maternity, second 
nocturn). 

St. Thomas has probably stated the 
reasons for the fittingness of a virgin 
being the Mother of the Son of God as 
clearly and succinctly as they can be 
stated. According to this great Doctor 
it was postulated by four reasons. 

The dignity of the Father was to be 
maintained. Since Christ is the true 
and natural Son of God, it was not fit- 
ting that He should have another 
father; it would be derogatory to the 
exclusive dignity of the divine father- 
hood. 

The Divine Person who assumed hu- 
man nature is the Word of God. Yet, 
a word is conceived by the mind with- 
out any impairment of the latter; nay, 
any impairment of the mind would ex- 
clude the formation of a perfect word. 
It was fitting, therefore, that the Word 
of God, in assuming human nature and 
appearing among men as the Incarnate 
Word of God, should be conceived with- 
out any impairment of the Mother. 

Christ’s human nature had to be of 
singular excellence in its freedom from 
sin, because it was to be the means by 
which the sins of the world were to be 
taken away. But this immunity of 
Christ from original sin was made evi- 
dent by His virginal conception—that 
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is, by His not entering this world in the 
way in which original sin 1s transmitted. 

The object of the Incarnation of the 
Word of God was that men should be 
born again as children oi God—not by 
the will of the flesh nor by the will ot 
man, but of God. It was fitting, there- 
fore, that a pattern of this rebirth should 
appear in the very conception of Christ 
(Summa, II, Q. xxviii, art. 1). 

To the above the Angelic Doctor adds 
three more reasons in the following 
article, showing the fittingness that the 
Word of God should not only be con- 
ceived but also be born without any im- 
pairment of His Mother’s virginity. 
(1) Christ is the Word of God. A word 
is not only formed without any impair- 
ment of the mind, but without any 
such injury it is also spoken. It was 
fitting, therefore, that the Word of God, 
when It became man and so to say was 
spoken (that is could be heard and seen 
by men), should do so without violating 
His Mother’s virginity. (2) Christ 
‘ame to heal the corruption caused by 
sin; hence, it was not fitting that by 
His birth He should cause the corrup- 
tion of His Mother’s virginity, some- 
thing which she had vowed to God. 
(3) To be a virgin mother is an ineffably 
greater honor than to be an ordinary 
mother. Since Christ came to teach us 
to honor our parents, it was fitting that 
in His birth He should not deny His 
Mother this greater honor. 


VIRGINAL FECUNDITY AS 
MARY’S EXCLUSIVE DISTINCTION 


Virginal fecundity is that one dis- 
tinction which belongs exclusively to 
Mary and makes her the Virgin of 
virgins. St. Bernard has expressed this 
idea beautifully. “There is nothing” 
he says, “that delights me more, but 
at the same time fills me with greater 
awe, than to have to speak on the glory 
of the Virgin Mary. If I praise her 
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virginity, many virgins will present 
themselves, who have followed her; ii 
I extol her humiiity, there will perhaps 
be tound some, thougi few, who ac- 
cording to the words of Our Lord have 
become meek and humble of heart; if 
I should desire to magnify the multi- 
tude of her mercies, there will be some 
men and women who also were distin- 
guished by their mercy. There is one 
thing in which she is seen to be the only 
one, with no one to precede and no one 
to follow her: she alone glories in the 
joys of motherhood together with the 
honor of virginity” (former Office for 
the octave of the Assumption). 


MARY AS SPIRITUAL MOTHER 
OF NEW SPIRITUAL RACE 


As Christ, the new Adam, becomes 
the Father of a new, spiritual race, so 
Mary, the new Eve associated with 
Him in tlus life-giving process, becomes 
its spiritual Mother. Her divine mother- 
hood finds its natural complement in 
the spiritual motherhood of men. The 
human nature which Christ received 
from His Biessed Mother is conceived 
of the Holy Spirit, a new creation; it 
is the seed of life sunk into the soil of 
human nature. But “unless the grain 
of wheat fall into the ground and die, 
it remains alone. But if it die, it brings 
forth much fruit” (John, xii. 24). 
Jesus, who is this grain of wheat, died 
on the cross and was buried in the 
tomb thence to rise in life-giving im- 
mortality. Mary not only gave us this 
seed of life, but identified herself with 
it in its death and production of new 
life, so as to become in all truth the 
Mother of all living by that life. This 
life is the life of grace, a participation 
in the life of God, an adoption of man 
into the sonship of the Almighty God. 

Mary not only had a share in giving 
this life of grace, but in truly motherly 
fashion she assists in its growth and 
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development. The life of grace vivify- 
ing the soul through baptism can, in 
the case of those who have the use of 
reason, develop only under the influence 
of actual grace, which renders possible 
the practice of a virtuous life. As all 
these graces have been merited by the 
passion and death of Christ and, in 
a secondary degree, by His Mother 
associated with Him in the offering of 
His sacrifice, and as the bestowal of 
this grace actually passes through’ her 
hands since she is the Mediatrix of all 
graces, Mary truly proves herself to be 
the spiritual Mother of men. 

The fostering and development of 
the spiritual life of the soul, as a fune- 
tion of Mary’s spiritual motherhood, 
reaches its highest point of efficacy 
through the Blessed Eucharist. This is 
the living and life-giving bread of 
which Jesus says: “He who eats My 
flesh and drinks My blood has life 
everlasting . . . abides in Me and I in 


him ... shall live forever” (John, vi. 
55-59). The Eucharistic sacrifice is 


the unbloody reénactment of Christ’s 
bloody sacrifice; as Mary assisted in 
tne offering of the bloody sacrifice, so 
she is inseparably linked to the offering 
of the Eucharistic sacrifice. Thus, it 
is through her Divine Son and her co- 
operation with Him that we have re- 
ceived the life of grace, and in the 
same way this life is sustained, de- 
veloped, and prepared for its final, 
heavenly stage. The spiritual mother- 
hood is and will be active to the end 
of time. 

From what has been said we conclude 
that the spiritual motherhood of Mary 


does not rest solely on the words of 
Christ on the cross: “Behold thy son 
.... Behold thy Mother.” It rather 
is confirmed by them and brought to our 
attention. Her spiritual motherhood 
rests fundamentally on her motherhood 
of Jesus and her association with Him 
in His saving mission. 


VIRGINAL FECUNDITY AND 
SPIRITUAL MOTHERHOOD 


Virginal fecundity and _ spiritual 
motherhood has a prominent place in 
the life of Christian perfection. It is 
the inspiration of thousands of women 
who consecrate their lives to God in the 
religious state. They wish to beget 
spiritual children for Christ. Their 
life of total consecration to the Spouse 
of their souls, fulfills eminently the de- 
sire for motherhood which God has im- 
planted in the nature of woman. We 
may add that in like manner total con- 
secration to the highest ideals in the 
service of God, with a view to spiritual 
fatherhood, is the inspiration of the 
priesthood and religious brotherhood. 

There is no other religious body that 
has as high a regard for the married 
state as the Catholic Church; yet, the 
same Church points to a higher ideal in 
consecrated virginity and _ spiritual 
parenthood. The teaching of the 
Chureh would lack substance were it 
not supported by such consecration in 
at least a part of her members. The 
Church needs virginal fecundity and 
spiritual parenthood in her life-giving 
mission, and God has given her the 
ideal and pattern in the Virgin of vir- 


gins. 
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A German Curé d’ Ars: 
Aloysius Maass 


By ERNEST GRAF, O.S.B. 


lL. THE introductory paragraphs 
to his admirable sketch of the life of 
St. John Chrysostom, Cardinal New- 
man confesses “to a delight in reading 
the lives and dwelling on the characters 
and actions of the Saints of the first 
ages, such as I receive from none be- 
sides them.” For the Cardinal, the 
cause of this preference lay in the fact 
that “the ancient Saints have left be- 
hind them something far more valuable 
than either portrait or photograph, 
namely, collections of letters which, in 
his opinion, more than any other form 
of literary expression, represent the 
abundance of the heart.” Not many 
people will challenge such an opinion. 


SELF-REVELATORY CHARACTER 
OF PATRISTIC WRITINGS 


As a matter of fact, even the more 
didactic writings of these famous men 
of long ago are scarcely less self-reveal- 
ing, since, with but few exceptions, 
those of their number who have left any 
written record, were also shepherds of 
Christ’s flock, not recluses of the study. 
They were essentially teachers. Their 
teaching, however, was not cast in a 
formal, technical mold, for often enough 
their preaching assumed the form of a 
conversation with their audience. At 
any rate, the audience was not as pas- 
sive as ours is at this time. To prove 
this it suffices to open almost at random 
the famous Tractates in which St. Au- 
gustine expounds the Gospel of St. John. 
If we had no formal “Life” of the great 
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African Doctor, this work alone would 
give us a very good idea of what man- 
ner of man he was and what were his 
interests and occupations. 

On the other hand, in spite of the 
appeal of these men to mind and heart, 
most of us are probably much more 
interested in the Saints of our own 
time. It may even be permissible, with 
all respect for the immortal Cardinal, 
to query his assertion that we are less 
able to become intimately acquainted 
with the more recent Saints because of 
the absence of letters. As a matter of 
fact, many modern Saints have left us 
a considerable amount of this kind of 
self-revealing writing. Above all, the 
process of beatification and canoniza- 
tion—which consists of a close scrutiny 
of any writings, and of the depositions 
on oath, of all who have come in con- 
tact with a person of outstanding holi- 
ness—throws a searching light upon the 
life of the candidate for canonization. 
Moreover, the holy men and women who 
lived and died in more recent times 
spent their days and reached the height 
of perfection in a world and amid con- 
ditions not greatly different from those 
in which our lot is cast; hence St. 
Augustine’s question, “Quod isti et 
istee, cur non ego?” acquires an actu- 
ality and a persuasiveness which it 
does not possess when we restrict our 
attention to people who, Saints though 
they were, lived many centuries ago and 
in a world which it is not easy for us 
to visualize. 
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As we survey the scene around us, 
we might feel tempted to yield to de- 
spondency and to a kind of despair not 
unlike that of the prophet of old who, 
in the weariness of his soul, “sat himself 
under a juniper tree and requested for 
his soul that he might die,” for, said he, 
“T am no better than my fathers” (III 
Kings, v. 4). We are all too prone to 
forget that evil is blatant while good 
is often hidden. In any case, those 
best qualified to express an opinion— 
the Saints—have never taken a very 
rosy view of the world. St. John could 
see no good in it; in fact, he tells us 
that “the whole world is seated in 
wickedness” (I John, v. 5, 19). That 
may be so, but we must not forget 
that beside “the world” there is “the 
kingdom of God” with a divine guaran- 
tee that the powers of evil shall at no 
time prevail against it. 





HOLINESS AS DISTINCTIVE 
MARK OF CATHOLIC CHURCH 


Christ’s kingdom on earth, the Catho- 
lic Church, bears four distinguishing 
marks, one of which is holiness. Not 
that all the children of the Church are 
actually “saints,” in the more technical 
sense of that word, but they are so po- 
tentially, and the Church has power to 
make of the sinner of to-day the saint 
of to-morrow. 

The Church is a living body. Now, 
life as we know it implies growth and 
development. It follows that, as the 
centuries roll on, the characteristic fea- 
tures of the Church become more pro- 
nounced, more distinctly visible for all 
but the willfully blind. Was there ever 
a time when the unity and universality 
of the Church were more conspicuous? 
Do we not see and find the Church 
everywhere—and everywhere the same, 
and proclaiming that her faith is that 
which she received from the Apostles? 





So, it must needs be that the mark of 
holiness also is not dimmed by age; on 
the contrary, it could not fail to keep 
pace with the development of the other 
characteristic features. There must be 
as many Saints in these days as there 
were in times gone by; in fact, their 
number must be greater than of old. 
That this is no pious imagination but 
sober and most blessed fact is pretty 
evident to those who have to deal with 
souls, even the souls of children. 

One of the most memorable features 
of the Jubilee Year, 1950, has been the 
extraordinary number of beatifications 
and canonizations, in the presence of 
many hundreds of thousands of en- 
thralled pilgrims. But the men and 
women whom the Vicar of Christ raises 
to our altars are but an infinitesimal 
fraction of the many Saints known to 
God alone or, maybe, to a restricted 
circle of witnesses. Nor are the canon- 
ized Saints necessarily greater or holier 
than the many who remain unknown. 
What surprises await us when, by God’s 
mercy, we too shall have crossed the 
threshold of our heavenly home! 

By way of illustrating the above 
statement, and without seeking to pre- 
judge anything, I should like to bring 
to the notice of the readers of this 
Review the venerable figure of Aloysius 
Maass, a village parish priest whose 
priestly career ran almost parallel with 
that of the world’s most famous parish 
priest, St. John Baptist Vianney, better 
known as the Curé d’Ars. The German- 
speaking priest was born in 1758 and 
died in 1846; his French counterpart, 
the Curé of Ars, was born in 1786, was 
ordained priest as late as 1815, and 
died on August 4, 1859—only thirteen 
years after Aloysius Maass.? 





For much of the information in this paper 
I am indebted to two articles in Katholisches 
Sonntagsblatt' (Stuttgart, | Wiirttemberg), 
which the editor kindly allowed me to make 
use of and for which I wish to thank him here. 
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It is a well-known fact that St. J. B. 
Vianney held somewhat gloomy views 
about a parish priest’s chances of salva- 
tion, not to speak of the possibility of 
his attaining to perfection: “A man 
should not remain a parish priest until 
the end of his life. I should not 
like to die as a curé because I know of 
no Saint who died in a like position” 
(“The Curé d’Ars,” by Msgr. Trochu; 
Engl. Translation, p. 340). Be this as 
it may, and I should not like to affirm 
that the holy man’s memory served him 
right, the many thousands who crowded 
into St. Peter’s on the morning of 
Pentecost, 1925, are not likely to forget 
the holy Curé’s own triumph when Pius 
XI inscribed his name in the catalogue 
of the Saints and appointed him the 
heavenly patron of the parochial clergy 
of the whole world. 


EARLY LIFE TRAINING 
OF ALOYSIUS MAASS 


Aloysius Maass was a son of the 
most Catholic province of what was the 
Austrian empire—the Tyrol. And 
whereas J. B. Vianney spent his life 
in the moist, relaxing climate of La 
Dombes, the German priest’s portion 
of the Lord’s vineyard lay on the north- 
ern slopes of the lofty mountain chain 
that runs between Austria and Italy. 

Those who read these lines cannot 
but have been struck by the oft-recur- 
ring remark at the beginning of the 
lessons of the Second Nocturn on Saints’ 
days, to the effect that the personage 
honored on that day was piis, or pits et 
honestis parentibus oriundus—born of 
pious and honorable parents. To be 
born of good Christian parents does 
give a man a good start in life. Such 
were the parents of Aloysius Maass; 
in fact, up to the last days of his long 
life, he could be heard thanking God 
especially for an extraordinarily pious 
mother. Aloysius saw the light in the 
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village of Strengen, where his father 
held the position of village school- 
master. From his earliest years the 
boy showed a great love for prayer 
and a special devotion to Our Lady; 
yet, he was no prig, but, on the con- 
trary, a normal specimen of that vali- 
ant mountain people, high-spirited, 
ready for any youthful prank; all who 
knew him then bore witness to the 
purity and innocence of his conduct. 
A Christian home is the seed-plot of 
priestly vocations. While watching 
over the few cows as they grazed on the 
small fields of his father, the boy 
dreamed of books and study—with a 
view to the priesthood, for a priest he 
longed to be. However, the slender re- 
sources of his parents seemed to make 
the realization of such an ambition 
utterly impossible. We may remember 
that young Vianney was faced by simi- 
lar difficulties. Aloysius, however, was 
determined to become a priest and 
somehow all obstacles were overcome. 
So, to college he went and eventually to 
the University of Innsbruck. He was 
ordained priest in 1781, at Brixen. 


LONG YEARS IN THE 
PASTORAL MINISTRY 


There was no shortage of priests at 
the time; so, for a period of some 
twenty-four years the young priest was 
employed on what we would call 
“supply work,” his services being en- 
gaged for periods of varying length 
either by some parish priest, or by 
some hamlet that had no resident priest. 
This was a very trying period of Alo- 
ysius’ life, but his ceaseless prayer and 
striving after holiness drew down visible 
blessings upon his priestly work. In 
1790 he was stationed in a small place 
ealled Inzing. A verv remarkable oc- 
currence signalized his stay when, by 
his prayers before an image of Our 
Lady Help of Christians, he recalled 
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to life a still-born child. However, no 
sooner had the child received the Sacra- 
ment of supernatural regeneration than 
it returned to its Creator. The ac- 
count of this miracle may be read to 
this day in the Baptismal Register of 
the church of Inzing under date of 
September 8, 1803. 

At last, when he was nearing his 
fiftieth year, Aloysius was assigned a 
permanent post. The parish of Fliess 
(with which his name is for ever linked, 
as is St. J. B. Vianney’s with that of 
Ars) covers a mountainous and widely 
scattered district. Fliess itself lies some 
1500 meters above sea level. This was 
to be the scene of his remarkable ac- 
tivities for the remaining years of his 
long life—forty-one years in fact. 





PARALLELS AND CONTRASTS 
WITH LIFE OF CURE OF ARS 


While the German priest’s life shows 
many parallels with that of the Saint 
of Ars, it also exhibits some contrasts. 
Whereas the holy Curé had had but 
little opportunity to develop his nat- 
ural talents by a regular course of study 
in his early years, the German priest 
was not only richly endowed with out- 
standing talents, but he had also en- 
joyed the advantages of a university 
education. He was a highly educated 
man, and likewise a gifted preacher. 
For all that, in view of the fact that 
his flock consisted of a simple, rural 
population but one that loved and prac- 
tised its religion, he spoke to them in 
simple, forthright terms, and all the 
time there was in his preaching an unc- 
tion that moved the hearts of the hearers 
as well as a solid doctrinal content that 
gave them an intelligent hold on the 
truths of the faith that had been handed 
down to them by generations of devout 
forbears. Those were the days of long 
sermons—inordinately long sermons by 


our reckoning. On this point Aloysius 


Maass was ahead of his time. The 
Saints often are ahead of their con- 
temporaries! Twenty minutes was the 
limit he set himself for his Sunday 
morning homily. He rarely exceeded 
this limit. He did so, however, one 
Sunday morning and two old men ex- 
pressed their annoyance. Their com- 
plaint came to the ears of the parish 
priest; so on the following Sunday he 
preached what must be one of the 
shortest sermons ever delivered. Here 
it is: “My dear people, when it is a 
farmer’s turn to water his meadows, 
the water gives out much too soon. 
When his wife cuts off a piece from the 
roll of material, she comes to the end all 
too soon. But when your parish priest 
proclaims the word of God, you soon 
find he is too long, much too long. 
Amen.” 


ENDLESS WORK IN THE 
CONFESSIONAL 


However, it was by his endless work 
in the confessional that the parish priest 
of Fliess most closely resembles his 
colleague of Ars. People came to Fliess 
from all parts, even from countries be- 
vond the frontiers. There were times 
when the holy priest was literally be- 
sieged in his confessional. This 
happened especially on the eve of the 
great feasts of the Chureh and all 
through Lent, when whole days and 
part of the night were spent by him in 
this exhausting ministry. Did anyone 
feel the need of making a general con- 
fession? To Fliess he would repair. 
for everybody had heard of the priest’s 
holy life and of his ability to read the 
secrets of the heart; it was actually this 
circumstance that kept some people 
from going to him—he knew too much! 
His manner in the confessional had 
about it a truly Christlike gentleness, 
though he could be firm and stern when 
it was needed. Not infrequently he 
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would surprise a penitent by saying: 
“You have not told me everything; 
you have done so and so” —and he would 
mention things that had happened ten, 
twenty or more years earlier and which 
the penitent was too ashamed to con- 
fess. He had a few words for every 
one, unless the press of numbers was 
too great. As a rule, he imposed but 
light penances, but there was variety 
in them. When the case demanded it, 
he would give a “big” penance, such as 
the recitation of the Rosary or a pil- 
grimage to some local shrine. 


FREQUENT CONFLICTS WITH 
POWERS OF DARKNESS 


Like the Curé d’Ars, the parish priest 
of Fliess was frequently in conflict with 
the powers of darkness. Again and 
again the devil attacked him in visible 
form. Great also was the holy priest’s 
power over the enemy. Many pos- 
sessed persons were brought to him 
when he used the exorcisms of Holy 
Church. His bishop had authorized 
him to make use of the spiritual power 
that goes with the priesthood, even with 
the Minor Order of Exorcists, but for 
the exercise of which Holy Church has 
laid down wise conditions inspired by 
experience. These were 
sometimes marked by extraordinary in- 
cidents. One day, as he was exorcising 
a young country girl of twelve (who, 
of course, knew no Latin), at the words 
qui vivis et regnas, ete., the child 
shouted non ille vivit et regnat sed nos 
vivimus et regnamus. Another time a 
possessed woman leapt from her bed in 
the middle of the night, screaming in 
a voice of fury: “O that black fellow! 
He can’t leave us alone even at this 
hour but must get up and mumble his 
prayers.” 

The holy man likewise enjoyed an 
immense reputation as a healer, but it 
may be affirmed without hesitation that 


exorcisms 


226 


the wonderful results he obtained were 
chiefly due to the priestly blessing that 
he bestowed both on the remedies and 
on the sufferer, for he had a most lively 
faith in the virtue of the Church’s 
sacramentals, especially holy water 
which he was able to distinguish from 
ordinary water by a mere touch of the 
hand. 


TENDER SOLICITUDE 
FOR THE POOR 


The poor were the objects of his 
tenderest solicitude. For their sake he 
made himself poor. His clothes were 
of the plainest and very much the worse 
for wear. One day, on the occasion of 
a clerical conference, the priests were 
all assembled and he alone was late, 
though as a rule he was always among 
the first arrivals at such gatherings. 
At length one of the younger men saw 
him in the distance. ‘Look,’ he said, 
“there comes the tramp of Fliess.” 
Laughter greeted the sally, but great 
was the company’s surprise when, a 
few minutes later, Aloysius entered and 
greeted them with the words: “Good 
day, gentlemen, here he is, the tramp 
of Fliess!” Thereafter there were no 
more jokes about his clothes. It was 
generally known that he was given to 
much fasting. Hard on himself, he 
was most considerate towards others, 
especially his curates in whose train- 
ing and progress he took a fatherly 
interest. 

He was a well-read man, with an 
extraordinary knowledge of the Bible 
which he was believed to have known 
by heart. The Bible was his daily read- 
ing and study. When already over 
eighty, he ordered a new edition of the 
Hebrew Scriptures. The Breviary was 
his delight, and he loved to recite it 
with his curates. He said his Mass 
with angelic devotion, yet without any 
exaggeration or affectation; and, as a 
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rule, he took twenty-five minutes to say 
it. His devotion to the Mother of God 
was unbounded. Three weeks before 
his death he had the crowning satis- 
faction of seeing the Confraternity of 
the Immaculate Heart of Mary canon- 
ically established in his parish. This 
was in December, 1845, when he had 
reached his eighty-eighth year. That 
year was an ever-memorable one, for 
only two months earlier Newman had 
been received into the Catholic Church 
by an Italian priest as holy and lowly 
as the parish priest of Fliess. On 


January 18 the aged priest had a stroke. 
He received Extreme Unction with great 
devotion, but would not allow Holy 
Communion to be given him on the 
ground that he had already received it 
that morning at his Mass per modum 
viatici. Did he know that this was to 
be his last day on earth? That morn- 
ing he had been hearing confessions as 
usual, up to two hours before the fatal 
stroke, so that he realized the holy 
ambition of most priests—to die in 
harness or, in more elegant terms, like 
a soldier at his post. 
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Ecclesiastical Law and 
Legislators 


By JOUN J. DANAGHER, C.M. 


= PRIEST is familiar with St. 


Thomas’s definition of law as an ordi- 
nance of reason for the common good, 
promulgated by the one who has charge 
of the community. This is by no means 
the only definition of law, and others 
can be found in the writings of philos- 
ophers and theologians who discuss at 
length the nature of law. There are, 
however, certain characteristics of law 
about which there will be no disagree- 
ment. 

A law is distinct from a _ precept, 
which is a command given to individua!s 
or to a community in a particular case. 
Laws by their nature are permanent 
and are imposed, not upon individuals, 
but upon a perfect community, one 
capable of governing itself and of re- 
ceiving the obligation of laws. Every 
law must be reasonable, and, if not 
necessary for the common good, must 
at least promote the common welfare. 
Laws can be made only by a competent 
legislator, that is, by one who acts 
within his authority in so far as both 
territory and subjects are concerned. 

Almighty God is the Supreme Legis- 
lator, to whom all creatures are subject. 
From Him comes the natural law, that 
which obliges rational creatures to do 
or to omit doing what is ex se necessarily 
fitting or unfitting respectively to a 
rational creature. God is also the 
author of the divine positive law, which 
is a group of ordinances freely enacted 
by Him and made known to man by 
revelation. 
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Human legislators, by virtue of au- 
thority coming to them from God Him- 
self, also have the power to make laws. 
Thus, civil authorities within their own 
territory can enact legislation binding 
in conscience upon those who are under 
their jurisdiction. Like the laity, clerics 
are obliged to observe just civil laws 
provided these be not opposed to the 
clerical state. 
occurs, they will be exempt by either 
divine or ecclesiastical law.! Not only 
are clerics obliged to obey the laws 
passed by civil legislators; they should 
by their obedience and respect for law 


When such opposition 


give good example to others, and take 
care lest their violation or neglect of 
civil law bring disrepute upon the cleri- 
cal state. 


ROMAN PONTIFF LEGISLATOR 

FOR UNIVERSAL CHURCH 

By reason of the divine mandate con- 
ferred upon her by Christ, the Catholic 
Church possesses legislative power and 
ean enact laws that are binding in con- 
science. It is with this ecclesiastical 
legislation and the authorities compe- 
tent to enact it that we are here es- 
First of all these 
authorities and possessing jurisdiction 
over all others is the Roman Pontiff, 
the Vicar of Christ. He has not only a 
primacy of honor, but supreme and full 
power of jurisdiction in the entire 
Chureh in matters which belong to 


pecially concerned. 


? Noldin-Schmitt, “Summa Theologiz 


Moralis,” Vol. I (1937), n. 150. 
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faith and morals, as well as in those 
which pertain to discipline and the gov- 
ernment of the Church throughout the 
world. This power is truly episcopal, 
ordinary and immediate over all and 
each of the churches and over all and 
each of the pastors and the faithful, 
and it is independent of every human 
authority (Canon 218). 

The Holy Father, of course, does not 
personally sign or promulgate all of the 
regulations that are found to be neces- 
sary for the government of the Uni- 
versal Church. Many of these are pro- 
vided for through the agency of the 
Sacred Congregations, Tribunals and 
Offices of the Roman Curia, which are 
included under the name “Apostolic 
See” or “Holy See” in ecclesiastical law, 
unless a different meaning appears from 
the context or from the nature of the 
subject (Canon 7). . 

The Sacred Congregations do not of 
themselves possess authority to pass 
laws.” If circumstances seem to re- 
quire a new general decree, it is the 
duty of the proper Congregation to 
present to the Supreme Pontiff the 
suggested decree, and to call to his 
attention any change that might be 
necessary in the existing Canons. Only 
after the Holy Father has approved the 
new decree is it to be passed on to a 
special Commission, which will make 
provision for the insertion of a new 
Canon in the Code. The Motu Proprio 
“Cum Iuris Canonici,’ which outlines 
this procedure, is found at the beginning 
of the Code of Canon Law. Actually 
no new Canons have been added to the 
Code since its promulgation, although 
there have been some changes in the 
law as it was then established. 

Perhaps the example of change which 
most easily comes to mind is the aboli- 

*Chelodi, “Ius Canonicum de _ Personis” 


(1941), n. 161; Coronata, “Institutiones Iuris 
Canonici,” Vol. I (1947), n. 335. 


tion by Pope Pius XII several years ago 
of the last section of Canon 1099, § 2. 
As of January 1, 1949, there was abro- 
gated the exemption from the canonical 
form of marriage previously conceded 
to the offspring of non-Catholics who, 
although they had been baptized in the 
Catholic Church, were from infancy 
raised outside the Church. This change 
was effected by a Motu Proprio of the 
Roman Pontiff.* 


INSTRUCTIONS OF THE 
SACRED CONGREGATIONS 


One of the chief functions of the 
Sacred Congregations is to issue In- 
structions, which give practical norms 
for the fulfillment of the law of the 
Code. These Instructions are to be, as 
it were, explanations of the Code and a 
complement to the Canons themselves. 
Therefore, they do not constitute new 
laws. Nevertheless, this does not mean 
that the Instructions of the Sacred Con- 
gregations may be looked upon as 
merely advisory or directive in nature, 
or that they may safely be disregarded 
in conscience. Like all matters of major 
importance, they require the approval 
of the Supreme Pontiff (cfr. Canon 
244, $1), and they are not simply pri- 
vate opinions or interpretations of the 
Canons. Consequently, although an 
Instruction as such does not imply a 
new obligation in conscience, in actual 
fact Instructions at times do add some 
new obligation with reference to the 
law, to the proper fulfillment of which 
they are ordinated.t Apparently the 
Sacred Congregation of Rites retains 
its previous authority to issue general 
decrees pertaining immediately or proxi- 
mately to the rites and ceremonies to 
he followed in celebrating Mass and in 
administering the Sacraments.® 

* Acta Apost. Sedis, XL, 305; “Canon Law 
Digest” (1948 Supplement), p. 165. 


*Coronata, op. cit., I, n. 2. 
® Chelodi, op. cit., n. 161, c, note 2. 
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The approval of the Holy Father 
given to Instructions of the Sacred 
Congregations is granted in either of 
two ways. If his approbation be given 
in forma communi, there is added no 
special foree or efficacy to the Instruc- 
tion beyond that which it has by ‘au- 
thority of the Congregation. Hence, if 
any provision of the Instruction be 
contrary to already existing law, that 
law is not abrogated. The opposite is 
true of Instructions which receive papal 
approbation in forma specifica. The 
effect of such approval is that the pro- 
visions of the Instruction have the 
force of law, and derogate from any 
previous law that is opposed to them.® 
This specific confirmation by the Su- 
preme Pontiff is indicated by such 
phrases as: ex motu proprio, ex certa 
scientia, de apostolice auctoritatis 
plenitudine. A recent example of this 
specific approval is found in the In- 
struction of the Sacred Congregation of 
the Sacraments concerning, among 
other things, the saying of Mass with- 
out a server. 


OTHER LEGISLATORS 
IN THE CHURCH 


As a suecessor of the Apostles, 
charged with responsibility for a par- 
ticular portion of the Church, the bishop 
legislative power. There- 
fore, residential bishops have both the 
right and the duty to make laws for 
the governing of their dioceses. This 
they may do either in or out of synod, 
provided that the diocesan law be not 
contrary to the common law of the 
Church, to particlar laws issued by the 
Holy See for that territory, or to the 
laws of a plenary or provincial council. 
Thus, for example, the bishop may pro- 
hibit attendance at a Christmas Mid- 
night Mass in a semi-publie chapel of 


possesses 


~ © Monitor Ecclesiasticus, LX XIV (1949), p. 
91. 
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those who do not belong to the insti- 
tution where the chapel is established. 
He cannot, however, legislate that such 
attendance fails to fulfill the obligation 
of hearing Mass on days of precept, 
because this would be contrary to Canon 
1249. 

The bishops of an ecclesiastical prov- 
ince gathered in a provincial council, 
or those of several provinces in a plen- 
ary council, can enact laws for their 
respective territories. Once the decrees 
of such a council have gone into effect, 
local Ordinaries can dispense from them 
only in particular cases and for a just 
cause. Superiors and Chapters in cleri- 
cal exempt Religious communities also 
possess legislative authority over their 
subjects. This does not mean that a 
local Superior can pass laws for his own 
house, even though he possesses ecclesi- 
astical jurisdiction. Usually only the 
General Chapter of a Religious insti- 
tute has legislative power.? The au- 
thority of other Religious Superiors will 
be determined by their respective con- 
stitutions. Of course, this does not 
lessen the dominative power of Religious 
Superiors, by which they are able to give 
precepts and to lay down regulations 
that their subjects are obliged to obey. 


PROMULGATION OF LAWS 


Laws are completely established only 
when they are promulgated (Canon 8, 
§1), and they have no binding force 
before that time. There can be no law 
without promulgation, which is the offi- 
cial publication of a law in order that 
it may be made known to the com- 
munity. It is not the actual acquiring 
of knowledge of the law by the people 
which gives it force, although ignorance 
can excuse violators from formal guilt. 


7 Coronata, op. cit., I, n. 13. 
*Michiels, “Norme Generales 
Canonici,” Vol. I (1949), p. 221. 
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On the other hand, previous knowledge 
of a law still to be promulgated does 
not oblige one to its observance. Thus, 
if a priest learns of a law that is to be 
put into effect, he is not bound by the 
forthcoming legislation until it is duly 
promulgated. In certain instances pru- 
dence may dictate that he conform to 
what he knows to be the will of the 
legislator, even before that will is offi- 
cially published. 

It is incorrect to say that laws be- 
come effective when they are promul- 
gated. This is not the statement of 
the Code in Canon 8, and Canon 9 
makes definite provision to the contrary 
for papal laws. Unlike the laws of in- 
ferior legislators, which usually take 
effect at once, those enacted by the 
Holy See do not go into effect until 
three months from the date of publica- 
tion of the issue of the Acta Apostolice 
Sedis in which they appear. Exception 
is made to this general rule when the 
nature of the law requires that it be- 
come effective immediately, or when 
the law itself specially and expressly 
provides for a longer or shorter period of 
suspension. Hence, it is not necessarily 
the date affixed to the law itself, but 
rather the date of the particular issue 
of the Holy See’s official journal which 
must be considered in determining the 
day upon which a law goes into effect. 
The date of publication itself is counted® 
in computing the three-month period.® 
The nature of a law requires that it 
be effective at once if it involves a 
matter of faith or morals. For example, 
a book placed on the Index is forbidden 
from that time, and may not be read 
during the three months following publi- 
cation of the decree. 

For most priests knowledge of perti- 
nent new legislation from the Holy See 
will be gained through diocesan and 


* Ojetti, “Normze Generales,” Vol. I (1927), 
p. 87. 


other Catholic publications, and espe- 
cially by means of official communica- 
tions from the local Ordinary. There 
must be recognized in this regard an 
obligation upon clerics to read the offi- 
cial organ of the diocese so that they 
may be familiar with new laws or regu- 
lations that are enacted from time to 
time, both for the Universal Church 
and for their own diocese. At the 
same time, a word of caution is in order 
with regard to news stories in the secular 
press reporting laws or decrees, espe- 
cially those which emanate from the 
Holy See. Often a false or misleading 
report is given to the public in the first 
accounts of new legislation, and reports 
may give their own unfounded interpre- 
tations, presenting these as official. An 
outstanding example of this was seen in 
the sensational and incorrect report 
given by one of the news services of 
the Holy Father’s address (October, 
1951) in which he spoke about the so- 
called rhythm method. It is always 
advisable to wait for official word of 
new documents before attempting com- 
ment or explanation. 


LAWS ARE USUALLY 
NOT RETROACTIVE 


Ecclesiastical laws affect the future, 
not the past, unless express mention is 
made of the past (Canon 10). Justice 
forbids that the legislator punish per- 
sons for actions that were not previously 
unlawful, although a new law can in- 
flict penalties for past illicit actions. 
No law, however, can create moral guilt 
because of an already completed act. 
On the other hand, a new law may be 
retroactive in other respects. For ex- 
ample, it may deprive persons of ‘offices 
or rights legitimately obtained under 
the former law.1!@ 


*® Woywod-Smith, “A Practical Commentary 
on the Code of Canon Law” (Joseph F. Wag- 
ner, Inc., 1952), p. 7. 
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With regard to validity as well as 
lawfulness, completed acts are judged 
by the law in eftect when they were 
performed. ‘thus, before the Code of 
Canon Law went into effect on May 
19, 1918, the impediment of disparity 
of cult existed whenever one party to 
a marriage Was validly baptized and the 
other was not. The Code’s restricting 
the impediment to marriages between 
Catholics and unbaptized persons 
(Canon 1070) was not retroactive. 
That is, it did not validate unions which 
had already been contracted invalidly 
because of that impediment. Canon 
1070, therefore, removed for the future 
the impediment that had existed be- 
tween certain classes of persons, but it 
did not affect past actions. As a re- 
sult, if a pre-Code marriage between 
non-Catholics was invalid because of 
disparity of cult, the parties involved 
must renew their consent according to 
the provisions of Canons 1133-1135, 
even though the impediment no longer 
exists between them. Removal of the 
impediment by the Code did not vali- 
date their union. 


FORM OF MARRIAGE FOR 
AB ACATHOLICIS NATI 


Reference has been made above to 
a change in the Code which had the 
effect of restricting or doing away with 
a right previously enjoyed by certain 
persons. This change was accomplished 
by the Motu Proprio of Pope Pius XII 
which subjected to the canonical form 
of marriage even those children of non- 
Catholics who had previously been ex- 
empt from this form despite their bap- 
tism in the Catholic Church. The fact 
of baptism naturally was not and could 
not be changed, nor did the Motu Pro- 
prio have retroactive effect with regard 
to already existing marriages. What 


it did prescribe was that in the future 
(from January 1, 1949, inclusive) these 





children born of non-Catholics would 
tor validity have to marry in the pres- 
ence of an authorized priest and two 
witnesses. 

Therefore, the important date to be 
determined for tiese individuais 1s not 
the date of their baptism, but tiat of 
their marriage. It is upon the latter 
that the validity of the marriage will 
depend, all other things being equal. 
We may be permitted to introduce here 
a point of practical importance, which 
may be overlooked at times in seeking 
to determine the status of these mar- 
riages. Knowing that the ab acatholi- 
cis nati specified in Canon 1099, § 2, 
were not bound to the canonical form 
before 1949, we may forget that they 
were nevertheless subject to the impedi- 
ment of disparity of cuit. There will 
often be serious difficulty in proving 
that a person, after attaining the use of 
reason, had become subject to the form 
by the reception of first Holy Commun- 
ion or Confirmation, or by the receiv- 
ing of a sufficient amount of instruction 
in the Catholic faith. Although this 
proof be unobtainable in a particular 
case, if the other party to the marriage 
was unbaptized and proof of this be 
secured, a declaration of nullity can be 
granted by virtue of Canon 1070, § 1. 
The impediment of disparity of cult ex- 
isted despite the baptized person's lack 
*of Catholic training from infancy. 


OTHER ACTS OF THE 
LEGISLATOR 


The provisions of the Code which 
have just been discussed do not affect 
rescripts, responses, decrees and instruc- 
tions issuing from the Holy See, be- 
cause they are not laws in the strict 
Detailed 
time and manner in which these various 
acts are of binding force would not be 
to our purpose. However, there are a 


sense.!! discussion of the 


" Coronata, op. cit., I, n. 4. 
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few points in this connection which may 
be of general interest. 

Instructions of the Sacred Congrega- 
. tions, unless they have received papal 
approval in forma specifica, do not con- 
stitute new laws in the true sense, but 
are merely explanations and a comple- 
ment of already existing law. Hence, 
onee they are published in the Acta 
Apostolic Sedis, they are to be ob- 
served.!” 

Responses from the Code Commis- 
sion are authentic interpretations of 
the Canons of the Code, just as if they 


Holy 


Father. They are published at irregular 


were given personally by the 
intervals in the Acta Apostolicz# Sedis. 
Responses of the Sacred Congregations 
to various inquiries are also published 
from time to time. These responses 
places for 
How- 


affect only the persons or 
whom or which they were given. 
ever, if the same replies be given re- 
peatedly in similiar cases, they estab- 
known as the Stylus 
published 


lish what is 
Curie. Tt a response be 
without reference to any specific per- 
son or place, such publication indicates 
that a matter of universal application 
is involved. 

Decrees are the acts of the Roman 
Congregations which are issued motu 
proprio, principally in the administra- 
tive order. Universal decrees, like uni- 
versal laws, bind all of the faithful.™ 
The name “decree” is also apphed to 
those ordinances established by the 

*Berutti, “Norma Generales” 

‘Cfr. Cicognani, “Canon Law” 
86. 89. 

' Tbid., p. 86. 


(1936). p. 7. 
(1935). pp 


sacred Congregations at the command 
of or with the consent of the Roman 
Pontiff." The distinction between uni- 
versal and particular decrees is not to 
be overlooked by those who have oc- 
casion to consult manuals and books of 
This holds even for the Col- 
Authentic 
sacred Congregation of 


reference. 
Decrees of the 
Rites. The 
fact that a Decree appears in that Col- 
lection does not necessarily indicate 
that it is of universal obligation. The 
nature of the matter as well as the title 
of the Decree must be considered in 


lection of 


determining its foree.'® 

Kvery priest has the duty of being 
familiar with the laws of the Universal 
Chureh, as well as those of his own 
diocese or Religious community. It 
is true that there are some portions of 
with which 
many priests will have little or no con- 
tact, and others may be hard to remem- 
ber just when they are needed. Yet, 
for the proper and successful exercise 


ecclesiastical legislation 


of our pastoral ministry, all of us must 
endeavor to have a good grasp of the 
canonical precepts and principles which 
Not only 
will this assure our acting in accord 


vovern our work for souls. 


with the law of the Chureh in ordinary 
It will also help us to “know 
enough to doubt,” which is indeed im- 
portant, and will enable us more easily 


matters. 


to arrive at the correct solution of 
difficult problems by study and consul- 
tation. 

* Vermeersch-Creusen, “Epitome Juris 
Canonici,” Vol. I (1937), n. 83. 

' Callewaert, “Liturgice Institutiones: Trac- 


tatus Primus de _ S. Liturgia Universim” 
(Burges, 1944), nn. 131 sq. 
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Apostolate to the Jews in the 
Pulpit 


By VICTOR J. DONOVAN, C.P. 


ie “wolves” of European anti- 
semitism have-brought it about that 
more than two-thirds of “the lost sheep 
of the house of Israel” now live within 
the borders of America. This means 
that we priests do not need to go to the 
far corners of the earth in our mission 
apostolate. Our mission territory is 
just outsitte the rectory or monastery. 
Five million souls are ripe for the har- 
vest. The Apostolate to the Jew needs 
workers. 

I can best illustrate the necessity of 
this apostolate by relating an experi- 
ence I had while travelling on the train 
from Boston to New York City, when 
I had entered into conversation with a 
fellow-passenger. I did not know the 
man, but he was of a type that usually 
seeks out priests as its audience while 
travelling. He was a very intelligent 
business-man, well-read and_ well- 
mannered. After touching lightly on 
the headlines of secular events, the 
conversation, as usual, swung around 
to the subject of* religion. The man 
said he was an Episcopalian, and one 
of the vestry-men in his church. Then 
he must have felt that I should tell him 
something of myself. For he asked: 
“What do you, as a priest, think of the 
Jews?” When he noticed me drawing 
up my chest in preparation for an 
answer that might consume the rest of 
the train-time to New York, he misin- 


234 


terpreted my breath-intake to mean 
that he had probably said something to 
offend me. So he hastened to reassure 
me by way of apology: ‘The reason | 
ask this question is due to the fact that 
we are having quite a bit of trouble in 
my own church over that same subject 
—the Jews.” So I interjected: “Is that 
so? That’s too bad. How did it hap- 
pen?” That was what he really 
wanted: someone to ask him his ideas 
on the Jewish question. And so he 
told me his story. 


ROLE OF THE JEWS AS 
THE CHOSEN PEOPLE 


He said that on the previous Sunday 
the minister at services had delivered 
a most eloquent sermon on the history 
of the Jews and their place among the 
chosen people of God. The sermon was 
in season, for it was the Sunday between 
Christmas and the Feast of Our Lord’s 
Circumcision. But after services that 
morning the telephones began to ring 
throughout the parish. Many of the 
people were out en masse to compel that 
good man of God to accept a call to 
another church. Their one complaint 
against him was the sermon just 
preached to them that morning. They 
felt that their minister’s mind had be- 
come affected by worldly and financial 
considerations in daring to suggest to 
them that they owed a debt of eternal 
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gratitude to their neighbors, the Jews. 
But on Tuesday, the day on which I 
sat talking to my friend on the train, 
the minister had still refused to apolo- 
gize or to retract any of his words. So 
here was this good sincere layman ask- 
ing a “papist” priest to take sides on 
a budding Episcopal schism. 

Naturally I was delighted to express 
my approval of what the minister had 
said. To show where my sympathies 
lay, I called my friend’s attention to 
the pin I was wearing in my lapel, 
letting him read the words: “CATHO- 
LIC CENTER FOR JEWS—PEACE 
UPON ISRAEL.” But I added that I 
would have to read or hear the entire 
sermon in context before I could give 
my final opinion. The man took my 
monastery address. Within a week I 
received a typewritten copy of the ser- 
mon that had caused all the trouble. 
To be frank with you, I think this 
minister had taken most of his remarks 
on the Jews from Fr. Oesterreicher’s 
book, “The Apostolate to the Jews.” 
The rest of it was his own personal 
paraphrase of St. Paul’s Epistles to the 
{omans and to the Galatians. It was 
completely orthodox. For it simply 
traced God’s plan for man’s salvation 
as revealed in Abraham’s call down 
through the Patriarchs and Prophets to 
the Person of Christ. He drew atten- 
tion to the fact that Boston’s boast of 
the “Mayflower” and “Beacon Hill” 
had not been heard of at that time. 
In other words, God had chosen “the 
children of Abraham” to be His very 
own. The minister ended by remind- 
ing his people of the clinching words of 
Our Lord as spoken to the Woman of 
Samaria: “Salvation is of the Jews” 
(John, iv. 22). 

After reading the sermon I sent it 
back with my heartiest congratulations 
on a work well done. By way of post- 


script, in answer to the question put to 





me on the train (“What do you think 
of the Jews?”), which he never allowed 
me to answer, I wrote: “This was it” 
(agreeing with the words of the min- 
ister). 

Now, of course, we know that we do 
not have the direct influence of the 
pews over the pulpit in our Catholic 
churches. In other words, we may be 
miserable failures as orators, yet we do 
not fear the threat of the Monday 
morning phone-call to the Chancery 
Office asking our transfer to another 
parish. However, this does not alter 
the fact that our people may still have 
feelings identical with those who listen 
to sermons in non-Catholic churches. 
The reaction of our people to a similar 
sermon might be the same as that in 
the Boston affair. And, from my own 
experience, I feel that, while this reac- 
tion would not be a universal one, yet 
there is a great deal of ignorance on the 
part of our people when brought face 
to face with the Jewish question. The 
most frequent comment that I have 
heard after delivering a sermon on the 
Jews is: “I never looked at the Jews in 
that light before.” Or else: “That’s the 
first time I ever heard of the Jews 
spoken of as still being loved by God. 
1 thought they asked God to curse them 
at the Crucifixion?” 


DANGER OF IGNORANCE 
OR INDIFFERENCE 


No, I do not say that bitterness to- 
wards a sermon favorable to the Jews is 
so strong that it can bring about the 
transfer of any of our priests. But I do 
feel that this ignorance or indifference 
towards the Jews can become just as 
dangerous as open hostility. In fact, 
St. Thomas says that such ignorance is 
disastrous. And we who have lived 
through the past thirty years know how 
well-chosen the words of the Angelic 
Doctor were when he said in his Com- 
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mentary on Romans, xi. 25: ‘“Ignoran- 
tia huius mysterii esset nobis damnosa.” 
Ignorance of this type acts like escap- 
ing gas that seeps into a home without 
being detected. It takes only a mere 
spark to set off an explosion. 

We have seen the 
brought death to five million Jews dur- 
ing the past war. It was Nazism. But 
that spark would have remained only 
a spark if the explosive material of 


spark which 


ignorance had not been building itself 
up in the face of economic and social 
The murder of five 
souls was not the work of a 


problems. those 
million 

moment. It was the accumulated effect 
of thirty years of ignorance in the mys- 
tery of the Jews. I say ignorance de- 
liberately. For that is the only excuse 
we can make in behalf of our present 
generation as it stands trial before the 
Judgment Seat of God: “Father, for- 
give them for they know not what they 
do.” This was the ery of our Divine 
Counsel when they crucified Him in the 
flesh two thousand years ago. It was 
in the flesh from the flesh of a Jew that 
“Father, 
Yes, our only hope 


Christ cried out on the cross: 
forgive them . 
for our past mistakes is the plea of 
ignorance. But the future is our re- 
sponsibility. The removal of that ig- 
norance rests upon the lips of the 
priests. For as Malachy, the Prophet, 
says: “The lips of the priest shall keep 
knowledge, and they shall seek the law 
at his mouth: because he is the angel 
of the Lord of Hosts” (ii. 7). 

One of the most powerful means for 
removing this danger is the power of 
our preaching. Our preaching might be 
compared in its effects to an event re- 
cently mentioned in our newspapers. 
It so happened that, while most people 
in a certain town were asleep at night, 
an accident occurred at the center of 
a certain power plant. In the process 
of repairing the damage many homes 
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were left exposed to the danger ol 


explosion, unless the people’ were 


warned before morning. One man met 
the emergency. He secured a sound- 


and and down 


street in town, shouting and warning 


truck went up every 


people of their danger. Sure, the peo- 
ple were disturbed from their slumbers. 
But they were eternally grateful for 
being disturbed. For not a single home 
was damaged; not a single life lost. 
All due to the facet that that man had 
a message to deliver—and he delivered 
it. His pulpit was the booming ampli- 
fier of a sound-truck. Our sound-truck 
is our pulpit. And we certainly have 
It is the message 
(xi. 25): 


a message to deliver. 
of St. Paul 
“IT would not have you ignorant, breth- 


to the Romans 
ren, of this mystery (lest you should 
that 
blindness in part has happened in Is- 


be wise in your own conceits), 
rael, until the fullness of the Gentiles 
And so all 


should be saved, as it is written.” 


should come in. Isracl 


OUR LORD’S GRIEF 
OVER JERUSALEM 


Knowing what ignorance has done to 
the minds of many Christians in Hitler 
Germany, we owe it to ourselves that 
Nat- 
In other 


the same must not happen here. 
ural reason alone tells us this. 
natural 
Apostolate to the Jews. But natural 
In fact, it be- 
alongside of the 


words, reason demands the 
reason is not enough. 
comes insignificant 
greatest reason of all, namely, the di- 
vine example of Our Lord and Saviour. 
Jesus Christ. To be convineed of this 
it is only necessary to behold Our Lord 
mourning over the city of Jertsalem 
saying: “Jerusalem, Jerusalem, 
that killest the 


stonest them that are sent to thee, how 


and 


thou prophets and 


often would I have gathered thy chil- 


dren as the hen doth gather her 


chickens under her wings, and thou 


Te 


eed 
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wouldst not!” (Matt., xxii. 37). To 
us the two most important words in 
that sentence are the two simple words: 
“How often!’ How often would Christ 
have gathered the children of Israel! 
In this exclamation Christ expressed 
what had been one of His most absorb- 
ing desires while He remained upon 


earth. 
In the pulpit we should realize what 
Christ meant when He said: “As the 


Father hath sent Me, I also send you” 
(John, xx. 22). Weare sent-men! The 
very stole like a yoke about our neck 
should be enough to remind us that we 
We 
are carrying a burden to deliver, as did 


are under a commission to Christ. 


the prophets of old call their sermons 
“a burden.” Maybe at times we feel 
like the prophet Jonah. We 
readily think of other sermons to preacli 


can so 


to people other than to those to whom 
we are sent. The crazy world of to- 
faults we could 
We could tickle peo- 
We can 
He had no 
one to go before him and teach him. 
But we have the example of Christ 
Himself, who says to us: “Come, follow 
Me.” 

If we follow Him, we shall soon see 
that He will lead us to His people, the 
Jews. Time and time again He told 
us: “I was not sent but to the sheep that 
are lost of the House of Israel” (Matt., 
xv. 24). In other places He said: “ ‘Let 
us go into the neighboring towns and 


day has a thousand 
preach against. 
ple’s ears with our sermons. 


find an excuse for Jonah. 


cities that I may preach there also; for 
to this purpose am I come.’ And He 
Was preaching in the synagogues” 
(Mark, 1. 38-39). 

Christ was such an effective preacher 
that even His enemies had to admit: 
“Never did man speak like this man” 
(John, vii. 46). 
try from Cvesarea-Philippi and Sidon 


He covered the coun- 


in the north to Jerusalem in the south. 


He was the preacher par excellence to 
the Jews. And no man sent by Him to 
preach can go contrary to the direction 
taken by the Master. 


THE APOSTLES SERVE AS 
OUR MODELS 


As Christ is our Model in the activa- 
tion of the apostolate to the Jews, so 
the Apostles are our models in the 
preparation necessary for such an apos- 
tolate. By this I mean that the 
Apostles had much in common with the 
priests of to-day. They had their pre- 
conceived notions of what was meant 
by being chosen by God. They were at 
first spiritual introverts. They took up 
the fire-brands of God’s word, only to 
hide them in their bosom. Their ideas 
had to undergo a thorough overhauling. 
They were re-formed according to the 
mind of Christ. Their basic textbooks 
were the Scriptures; their Teacher was 
the Divine Spirit. This combination of 
Scriptures and Spirit brought it about 
that the same men who had run from 
the Jews changed their direction and 
ran after them. Thus, we see the 
Apostles chasing all over Palestine, Asia 
Minor, Greece, Africa, and part of Eu- 
rope, searching ‘for the Jews to tell 
them that the Jesus whom they had 
crucified out of ignorance was the same 
“Jesus whom God hath made both Lord 
and Christ” (Acts, ii. 36). The book of 
the Acts of the Apostles is in most part 
a summary of the sermons preached to 
the Jews in the youth of the Church. 
The Apostles made it a point to go first 
to the Jews and then to the Gentiles. 
They had become changed men, so that, 
instead of having an apostolate that 
was centripetal, directing all men to 
Jerusalem, they became centrifugal, 
bringing Jerusalem out to all men in 
the farthermost parts of the earth, to 
the end that “Christ might be all in 
all’ (Col., ii. 11). 
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ST. PAUL’S DESCRIPTION 

OF THE TRUE APOSTLE 

St. Paul best describes the qualities 
of a true apostle when he says of him- 
self: “I became all things to all men, 
that I might save all.” And in another 
place he adds: “I became to the Jews 
a Jew, that I might gain the Jews” (I 
Cor., ix. 20-22). His words to the 
Romans express the anguish of a man 
re-made to the image and likeness of 
Christ: “I speak the truth in Christ, I 
lie not, my conscience bearing me wit- 
ness in the Holy Spirit: that I have 
great sadness, and continual sorrow in 
my heart. For I wished myself to be 
an anathema from Christ for my breth- 
ren, who are my kinsmen according to 
the flesh” (Rom., ix. 13). Thus we see 
what is meant when it is said: “Cor 
Christi: Cor Pauli.” For Paul’s sad- 
ness is but an echo of that of the Divine 
Master whose “soul was sorrowful even 
unto death,” and who became an anath- 
ema for us in that He was “made a 
curse for us that we might be redeemed 
from the curse of the law” (Gal., iii. 1). 
Unless we can approach somewhat to 
these sentiments in our apostolate to 
the Jews, then we will be only like 
trumpets that give uncertain sounds. 
And the Apostle asks: “If the trumpet 
gives an uncertain sound, who shall 
prepare himself for the battle?” (I Cor., 
xiv. 8). There was no uncertainty in 
the sound that came forth from the 
Apostles on Pentecost. Therefore, we 
must be more like the Apostles warmed 
by the fires of the Spirit than the 
Apostles warmed by the fires in the 
court of the High-Priest. 

One point that needs our greatest at- 
tention is the fact that our preaching 
apostolate to the Jews must be grounded 
on the sure foundation of the Sacred 
Scriptures. “Search the Seriptures, for 
they give testimony of Me” (John, v. 
39). “The Scriptures” to Christ were 
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the writings of the Old Testament. 
Hence, we must know well the Old Tes- 
tament. Christ walks through its pages. 
At one time He is “the Rock,” at an- 
other He is “the Manna,” again He is 
“the Angel.” We as preachers should 
make these things known to our people. 
Yet, how many there are to-day, who 
will tell you: “Read the Old Testament! 
Why we were told that is a waste of 
time.” To think that we understand 
Christ without understanding the Old 
Testament is like plucking a flower and 
expecting it to grow in our button-hole. 
Christ is the “flower” on the stem of 
the Old Testament. His parents are 
the Law and the Prophets. Christ in 
the world had flesh and spirit; Christ 
in the scriptures has His flesh in the 
Old Testament and His spirit in the 
New. To really know the Whole Christ 
is to know Him as One in Two Testa- 
ments. The tragedy of the Jews was 
that they failed to see that Christ was 
the One foretold by their Prophets. It 
will be the tragedy of Catholics not to 
know “the Prophets’ who foretold 
Christ. The Jews crucified Christ be- 
cause they did not recognize Him in 
His Divinity; Christian antisemites 
crucify Christ in not recognizing Him 
in His humanity. The Jewish error was 
in not understanding the Christ of the 
New Testament; the Christian error is 
in not understanding the Christ of the 
Old Testament. To both parties Our 
Lord repeats again and again: “Search 
the scriptures, for they give testimony 
of Me.” A thorough understanding of 
the Scriptures is therefore indispensable 
to the preaching apostolate. 

Some might say that it will be enough 
to know the outstanding Messianic 
prophecies. They can be used to prove 
the Divinity of Christ to the Jew. But 
I am looking upon Scripture as essen- 
tial to the formation of an apostle. He 
must not only carry coals of fire (such 
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as arguments from Scripture would be), 
but he must be on fire himself with the 
Scriptures. He must look at the Jews 
through the eyes of St. Paul, so that 
he too cries out in the words of the 
Apostle: “O the depth of the riches of 
the wisdom and of the knowledge oi 
God! How incomprehensible are His 
judgments and how unsearchable His 
ways!” (Rom., xi. 33). What man can 
remain dumb when he has been given 
the light to look upon the revelation of 
the mystery upon which the angels de- 
sire to look? The unsolved riddle of 
Jew and Gentile is made clear in Christ. 
“He is our peace, who hath made both 
one, and breaking down the middle wall 
of partition, the enmities in His flesh: 
making void the law of commandments 
contained in decrees, that He might 
make the two in Himself into one new 
man, making peace; and might recon- 
cile both to God in one body by the 
cross, killing the enmities in Himself. 
And coming He preached peace to you 
that were afar off, and peace to them 
that were nigh” (Eph., ii. 14-18). In 
short, the Scriptures .are our source of 
life in the apostolate. To say that I 
will be an apostle to the Jew because 
“some of my best friends are Jews,” is 
like building a house on sand. Friend- 
ships fail but God’s word never fails. 
Thus, as I said, the understanding of 
the Scriptures is primarily for the mak- 
ing of the apostle himself. 


PRIMITIVE APOSTOLATE 
TO THE JEWS 


When the first Apostles spoke to the 
Jews and Gentiles, they had an audi- 
ence that had been steeped in the Scrip- 
tures. To-day our modern mind has 
forgotten most of their Bible except a 
few texts such as: “Deal thy bread to 
the hungry, and bring the needy and 
the harborless into thy house; when thou 
shalt. see one naked, cover him, and de- 


spise not thy own flesh” (Is., lviil. 7). 
In other words, the “Golden Rule’ is 
the measure by which the world judges | 
religion to-day, but Our Lord met a 
similar crisis in his day. When the 
disciples of John the Baptist came to 
see if Lord was the true Messiah, He 
merely said to them: “Go back and 
relate to John what you have heard 
and seen. . .” (Luke, vii. 22). Char- 
ity was to be the secret to men’s hearts. 
That was the reason Christ called Him- 
self ‘the good shepherd.” He knew that 
“His sheep” would recognize His voice 
when they heard it. For it would speak 
to them with charity. “But a stranger 
they follow not, but fly from him, be- 
cause they know not the voice of 
strangers” (John, x. 5). The “voice of 
strangers” is one without the ring of 
charity. Christ’s approach to His peo- 
ple must be ours. It is not enough to 
have a love for the Jews. We must 
show it in our words—and actions. 

Karl Stern, the Jewish convert and 
author of the book, “The Pillar of 
Fire,” is proof enough to show you the 
impelling force of charity in a sermon. 
He tells us in his book of walking 
through the streets of Munich one night 
in 1933. His heart was full of disquie- 
tude in the face of mounting persecu- 
tion. His eyes happened to fall upon 
a publie notice of sermons to be 
preached by Cardinal Faulhaber, en- 
titled “Jewry and Christianity.” Mr. 
Stern and his brother went to St. Mich- 
ael’s Cathedral. They were pushed to 
a spot not far from the pulpit. He says: 
“T believe that most people came be- 
cause they gathered from the title of 
the sermon that something was going on 
against the Nazis. This was a rare oc- 
casion, probably the first one of its 
kind” (page 170). He then goes on to 
say that the Cardinal’s sermon was very 
simple. He merely reasserted that 
Jesus of Nazareth was a Jew in the 
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flesh, through whom Jew and Gentile 
have been brought into one. In Mr. 
. Stern’s own words is said: “The sermon 
‘ame as if it had been specially timed 
and written for my personal consump- 
tion. It had a profound, irrevocable 
influence on me.” 

In this brief section, Karl Stern likens 
himself to the one sheep that was lost. 
He recognized the voice of the Good 
Shepherd as addressed to him in the 
charitable speech of Cardinal Faul- 
haber. He found his way into the 
Unity of Christ. What we need to 
realize is the fact that there are thou- 
sands of other “Karl Sterns’ wander- 
ing in and out of our churches here in 
America. We should be convinced that 
a sermon preached in the spirit of 
charity will not return to us empty. 
Maybe we shall never meet the Jewish 
soul that has been touched by our ser- 
mon. Cardinal Faulhaber probably 
never realized the tremendous good he 
was doing for this one Jew. But our 
compensation rests in the words of St. 
Paul: “I have planted, Apollo watered, 
but God gave the increase” (I Cor., 11. 
6). How many times have Jews said 
of your sermon what Karl Stern said 
of the sermon in Munich: “This was a 
rare occasion, probably the first of its 
kind.” Couldn’t this statement have 
been an exaggeration? Or could it have 
been the truth? This last thought 
should frighten and shame us. So, we 
must realize that in the history of every 
Jew attracted to Christ, you will find 
the manifestation of “charity” as being 
the key that unlocked their hearts to 
grace. “Blessed is he that cometh in 
the name of the Lord,” is going to be 
the exclamation of the Jew on meet- 
ing the Messiah. This is what the Jew 
should be saying as he listens to our 
sermons in the pulpit: “Blessed is he 


”? 
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CHARITY AS THE LIFE AND 

SPIRIT OF OUR SERMONS 

Charity must be the life and spirit of 
all our sermons. “Without Me you 
ean do nothing” are the words of Our 
Lord. It was just as though He said 
that without charity you can do nothing. 
This is especially true in the Jewish 
apostolate. The following remark, 
made by one Jewish convert, will show 
you what I mean. He said: “There 
exists in the heart of every Jew an an- 
cient germ of faith; if you cultivate it 
gently, and apply the living waters of 
a charitable word, it will germinate 
sooner or later and bear much fruit.” 
So much depends upon our spoken word 
from the pulpit that no one should dare 
speak on the Jewish subject until he 
has checked his manuscript alongside 
the thirteenth chapter of St. Paul’s First 
Epistle to the Corinthians. He says: 
“Tf I speak with the tongues of men, 
and of angels, and have not charity, | 
am become as sounding brass, or a 
tinkling cymbal . . . Charity is patient, 
is kind: charity envieth not, dealeth not 
perversely, is not puffed up. Is not 
ambitious, seeketh not her own, is not 
provoked to anger, thinketh no evil. 
Rejoiceth not in the iniquity but re- 
joiceth with the truth. Beareth all 
things, believeth all things, hopeth all 
things, endureth all things. Charity 
never falleth away . If our manu- 
script fulfills this definition of charity, 
then we are ready to preach to the Jews. 

I would like to show you by two ex- 
periences I have had with Jews what I 
mean by the right and the wrong way 
of speaking to these people. The first 
case has to do with an elderly business- 
man who became a patient in a Catholic 
hospital. The man was orthodox and 
had his early schooling in Palestine. 
After several weeks in the hospital he 
same to pay his bills upon being dis- 
charged. After looking over the item- 
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ized list of expenses, he asked the Sister 
Superior: “How much do I have to pay 
for the extras? I don’t see them listed 
here.” The Sister expressed perplexed 
ignorance as to what he meant. And 
so he told her that by the extras he 
meant all the little favors done him by 
the Sisters, nurses, and Chaplain over 
and above their line of duty. At this 
the Sister had a good laugh. And this 
is What she said: “You pay us? Why 
we should be the ones to pay you. For 
you have allowed us to gain merit be- 
fore God in having done charity to a 
stranger like yourself, who is not even 
a Christian.” That orthodox Jew went 
home to think. He put two and two 
together. He knew from the study of 
the Sacred Prophets that the Messiah 
would come practising charity. He 
would make His followers like unto 
Himself. This Jew now felt that he 
had come face to face with his Mes- 
siah. This part of the story ends with 
the man on his knees receiving the Body 
and Blood of Christ in Holy Commun- 
ion immediately after receiving the 
Sacrament of Baptism. This is what I 
mean by speaking to the Jew in the 
right way—in Christ’s way. 

My next experience is an example of 
the wrong way. This sad story is con- 
cerned with a Jewish friend of mine. 
I had been teaching this lady all about 
the fulfillment of the prophecies in 
Christ. She seemed on the verge of 
asking for Baptism. But unfortunately 
she had to take a train trip from Boston 
to Texas. En route she became friendly 
with another woman and her young 
child. The woman was a Christian. 
My Jewish friend helped in caring for 
the stranger’s child during parts of the 
trip. She was happy in doing this favor. 
But listen to what she received in re- 
turn for her charity. The mother of 
the ehild, without knowing that my 
friend was Jewish, said: “My oldest 


daughter is coming home from college 
for the holidays. But can you imagine 
it! She wanted to bring home with her 
one of her classmates, who is a Jew. 
Why! I would never allow a Jew to 
spend a night under my roof.” My 
friend now tells me that I can preach 
to her about Christ until my tongue 
drops out of my head, but she can never 
believe in Him. For one of His fol- 
lowers preached a sermon of hate to 
her on a train that she can never forget. 
Of course, she did not remind that 
woman on the train that she was saying 
those words to a Jew. She did not have 
the venom in her heart to do so. But 
which in your opinion had St. Paul’s 
idea of charity? 

I have told these two stories to show 
you that our words may be the means 
of attracting Jews to Christ or, sad to 
say, driving them away. Sometimes we 
are told by Jews that our words have 
been the means of teaching them about 
Christ. That gives us a wonderful 
thrill! But we may never be told by 
the Jews if our words cause them to 
turn from Christ. That we must tell 
ourselves! That is why I say that we 
must be our own monitors. Before we 
speak, we should open our ear to the 
whispering of Paul, saying to us: “If 
I speak with the tongues of men, and 
of angels, and have not charity, then 


ST. PAUL OF THE CROSS ON 
CHRIST’S LOVE FOR MAN 


St. Paul of the Cross, the Founder of 
the Passionists, used to say that he 
would never think of limiting the differ- 
ent occasions of preaching on the Pas- 
sion and Death of Christ. For the love 
his subjects had for their Crucified 
Master should be so ingenious that they 
would use every opportunity for telling 
the world of God’s love for men. The 
sume holds true for sermons on the 
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Jews. No one should dare think of 
limiting the occasions for preaching in 
this apostolate. I certainly do not 
pretend to do so in the space of one 
paper. I merely suggest. 

My first suggestion would be to fol- 
low the mind of the Church in her Lit- 
urgy. The liturgical year supplies us 
with one continuous sermon on the Jews 
from beginning to end—from Advent 
to the Feast of Christ the King. Ad- 
vent is a period of “waiting.” Those 
that waited for the coming of the Mes- 
siah two thousand years and still wait 
to-day are the Jews. A sermon on their 
faith as well as their failure would give 
our people a greater appreciation of 
what they enjoy in having the Babe of 
Bethlehem. The Feasts of Cireumci- 
sion, Presentation, and Purification are 
all Jewish in origin. Let us tell our 
people of their meaning. The Feasts of 
“Pesach,” “Shabuot,” and “Sukkot” are 
Jewish seasons of rejoicing. They are 
ours too—‘‘Easter,” “Pentecost,” and 
“All Saints.” Do our people know their 
relationship? Can we not tell them in 
our sermons? 

In speaking of the manifestation of 
the love of God for man, we can find 
hundreds of examples in the history of 
the Jews in the Old Testament. Their 
lives are like an open book, with the 
words, “‘Merey of God,” on every page. 
The Jews are mirrors of our virtues as 
well as our faults. 

In sermons on vocations and on the 
apostolate of Catholic Action, we can 
re-tell the story of Abraham in his vo- 
cation with all its details teaching us 
that: “Without God we can do nothing. 
With God our enemies become as dust.” 

The last day of the Unity Octave is 
set aside for the Apostolate to the Jews. 
We should devote our sermon to the 
glorious story of the souls that have 
stepped over the threshold of the syna- 
gogue into the Catholic Church. “Just 
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« step.” Those were the words of Theo- 
dore Ratisbonne when he was asked by 
his brother where he was going while 
on his way to baptism in the church. 
The story of the Ratisbonne brothers 
and the many other Jewish souls that 
have found Christ could thrill a Catho- 
lic audience, if we only realized the 
wealth of material that is here. The 
part that Mary, the Lily of Israel, has 
to play in the attempts to win her 
people could be told on her every feast. 

There are so many points of Jewish 
mystery that need explaining that it 
seems a shame that we spend so much 
time dramatizing such scenes as the 
Crucifixion without explaining their 
underlying meaning. This was the hour 
at which Jesus chose to be glorified, 
yet we frequently choose it as the time 
at which to glorify the hatred of one 
race of men. The title, “Jesus of Naza- 
reth, King of the Jews,’ was meant to 
have a meaning for all mankind. This 
was the mystery upon which even the 
angels desired to look. It is our priv- 
ilege to reveal it in our sermons. 

In our preaching on the Holy Sacri- 
fice of the Mass, we cannot explain 
Christ as “the Lamb that was slain” 
without mentioning the centuries of 
Jewish ceremony of sacrifice. Our ser- 
mon on the Mass should speak of 
“Abraham, our Patriarch,” whom Pope 
Pius XI thought worthy of a sermon. 
In the explanation of the Nuptial Mass 
we could preach a very beautiful sermon 
on the virtues of the three Jewish 
maidens mentioned in the nuptial bless- 


ing, namely, Rachel, Rebecca, and 
Sarah. 
JEWISH APOSTOLATE IN ’ 


OUR SUNDAY HOMILIES 


In our Sunday homilies on the Gos- 
pels we have many opportunities of 
drawing attention to the Jewish aposto- 
late. Apart from the Sundays of Ad- 
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vent which speak for themselves, we 
have Epiphany Sunday, when the story 
is told of the Wise Men coming from 
from the East in search of “The King 
of the Jews.” Wise men of all ages 
must look for Him under the same title. 
Let us not try to re-make Christ accord- 
ing to our own image and likeness as 
some of the nations have done. God 
chose to be born “King of the Jews” for 
His own particular reason. Let us help 
our people to discover that reason in 
the world to-day. Let the people ap- 
proach to the altar to note that His 
title “King of the Jews” is still to be 
found above His head on the cross. 

On the Second Sunday after Easter 
can we preach on “Christ the Good 
Shepherd” without telling our people of 
His love for the lost sheep of Israel? 
There may be wolves-in-sheep’s-cloth- 
ing sitting out in the audience, who are 
anxious to drive the sheep away. Our 
sermon on Christ the Shepherd of Israel 
will do them much good. 

On the Ninth Sunday after Pentecost 
we preach on Christ weeping over 
Jerusalem. We should preserve His 
words and actions. We should not al- 
low men to modernize them to sound as 
though Christ is happy over the sad lot 
of the Jew in the world to-day. His 
love is without change. 

Finally, we can use the Gospel of the 
Fifteenth Sunday after Pentecost to 
explain what St. Paul said when, speak- 
ing of the conversion of the Jews, he 
asked: “What shall the receiving of 
them (the Jews) be, but life from the 
dead?” (Rom., xi. 15). For the Gospel 
shows Our Lord working the great mira- 
cle of restoring the son of the widow of 
Naim to life again. 


A MODEL SERMON 
OF OUR LORD 


By way of encouragement to all 
preachers on the Jews, I would like to 


hold up one sermon of Our Lord as a 
model for what we can expect in our 
own. The one to which I am about to 
refer may seem comparatively insig- 
nificant to you. But to me it has all 
the points to be met with in our aposto- 
late. This sermon is the one preached 
to the woman by the well in Samaria. 
The fourth chapter of St. John tells 
us that Our Lord was tired. He came 
and sat down by a well. It was about 
the sixth hour, and the Apostles had 
gone into the city looking for food. 
While Our Lord sat there alone, a 
woman came out from the city to draw 
water from the well. Our Lord spoke 
to her and asked for something to drink. 
The woman was surprised to hear Him 
speaking thus to her. One word led to 
another, until Our Lord revealed Him- 
self to be the expected Messiah. For- 
getting the reason for which she had 
come to the well, the woman left her 
water pitcher and hurried back to the 
city to call her friends. This audience 
of one brought many others to Christ, 
so that they too believed in Him. When 
the Apostles returned to find their Mas- 
ter speaking to this stranger, it is said 
that “they wondered that He talked 
with the woman.” But their wonder- 
ment was an occasion for Our Lord to 
preach to them a sermon on the apos- 
tolate that lies before them. He showed 
to them “the countries white already 
for the harvest.” He told them: “I 
have sent you to reap that in which you 
did not labor: others have labored and 
you have entered into their labors.” 
Christ in His Mystical Body is very 
tired in the world to-day. He has 
dragged His weary body through prison 
camps and horror courts. His apostles, 
the priests, are concerned in many 
places with the necessities of life, such 
as building churches, running schools, 
and burning mortgages. Christ sits 
down by the well, His pulpit. Christ 
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speaks to an audience in church through 
the lips of His priests. His sermon is 
on the plan of salvation for the Jews. 
People will be surprised as were the 
Apostles and the Samaritan woman. In 
the entire audience there may be only 
one soul to whom the preacher’s words 
mean something. But that one soul 


hastens to bring others, even as did the 
woman in the Gospel. For the time is 
ripe for the harvest of Jewish souls. 
Look about you in America! The signs 
of the times are present all round about 
us. Take courage therefore and “pray 
ye that the Lord of the harvest will 
send laborers into his harvest.” 


Fain Coommunton Crusave 


L. Is a matter of two short years 
since Archbishop Molloy of Brooklyn 
gave official recognition and sanction to 
a movement started by a group of the 
laity in his diocese. A certain family 
had practised group Communion for 
thirty-five years and the custom was 


being followed also by some other 
families. These lay people joined to- 


gether for the purpose of encouraging 
the spread of the practice. 

To-day the Family Communion Cru- 
sade is world-wide. During the Jubilee 
Year it was honored by the personal 
blessing of the Holy Father. Also it 
has received the notice and approval of 
the Hierarchy in various parts of the 
United States and in foreign countries. 
The Crusade now has on its rolls 
families in every State and in foreign 
and distant places such as India, New 
Zealand, England and Hawaii. 

While thousands of families now ap- 
proach the Sacrament each month in 
keeping with the spirit of the move- 
ment, the Crusade makes its special 
effort yearly in connection with the 
Feast of the Holy Family. It endeavors 
to make that feast “Family Day” in a 
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strictly religious sense, for the consecra- 
tion of the family to the Family of 
Nazareth and for the encouragement of 
family Communion on that day and 
others throughout the year. 

The date of the coming feast is Janu- 
ary 11, 1953. In preparation for it 
Crusade headquarters 
sending posters to every parish, college, 
high school, retreat house and known 
Catholic Activities center throughout 
the nation. Press, radio and television 
will be utilized to bring the occasion to 
the attention of all Catholic families. 

There is no formal organization to 
the Family Communion Crusade either 


is engaged in 


diocesan. The 
There 


national, sectional or 
movement is entirely voluntary. 
are no dues and donations are not solic- 
ited. More than 800,000 leaflets stat- 
ing the purposes of the movement and 
containing an enrollment blank have 
been distributed in the past two years. 

Individuals or societies requesting in- 
formation, leaflets or enrollment cards 
will receive the same upon application 
to Family Communion Crusade, 10 
Farmview Road, Port Washington, 
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Paul Claudel: Pilgrim 


By TIMOTHY McCARTHY 


QO. OcToOBER 6, 1845, Renan, a 


disgraced priest, left St. Sulpice for- 
ever. Three days later, John Henry 
Newman made his first Communion at 
Littlemore. So does Almighty God 
adjust the balance of things. And, 
after the passing of a generation, Ernest 
Psichari, Renan’s grandson, would be- 
come a Catholie and add his own weight 
on the right side. 

Paul Claudel was born in 1868 in the 
Tardinois, where his father was Regis- 
trar of Mortgages. When he was four- 
teen the family went to settle in Paris, 
where he was sent to school at the 
Lyeée Louis-le-Grand. Renan presided 
over the last of Claudel’s prize-days at 
this school (“I faney that I actually 
received a prize from his own hands”). 
Claudel was then eighteen, and had lost 
his faith. The current scientific theory 
concerning the plurality of worlds 
coupled with Renan’s “Life of Jesus” 
had done much to bring this about. Of 
the eighties he says: “Never had the 
voke of matter seemed firmer. 
Kveryone who enjoyed any reputation 
in art or science or literature Was irreli- 


gious . . . Renan was king.” Then 
comes the sad remark: “I had = no 
Catholie friends.” In Paris! 


CLAUDEL’S FIRST ATTRACTION 

TO THE CHURCH 

His first glimpse of the supernatural 
Was given him by—of all people— 
Arthur Rimbaud, whose divine dis- 
content with the dregs that this world 
offered him expressed itself in the 
phrase “real life is elsewhere.” But 
Rimbaud’s verse could not lift Claudel 


out of the apathy and despair that were 
then his lot. Only the grace of God 
could do that, and it was granted him 
on Christmas Day, 1886, in Notre Dame 
de Paris. He was beginning to write, 
and thought that Catholie ceremonies 
might provide material for a few dilet- 
tante verses. High Mass did not in- 
spire him. He returned, “having noth- 
ing better to do,” to Notre Dame for 
Vespers. At the Wagnificat (though he 
did not then know what it was), as he 
stood in the crowd “near the second 
pillar at the entrance to the choir, on 
the right of the Sacristy,” the Faith 
revived in him, never again to be 
shaken. “I was overcome with a 
sudden and overwhelming sense of the 
innocence and the eternal infancy of 
Giod (it was Christmas)—an inexpres- 
sible revelation.””. He wept, while the 
Adeste was sung. 

Yet, he was pained to realize that his 
philosophical views, his anticlericalism, 
his dislike of devout folk and of the 
“fairy-stories” of Catholicism — re- 
mained. “God had contemptuously left 
them where they were.” On_ that 
Christmas night he took, at home, his 
sister’s German Protestant Bible and 
listened for the first time to “the Voice 
which is so gentle yet so inflexible, and 
which has never ceased to echo in my 
heart. The Story of Christ was known 
to me only from Renan’s Vie de Jésus, 
and, thanks to this imposter, I did 
not even know that Christ had ever 
claimed to be the Son of God.” It was 
indeed a revelation, and thenceforward 
he knew that “everywhere was Hell 
where Christ was not.” Even still, for 
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four more years, he resisted the claims 
that his new-found faith made upon 
him—through pride, as he confesses. 
Pascal, Bossuet, Dante (Sertillanges 
has called Claudel himself “notre 
Dante”), and Sister Emmerich were the 
authors who helped him at this time. 
The “Imitation of Christ” was above 
him, and the first two Books of it 
“seemed terribly hard.” But (and 
here is the key to Claudel) “the great 
Book which was open to me was the 
Church. ... I spent every Sunday at 
Notre Dame, and went there as often 
as possible during the week. I was 
still as ignorant of my religion as of 
Buddhism; but there the sacred drama 
unfolded before me with a splendor 
which surpassed anything I had im- 
agined.... I never tired of the spec- 
tacle of the Mass, and every movement 
of the priest was deeply imprinted in 
my mind and heart. ... The offices 
of the dead . . . and Christmas. . 
Holy Week, the sublime chant of the 
Exultet—beside which the loftiest and 
most ecstatic moments of Sophocles 
and Pindar seemed feeble—overcame 
me with a sense of awe, joy, gratitude, 
repentance and adoration.” By slow 
degrees he thus learned that art and 
poetry are gifts of God, and that things 
of the flesh are detrimental to them. 
He envied the communicants, and 
himself hardly dared to go with the 
throng on Good Friday to kiss the 
Crown of Thorns (kept at Notre Dame 
since the secularization of the neigh- 
boring Sainte Chapelle, which was 
built by St. Louis to enshrine this great 
relic). 





FINAL RECONCILIATION WITH 
THE CHURCH 


In the third year after the enlighten- 
ment in Notre Dame, his reading of the 
poet he preferred to all other French 
poets taught him that Baudelaire had 
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in his last years found the faith too, 
and had likewise suffered much an- 
tuish and remorse. At last Claudel 
went to his parish church, St. Médard. 
He had not yet told his family of his 
experience; nor had he insisted on Fri- 
day abstinence. The old priest who 
heard his confession was unmoved by 
it, and irritated the would-be penitent 
by appealing to his “memories of his 
first Communion,” postponing absolu- 
tion until the family were informed of 
the conversion—a condition which later 
Claudel regarded as quite reasonable. 
At the time, however, he was angry and 
humiliated, and not until the next year 
did he return to the confessional, again 
at St. Médard. On this oceasion the 
young Abbé Ménard, “extremely 
sympathetic and brotherly,” reconciled 
him, and he made his second Com- 
munion on Christmas Day, 1890, in 
Notre Dame. In one of his great Odes 
he recalls this: 

And I was before You like a 

wrestler who bends, 
Not that he thinks himself weak, 
but because the other is stronger. 

He attended, during those four years, 
the Ecole du Droit and the Ecole des 
Sciences Politiques, and then entered the 
Diplomatic Service. He was to range 
far, and to immerse himself in the 
affairs of many peoples; but always he 
would treasure the rich memories of 
his country childhood, and of the per- 
fumed garden of his Tardinois home, 
“where all the birds sang in French.” 
Already he had written three plays, 
Téte d’Or, La Ville, and La Jeune Fille 
Violaine. The third would yet, in a 
final version, become one of the world’s 
masterpieces as “The Tiding Brought 
to Mary” (L’Annonce Faite a Marie). 
His fourth play, L’Echange, was in- 
spired by America. In '93 he was sent 
to New York. Here we find the exile 
say through his character, Marthe: “I 
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shall remember you, oh my homeland 
newly left! Land of the wheat and the 
mystic grape; of the lark starting up 
from the meadows and glorifying God; 
of the ten o’clock sun and the poppies 
burning among the green rye. I shall 
recall my father’s house, and the gate, 
and the oven. This is a sweet home- 
sickness, which brings back to me the 
first violets gathered after snow, the 
ancient garden with the dead leaves in 
and grass and the peacocks feeding on 
the pollen of the sunflower—I shall 
remember you as well.” 


DIPLOMATIC CAREER OPENS 
AT BOSTON 


In 95 he was sent from Boston to 
China, where he wrote one of his great- 
est prose-works, Connaissance de l’Est, 
and showed a new tranquility in his 
outlook on the supernatural with Le 
Répos du Septiéme Jour. .After leave 
in France he returned to the East in 
1900. Five years later he married 
Mile. Perrin, the daughter of an archi- 
tect; by which time he had outlined his 
philosophy and theory of art in Con- 
naissance du Temps and Traité de la 
Co-naissance au Monde et de Soi-méme. 
The year following his marriage brought 
a play which, when produced in London 
forty-five years later (in the Autumn of 
last year), was greeted by the Times 
Newspaper with a truly magnificent 
and completely intelligent review—in 
which the critic did not fail to notice 
the affinity of Claudel’s rhythmic prose 
to Walt Whitman’s dithyrambs. Dur- 
ing the decade 1906-16 the Great Odes 
and the liturgical poems in Corona 
Benignitatis Anni Dei were finished; 
the Correspondence with Jacques 
Riviére belongs to that period also. 

His career brought him successively 
to Prague, Frankfort, Hamburg. Dur- 
ing the 1914-18 War he found himself 
in Sweden, Norway, England, and spent 


some time in Italy and Brazil. After 
the Armistice he was sent to Denmark, 
and then as Ambassador to Tokio, all 
the while adding to his output of plays 
and poems. It was in Brazil that he 
began the immense work which occu- 
pied him for five years, and by which 
he is perhaps chiefly known—“The 
Satin Slipper,” which was translated 
into English by Father John O’Connor, 
the friend of G. K. Chesterton and 
original of Fr. Brown of the detective 
stories. From Tokio he was appointed 
to Washington, D. C. There he ne- 
gotiated the Kellogg-Briand Pact. He 
retired from Brussels in 1935, and was 
elected to the French Academy in ’47. 


FOR HALF A CENTURY HE 
HAS LED A DEDICATED LIFE 


Nearly half-a-century ago Claudel 
wrote from the East to Arthur Fon- 
taine: “It is a real joy to me to touch 
all those very big, very real things, 
trams, sewers, electricity, and pitiless 
accountancy.” And there too you have 
the man. From Washington, in 1928, 
he wrote to a young Argentine priest: 
“When one’s heart is full of the glory 
of God, when one has dedicated one’s 
life to trying to make known this sub- 
lime love, this radiant beauty, this in- 
comparable splendor, placed at the dis- 
posal of the most humbly circumstanced 
by Our Lord and the Church, it is in- 
deed bitter—and this has most often 
been my lot—to meet only with an as- 
tonished smile, a hesitant and rather 
absent regard, a mocking or inattentive 
word, or praises that are an insult be- 
cause addressed to the mere artist in 
me....” In one of the Great Odes he 
prayed: “Make me among men as one 
whose features are indistinguishable, 
whose speech is voiceless—as of one 
who sows silence.... Make me a sower 
of solitude, that he who hears me may 
return within himself disturbed some- 
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what, and recognizing his responsi- 
bility.” 
Yes, his was a dedicated life. 


NOTE OF RESPONSIBILITY 
DOMINATES HIS WRITINGS 


In The Satin Slipper the note of re- 
sponsibility is heard in the scene in 
which Pelagio discusses with his wife 
her love for Rodrigo. Pelagio solilo- 
quizes: 


“Not love makes marriage, but 
consent. 

Not the child I never had, nor the 
good of society, but consent in God’s 
presence—in Faith. 

To the very end of me, to the last 
particle of that consent which two 
beings are capable of yielding to 
each other, 

For better, for worse, 

What she has given to me I can- 
not give her back, even if I would.” 


And then (Second Day, Scene IV): 
He: You cannot give to another what 
you have given up once for all 


To God, from whom I have my 
orders in what concerns your 


person. 

His wife (in a whisper): God. . 
God ... onee for all . .. once 
for all... 


He: What you give over to Him is 
yourself no more. Is no more 
the child of God, no more the 
creature of God. 

Instead of salvation, you can 
give him but pleasure. 

It is no more yourself: it is that 
thing instead which is the work 
of yourself—that idol of quick 
flesh. 

You will not suffice him. You 
ean but give him things with- 
in limits... . 

And so she will go to Africa, to take 
charge of the fortress at Mogador, at 
her husband’s command and with his 
complete confidence; while her lover, 
Rodrigo, sets out as Viceroy to the 
New World. It was not for nothing 
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that she had,  characteristically, 
snatched the satin slipper from her foot 
to thrust it into the hands of the statue 
of Our Lady, one day as she rode under 
it through the gateway of her husband’s 
home; praying, as she did so, to be kept 
faithful. “When I try to rush on evil, 
let it be with limping foot!” 

In this play, the greatest dramatic 
conception of our time, the Viceroy of 
Naples is made to say of Italy—and it 
is not without point to-day: “My place 
is here, at the foot of this column in the 
sea, which upholds Europe and is the 
handle of the universe... . 
man of Europe is the man who most 
needs Italy and whom Italy needs.” 
And Spain is called “the pillar of Her- 
cules, that stake that pins Europe—the 
last rivet screwed tight to keep Europe 
from shaling.”’ 


The strong 





THE BIBLE IS NOW HIS 
MAIN PREOCCUPATION 


Since his retirement from diplomacy 
Claudel has lived at Brangues, on the 
Rhone. For much longer than that, 
the Bible has been his main preoecupa- 
tion: “my only Book.” After “The 
Satin Slipper,” he published a number 
of prose works, reflections on life, on 
his travels, art and literature. Then 
came a spate of books on the Holy 
Scriptures—the meditations of one who 
could bring a vast experience to bear 
upon such studies. Two years ago he 
Was engaged upon a Commentary on 
the Apocalypse: the Seriptural texts 
in his manuscript were in red_ ink. 
There were no corrections: every letter 
was beautifully clear, and not a phrase 
went down in need of change ... he 
was then eighty-two! In his address 
to the Institut Catholique, February, 
1946, he remarked that it was almost 
twenty years since he had first inter- 
ested himself in the Apocalypse—on 
becoming Ambassador in Washington. 
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He has his enemies. ‘The happiness 
of being a Catholic meant first and 
foremost for me to be one with the Uni- 
verse, With those primary and funda- 
mental things: sea and land and sky. 
And then it meant having a head and 
a heart, two hands and two feet; and 
gloriously to insult my time——its art, 
its science, its literature, its secularism, 
mechanism, materialism and meretri- 
ciousness—and finally Myself, a worse 
enemy than all these together” (Figaro, 
September 4, 1937). 

He has also his friends. At the end 
of April, 1950, this redoubtable cham- 
pion of the Faith had the happiness to 
present to the Holy Father the Thédtre 
Hébertot of Paris, who interpreted 
many of Claudel’s poems. Among the 
distinguished assembly were the French 
Ambassadors to the Vatiean and the 
Quirinal, the President (de Gasperi) of 
Italy, and Msgr. Montini. After the 
applause, the Holy Father, in the course 
of his speech, said: “The Chureh has 
ever encouraged Art, as projecting on 
earth something of the light of heaven. 
So, we take particular interest in hear- 
ing these poems rendered, as they have 
been, with delicacy and penetration, 
and thus given their true value. We 
seemed to follow in thought the way of 
a soul seized and conquered by the grace 
of Christ; and thenceforward striving, 
ever ardent, never satisfied, to give ex- 
pression—at times seeking new and 
daring forms—to the song of an over- 
May the hearers take 
away with them a holy impulse towards 
the Christ, the Word of God, the Song 
Eternal of the Father, of whom all true 


flowing love. 


poetry down here is the echo!” 

On his arrival in Rome he had told 
the journalists that he was there, not as 
an artist, but as a pilgrim. 

Now his life’s pilgrimage is nearing 
its end; for many years, among the 


Willows of the Rhone, he has contem- 


plated that other river “of memories, 
of images, and of ideas’—withdrawn 
“from ephemeral things in order to fill 
his mind with that which alone does not 
pass away.’ Somewhere he has said 
of the Chureh: “I have tried to evangel- 
ize by her teaching the pagan and 
savage regions of my heart.” Else- 
where he has written that for fifty years 
(now far more) he has each Friday 
said the Stations of the Cross: “... at 
about five o'clock I feel the beam on 
my shoulder like a braneardier at 
Lourdes who begins to go stiff.” And 
when death comes: “It is there, under 
an old wall covered with moss and 
maidenhair, that I have marked out 
my place. It is there, hardly separated 
from the country side and its toils, that 
I shall rest; beside that little innocent 
child that I have lost and to whose 


often come to say my 


” 


grave | 
Rosary. 


La Viérge a Midi 
By PauL CLAUDEL 


It is noon. I see the chureh open. I 
must go in. 

Mother of Jesus Christ, I am not com- 
ing to pray. 

I have nothing to offer, and nothing to 
ask. 

I am coming, Mother, only to look at 
you. 

To look at you, to weep with happiness, 
to know one thing, 

That I am your son and that you are 
there. 

Only for a moment during which every- 
thing stops still. 

Noon! 

To be with you, Mary, in this place 
where you are. 

To say nothing, to gaze at your face, 

To let the heart sing in its own lan- 
guage. 

To say nothing, only to sing because 
one’s heart is too full, 

Like the blackbird that follows out its 
idea in those sudden couplets. 
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Because you are beautiful, because you 
are immaculate, 

Woman at last reconstituted in Grace, 

The creature in primal happiness and 
final flowering, 

Just as she came forth from God in the 
morning of her original splendor. 
Perfect beyond telling because you are 

the Mother of Jesus Christ, 


Who is the truth in your arms, and the 
only hope and the only fruit. 


Because you are the woman, the Eden 
of the ancient forgotten tenderness, 

Whose glance goes straight to the heart 
and makes pent-up tears to flow, 


Because you have saved me, because 
you have saved France, 

Because she also, like myself, was 
something to think about, 

Because, when everything was going to 
pieces, just then you intervened, 
Because you have saved France once 

more, 

Because it is noon, because it is to-day, 
this very day, 

Because you are there forever, just be- 
cause you are Mary, just because you 
exist, 

Mother of Jesus Christ, I thank you!! 


‘Translation (literal) by Rev. Timothy M. 
McCarthy. 


Homies FOR THE Monru 


Homilies on the Liturgy of the Sundays and Feasts 


By FRANCIS J. CONNELL, C.SS.R., S.T.D., LL.D. 





Feast of the Circumcision 
The Mystical Body and Its Head 


SYNOPSIS: 

(1) This feast reminds us that Christ ts the 
Head of the Mystical Body, to which 
we belong as members. 

(2) The doctrine of the Mystical Body, 
frequently enunciated by St. Paul, 
emphasizes the intimacy of our union 
with Christ. 

(3) Christ’s headship is based on His divine 
dignity, His fullness of grace, and the 
vital supernatural influence He trans- 
mits to the members of the Church. 

(4) As Head of the Church, Our Lord exer- 
cises authority and love over the 
members. 

(5) The modern world stands in great need 
of the doctrine of the Mystical Body. 

(6) Catholics should appreciate the privi- 
lege of membership in the Mystical 
Body. 


The Catholic Church appropriately 
begins the year with a feast in honor of 
Our Lord and Saviour, Jesus Christ. 
The Feast of the Circumcision is inti- 
mately connected with the Feast of 
Christmas, inasmuch as it was on the 
eighth day after His birth that the Di- 
vine Child was circumcised, and on that 
occasion received the name of Jesus. 
This name was chosen for Him by the 
Heavenly Father, and announced by an 
angel before His birth both to Mary 
and to Joseph. The significance of the 
name of Jesus was explained in the 
message communicated from on high 


to St. Joseph: “Thou shalt call His 
name Jesus, for He shall save His people 
from their sins” (Matt., i. 21). In 
Hebrew, the word “Jesus” signifies “The 
Lord is salvation.” 

Hence, the Holy Name of Jesus pri- 
marily reminds us that the Incarnate 
Son of God is our Saviour, and that 
through His passion and death He re- 
deemed us from sin and reopened to us 
the gates of heaven. From His satisfac- 
tions and merits we derive all the graces 
we need to make atonement for our 
transgressions and to gain admission to 
life eternal. 


THE NOTION OF THE 

MYSTICAL BODY 

However, the Name of Jesus should 
also remind us of the special bond 
which exists between Our Lord and our- 
selves as Catholies—the bond which 
arises from our membership in the 
Mystical Body of Christ. Unfortu- 
nately, the doctrine of the Mystical 
Body is not sufficiently known to many 
Catholics, though it is a doctrine that 
has many practical bearings on the 
Catholic life as it should be lived. Ac- 
cordingly, the course of sermons this 
month will be devoted to the doctrine 
of the Mystical Body and to some of 
the more important consequences it in- 
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volves for those who are privileged to 
be members of the Catholie Church. 
The doctrine of the Mystical Body of 
Christ signifies that the Chureh estab- 
lished by Our Divine Saviour can be 
appropriately compared to a living hu- 
man body, the Head being Christ and 
the other portions of the body being 
the members of the Church. This doc- 
trine is frequently enunciated by St. 
Paul in his Epistles. Thus, he asserts 
that “He (Christ) is the head of His 
body, the Chureh” (Col., i. 18). Again, 
he tells us that God the Father made 
Christ “the head over all His Chureh, 
whieh indeed is His body” (Ephes., 11. 
22-23). Substantially the same idea 
Was taught by Our Lord Himself 
through the figure of a vine with 
branches. “I am the vine, you are the 
branches. He who abides in Me and I in 
him, he bears much fruit; for without 
Me you can do nothing” (John, xv. 5). 
The basie idea underlying the figure 
of the body and the head, as well as the 
figure of the vine and the branches, is 
the intimate union of Christ with His 
followers. When we speak of the 
Chureh as a body, it is in a different 
sense from that in which we apply the 
word “body” to an ordinary society of 
human beings—for example, a body of 
soldiers, a body of lawmakers. In this 
latter type of body the members are 
united only by external ties, such as a 
similar abilities, 
But when we speak 
of the Chureh as a body, we mean that 


common objective, 


united efforts, ete. 


the members are united to Christ and 
to one another by internal supernatural 
bonds. 


CHRIST THE HEAD 
There are three ways in which the 
head of a living person is related to the 
other portions of the body, and we find 
that Jesus Christ is related analogously 
in three ways to the members of the 
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Chureh, His Mystieal Body. In the 
first place, the head is the most honor- 
able part of the human body, because 
it is the seat of intelligence. It is a 
great compliment to say of a person 
that he has a good head—that is, a 
brilliant mind. From this standpoint 
Christ is fittingly called the head of the 
Chureh, inasmuch as He is a Divine 
Person, and as such is infinitely super- 
ior in dignity to all the other members 
of the Church. 

Secondly, in the head of a living hu- 
man being all the senses are concen- 
trated—sight, hearing, ete—whereas in 
the other portions of the body only the 
sense of touch functions. Correspond- 
ing to this perfection we find in Christ 
the fullness of grace. In the words of 
St. John: “We saw His glory—glory 
as of the only-begotten of the Father— 
full of grace and truth” (John, i. 14). 
While in Christ, the Head of the Mysti- 
cal Body, there dwells the plenitude of 
grace, this divine quality dwells in the 
other members of the Church in a 
limited measure. 

Thirdly, the nerve centers residing in 
the human head communicate vitality 
and activity to the rest of the body. 
So, too, Our Lord communicates to the 
inembers of His Mystical Body the 
supernatural energy which they need 
in order to maintain and to employ the 
supernatural life of divine grace. 

It is very evident that Christ is ap- 
propriately designated the Head of the 
Mystical Body. Other figures of speech 
are found in the Sacred Scriptures to 
indicate that He is our Master and 
Leader. He is portrayed as a shep- 
herd leading his flock, the ruler of a 
kingdom, the master of a household, 
ete. But no figure of speech more em- 
phatieally expresses the intimate and 
vital union that exists between Christ 
and the members of His Church than 
the figure of a head with reference to 
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the other portions of the living human 
body. Indeed, this is a revealed meta- 
phor, inspired in St. Paul by the Holy 
Spirit, to impress us with the sublimity 
of our dignity as members of Christ’s 
Church. 


THE HEAD, THE SOURCE 
OF AUTHORITY AND LOVE 


As Head of the Mystical 
Christ exercises authority 
members. While He dwelt on earth, 
He ruled the Chureh—which was then 


composed only of a few disciples—di- 


Body, 
over. the 


rectly and personally. After His aseen- 
sion into heaven, He still continues to 
exercise His authority over the Church, 
but now He governs through the suc- 
cessors of the Apostles whom he = de- 
puted as His earthly representatives to 
teach, sanctify and rule His followers. 
These successors of the Apostles are the 
bishops of the Catholie Chureh, with 
the Pope at their head. That is why 
we call the Pope the Viear of Christ and 
the visible head of the Church. Conse- 
quently, when Catholies their 
ecclesiastical superiors, they know that 
actually they are obeying Christ Him- 
self, who said to those whom He de- 
puted as His representatives: ‘He that 
(Luke, x. 16). 
When the bishops, and especially the 
Pope, enunciate a doctrine of faith or 
lay down a law, Catholics accept this 


obey 


hears you, hears Me” 


pronouncement as coming from the lips 
of the Son of God Himself. 

However, as Head of the Mystical 
Body, Christ also manifests His love 
for the members internally through the 
generous outpouring of His grace. We 
can say, in a certain sense, that the 
guidance and vitality that the head of 
a human being communicates to the 
hody manifests the love of the head for 
the body. But we can say in a true 
sense that the influx of supernatural 
graces which is constantly coming from 


Christ to the members of the Church 
is a sublime manifestation of the im- 
measurable love whieh Our Lord bears 
to all who are incorporated in His Mys- 
tieal Body. 


THE MYSTICAL BODY AND 

THE MODERN WORLD 

The great need of the modern world 
is a basis of unity. There is so much 
conflict and hatred among individuals 
and nations that unless there is found 
some common ground of understanding, 
some strong bond of fellowship, there 
is no hope of a secure and lasting peace. 
Men are seeking some natural basis of 
world friendship, but they should real- 
ize that all natural means of establish- 
ing mutual understanding and peace 
among the nations of the earth are in- 
adequate to withstand the stress and 
strain of strong human emotions. 

What the modern world really needs 
as a means of establishing international 
peace is the doctrine of the Mystical 
Body of Christ. If men only realized 
that through unity with Christ they can 
secure unity with one another, and 
adopted this measure as a way to peace, 
then truly there would be contentment 
and happiness throughout the world. 
Of course, this would mean that men 
would join the Catholic Chureh. For 
the Catholie Church is the Mystical 
Body of Jesus Christ. 


THE DUTY OF CATHOLICS 

Catholies should deeply appreciate 
the privilege they enjoy as members of 
the Mystical Body of Jesus Christ. 
They ean best show this appreciation by 
accepting wholeheartedly the teachings 
of Jesus Christ and by giving the full 
measure of their loyalty to His Church. 
At the beginning of a New Year it is 
appropriate to renew our pledge of de- 
votion and fidelity to our Divine Head, 
and to promise Him that as His faithful 








THE HOMILETIC AND PASTORAL REVIEW 





members we shall endeavor to live up 
to the highest ideals of our Catholic 
faith during the coming year. No bet- 
ter resolution could be made by any 


Catholic than the firm intention to pass 
this year as a devout and practical 
member of the Mystical Body of Jesus 
Christ. 


Feast of the Holy Name 


The Necessity of Membership in the Mystical Body 


SYNOPSIS: 

(1) Salvation is possible only through the 
Mystical Body. 

(2) This doctrine is widely misunderstood 
and denied nowadays. 

(3) The Catholic Church is necessary for 
salvation, not only by necessity of 
precept but also by necessity of 
means. 

(4) In some instances the desire of incor- 


poration in the Church will supply for 


actual membership. 

(5) Those who are actual members of the 
Church enjoy greater advantages than 
those who are united to the Mystical 
Body only by desire. 

(6) As actual members of the Mystical 
Body, Catholics should fervently ful- 
fill all the obligations of membership. 


In the Epistle of to-day’s Mass we 
read the words of St. Peter, proclaim- 
ing to the people of Jerusalem the 
power of the Name of Jesus: “Neither is 
there salvation in any other. For there 
is no other name under heaven given to 
men by which we must be saved” (Acts, 
iv. 12). Because of the great dignity of 
the Name of Jesus the Church cele- 
brates annually (generally on the Sun- 
day after New Year’s Day) a feast in 
honor of Our Lord’s Holy Name. 

The words we have just quoted in- 
form us that no one can be saved ex- 
cept through the Name of Jesus Christ; 
but this does not mean that it is suffi- 
cient for salvation merely to believe in 
Our Lord and to pray to Him. During 
the course of His lifetime He made it 
very clear that in order to be saved a 
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person must join the Church which He 
was to establish. He desired that there 
should be “one fold and one shepherd” 
(John, x. 16). And when He sent the 
Apostles into the world to preach His 
doctrine He said: “He who believes and 
is baptized shall be saved” (Mark, xvi. 
16). Since it is baptism that makes one 
a member of the Church, the Mystical 
Body of Christ, Our Lord evidently de- 
manded affiliation with the Church as 
a necessary condition for eternal salva- 
tion. 


THE MODERN ATTITUDE TOWARDS 
THIS DOCTRINE 


“outside the Church 
which is a sol- 


The doctrine 
there is no salvation,” 
emnly defined principle of the Catholic 
faith, is not very popular in modern 
America. In the first place, a great 
many of the non-Catholics of our 
country accuse Catholics of meaning by 
this doctrine that only those can attain 
to eternal life who are actwal members 
of the Catholic Church when they de- 
part from this world, so that all Jews 
and Protestants, however sincere and 
devout they may be, are inevitably con- 
signed to eternal perdition. Despite 
the oft-repeated protests of Catholics 
that this is a misunderstanding of the 
doctrine, “outside the Church there is 
no salvation,” these persons persist in 
accusing us of this rigorous and false 
interpretation of the axiom. 

Others object to the doctrine, ‘“out- 
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side the Church there is no salvation,” 
on the ground that everyone has a right 
to serve God in the way he sees fit and 
to join any religious group that appeals 
to him, so that it is inexcusable arro- 
gance on the part of the Catholic 
Church to say that people must become 
Catholics in order to be saved. But a 
little thought will show that such per- 
sons are utterly unreasonable. Anyone 
who believes that God is the supreme 
Ruler of all men must admit that He 
has the right to lay down conditions for 
the attainment of eternal salvation. 
Hence, if He lays it down as a neces- 
sary condition that all men shall seek 
affiliation in the Church established by 
Jesus Christ, He has a perfect right to 
do so, and no creature has the right to 
defy the ruling of God and to say: “I 
intend to be saved in the way I myself 
have chosen, not in the way determined 
by Almighty God.” 

However, even among Catholics there 
is often a misunderstanding of the 
doctrine, “outside the Church there is 
no salvation.” Some Catholics seem to 
interpret it in the rigorous sense men- 
tioned above—in the sense that only 
those who are actually members of the 
Chureh ean be saved. Such Catholics 
are few in number; nevertheless, they 
furnish an occasion to non-Catholies to 
claim that all Catholics accept this er- 
roneous interpretation. On the other 
hand, there are some Catholics who do 
not hesitate to inform their non-Catho- 
lic friends that the Catholie Church 
does not hold the doctrine, “outside the 
Church there is no salvation.” These, 
too, are in error. Accordingly, it is 
very important that all Catholics have 
a correct understanding of this doctrine, 
so that they will be able to explain it 
clearly and adequately to those who 
question them about the famous axiom: 
“Outside the Church there is no salva- 
tion.” 


THE CHURCH AS NECESSARY 

MEANS OF SALVATION 

When we say that there is no salva- 
tion outside the Catholic Church we 
mean, in the first place, that Jesus 
Christ, the Son of God, has laid down 
the commandment that all men shall 
join the Church which He established, 
the Catholic Church. We also signify 
by this axiom that the Church has been 
constituted by Our Divine Saviour a 
necessary means (something by its 
very nature necessary) for salvation. 
As theologians express it, the Church 
is necessary for salvation both by neces- 
sity of precept and by necessity of 
means. 

We can understand better this pro- 
cedure on the part of Our Lord when 
we recall that the Church is, in a cer- 
tain sense, the body of Christ—not in- 
deed His physical body, but His Mysti- 
cal Body, with Our Lord as the Head 
and the members of the Church its 
members. It was His will that a cer- 
tain parallel should be maintained be- 
tween His physical body, with which 
He lived on earth, and His Mystical 
Body which exists on earth since His 
physical body ascended into heaven. 
Now, just as with His physical body 
He triumphed over sin and rose from 
the tomb and ascended into heaven 
twenty centuries ago, so by affiliation 
with His Mystical Body His followers 
are to receive sanctification and salva- 
tion until the end of time. And the 
Mystical Body is the Church whieh He 
founded while He was on earth, the 
Catholic Church. 

In a word, we must be in some sense 
joined to the Catholic Church in order 
to be saved. Furthermore, we must be 
supernaturally alive if we would attain 
to eternal salvation, possessing in our 
souls the sublime quality of sanctifying 
grace. A person may profess the Catho- 
lic faith, proclaim his loyalty to the 
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Pope, and attend Mass regularly; but 
if sanctifying grace is not in his soul 
when he departs this life, he will not 
be admitted to the eternal kingdom of 
Christ. 


DIFFERENT TYPES OF 

AFFILIATION IN THE CHURCH 

In order to understand correctly the 
doctrine, “outside the Chureh there is 
no salvation,” we must make a very 
important distinction as to various Ways 
in which a person may be “in” the 
Chureh, or affiliated with it. One can 
be connected with the Chureh either 
by actual membership or by the desire 
of membership. In other words, when 
we say that affiliation with the Church 
is necessary for salvation, we include 
two classes of persons in the idea of 
affiliation—first, those who have en- 
tered the Catholie Church by baptism, 
and continue as members by professing 
the Catholie faith and their obedience 
to the Sovereign Pontiff; second, those 
who are not actually members of the 
Catholie Church but desire to become 
members. And in certain circumstances 
these latter can be saved, as can those 
who are actual members. 

Again we must make a distinction in 
reference to different types of desire 
of membership in the Chureh. A per- 
son may have an explicit desire, as is 
the case of one who is taking instrue- 
tions preparatory to becoming a Catho- 
lic. He is looking forward to the recep- 
tion of Baptism, he has made an ex- 
plicit act of faith in the teachings of 
the Catholie Chureh, he has gained the 
state of grace by an act of divine char- 
itv or perfect contrition. Suddenly he 
is snatched from life by a fatal accident 
or a sudden attack of illness, without 
sufficient time to receive the Sacrament 
of Baptism. No one can doubt that 
such a person will obtain eternal salva- 
tion, even though he was not an actual! 


member of the Catholic Church. He 
has received what we eall the baptism 
of desire, for he had the explicit desire 
of entering the Catholic Church, joined 
to an act of love for God. In fact, the 
Church treats such a person after death 
as she would one of her actual mem- 
bers, by granting him the funeral rites 
of a Catholic. 

However, we can also have the case 
of one who is connected with the Catho- 
lice Church by a merely implicit desire 
of membership. This can take place 
in the case of one who through no fault 
of his own has never come to the realiza- 
tion that the Catholie Chureh is the 
one true Chureh of Christ, which all 
must enter. He may be a devout Prot- 
estant or Jew, convinced that his re- 
ligious principles are true and able to 
lead him to eternal salvation. He is 
sincerely trying to do all that is neces- 
sary to save his soul and is convinced 
that he is fulfilling God’s will. In his 
intention of doing God’s will is included 
implicitly the intention of joining the 
Catholie Church, since that is a neces- 
sary means of salvation. Such a per- 
son can be saved through this implicit 
desire of membership in the Mystical 
Body of Christ, if he has joined to it 
an act of love of God or of perfect 
contrition, whereby his sins are taken 
away and he receives sanctifying grace. 


ADVANTAGES OF ACTUAL MEMBER- 

SHIP IN THE MYSTICAL BODY 

Even though a person ean be saved 
through a desire of incorporation in the 
true Chureh of Christ, there are certain 
advantages which only actual members 
of the Chureh possess, such as the guid- 
ance of the infallible teachings of the 
Catholic Chureh and the benefit of the 
Sacraments and the sacramentals. As 
Pope Pius XII stated in his Eneyelical 
on the Mystical Body, those who are 
affiliated with the Catholic Church only 
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by desire are in a condition “in which 
they cannot be sure of their salvation, 
because they still remain deprived of 
the many heavenly gifts and helps 
which can be enjoyed only in the Cath- 
olic Church.” Hence, it is utterly false 
o assert that a person who is not an ae- 
tual member of the Church can be saved 
just as easily as a Catholic, for even 
though such a person may have the im- 
plicit desire of membership in_ the 
Church, he has far fewer helps towards 
salvation than Catholies possess: 


DUTY OF CATHOLICS 


Catholies should often thank God for 
the privilege of actual membership in 
the Mystieal Body of Christ. We are 
the favored children of God, blessed 


with the full measure of the graces that 
come to us from the Divine Head of 
our Church. 

This appreciation of our privilege of 
the Catholic faith should urge us to live 
as practical Catholics. Mere member- 
ship in the Church will not save us; we 
must also possess sanctifying grace if 
we would win eternal life. We must 
abide in Christ through sanctifying 
grace, as the branch abides in the vine. 
To-day, as we look forward to the year 
that is just beginning, we should con- 
secrate each day to Him whose Holy 
Name we venerate, promising Him that 
we shall strive to live as practical, de- 
vout members of the Church which He 
has established as the means of attain- 
ing to eternal salvation. 


First Sunday after Epiphany 


Union with the Head of the Mystical Body 


SYNOPSIS: 

(1) The members of the Mystical Body 

must be united with the Head. 

(2?) Sanctifying grace, the bond of union, is 

a most sublime quality. 
(3) Sanetifying grace comes through the 
V ystical Body. 

(4) As long as we possess sanctifying grace, 
we can merit an increase of grace 
and of eternal glory. 

(5) It is the greatest possible evil to be 
separated from the Head of the 
Mystical Body by mortal sin. 

(6) If we fall into mortal sin, we should 
strive to be re-united with Christ as 
soon as possible. 

(7) The Gospel narrative of the loss of 
Our Lord in the temple should urge 


us never to lose Him by Sin, 


The Epistle read in the Mass for the 
Sunday within the Octave of the Epiph- 
any contains these words: “We, the 
many, are one body in Christ, but sever- 
ally members one of another” (Rom., 
xii. 5). These words of St. Paul point 


out our great privilege of union with 
Christ, the Head of the Mystical Body, 
and also by implication remind us of 
the deplorable condition of a member 
of the Mystical Body who has severed 
his internal connection with Our Lord 
by mortal sin. Such a person may re- 
tain his external union with the Church, 
but he is like a limb of the human body 
that has been paralyzed, and is unable 
to exercise any vital activity, even 
though it remains united to the body. 
To be a living member of the Mysti- 
cal Body a Catholic must remain united 
with the Head, Jesus Christ, through 
sanctifying grace. Hence, in order to 
understand what union with Our Lord 
implies, we must have an appreciation 
of the exalted dignity of sanctifying 
grace. We cannot, indeed, in the pres- 
ent life obtain an adequate understand- 
ing of sanctifying grace; but from the 
teachings of revelation and the explana- 
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tion of theologians we can form some 
concept of the nature and the sublimity 
of this precious gift of God. Thus, we 
an realize how important it is to retain 
sanctifying grace in our soul once we 
have received it, and to regain it as 
soon as possible if we ever have the mis- 
fortune to lose it by mortal sin. 


THE NATURE OF SANCTIFYING 

GRACE 

Sanctifying grace is a spiritual and 
supernatural quality. It is a perfection 
to which our human nature has no 
claim. God could have created the hu- 
man race in a purely natural condition, 
without giving men sanctifying grace. 
It was, therefore, a gratuitous act on 
His part to include sanctifying grace 
among the gifts granted to our first 
parents—a manifestation of His great 
love for His human creatures. This 
love was manifested in still greater 
measure when He determined to restore 
mankind to the state of sanctifying 
grace through the Word Incarnate, 
after Adam had forfeited this sublime 
quality for himself and his descendants 
by his sin in the Garden of Paradise. 

Sanctifying grace gives the soul a 
resemblance to God Himself in the 
glory and beauty of the Blessed Trin- 
ity. In the words of St. Peter, we are 
made by sanctifying grace “partakers 
of the divine nature” (II Peter, i. 4). 
The soul in sanctifying grace is holy 
with the manner of holiness that be- 
longs properly to God Himself; it is the 
dwelling place of the Three Divine Per- 
sons. The soul possessing the least de- 
gree of sanctifying. grace enjoys a 
greater dignity than is possessed by 
even the highest angel, if only his nat- 
ural perfections are considered. And 
when a soul leaves this world in sanc- 
tifying grace, it has a true right to par- 
take of the happiness which God Him- 
self enjoys, through the vision and the 
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love of the infinitely beautiful divine 
nature. 


SANCTIFYING GRACE IN 

THE MYSTICAL BODY 

God could grant men sanctifying 
grace without any dependence on 
Christ, as it was granted (according to 
the more common opinion) to the angels 
and to our first. parents. But from the 
time when the Almighty promised to 
send a Redeemer to make reparation 
for the sin of Adam and to restore men 
to His friendship, it was His will that 
all graces should come to men through 
the Redeemer. Before the Redemption 
was actually accomplished, graces were 
bestowed by anticipation of His merits 
and satisfactions; since the fulfillment 
of the Redemption by the passion and 
death of Our Divine Lord all graces 
flow from the infinite treasury of merits 
and satisfactions which He gained on 
Calvary. And since it was a part of 
the divine plan of redemption that sanc- 
tification and salvation should come to 
mankind through Christ as the Head 
of the Mystical Body, the Catholic 
Church, it is necessary that a person be 
joined in some manner to the Mystical 
Body in order to receive sanctifying 
grace. As we saw last week, those who 
lack actual membership in the My$ti- 
cal Body through no fault of their own 
can be sanctified and saved through a 
desire, either explicit or implicit, of 
membership in the Mystical Body. 
But whenever sanctifying grace is be- 
stowed on a human soul, it comes from 
Christ as Head of the Mystical Body. 

When we say that grace flows from 
Christ, the Head of the Mystical Body, 
to the members of the Body, we do not 
mean that a portion of the sanctifying 
grace which abides in its fullness in the 
human soul of Our Lord actually is 
transmitted from Him to our souls. 
The quality of sanctifying grace which 
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we receive from God is brought into ex- 
istence by divine power at the moment 
when it is infused into our soul. But it 
comes to us from Christ in the sense 
that during His mortal life He merited 
the grace which we now receive, and 
also in the sense that His humanity as 
an instrumental cause concurs with the 
divine nature, the principal cause, in 
conferring grace on our souls. 

It should be noted, however, that ac- 
tual graces are given even to those who 
are not connected with the Mystical 
Body, even by desire; for God does not 
refuse actual graces, summoning the 
recipient to repentance, even to the 
most wicked and most hardened sin- 
ners. But sanctifying grace can be 
present only in a person who is affili- 
ated with the Mystical Body, at least 
through implicit desire; for sanctifying 
grace can be possessed only by one 
who desires to do God’s will, which im- 
plies at least an implicit desire of mem- 
bership in the Catholie Church. 


MERITING THROUGH UNION 

WITH CHRIST 

Some Catholics think of the posses- 
sion of sanctifying grace only with ref- 
erence to the gaining of eternal happi- 
ness. The only motive which inspires 
them to retain sanctifying grace in their 
souls is the realization that they must 
be in possession of this divine quality 
when they die, in order to be saved. 
Now, while undoubtedly this is the chief 
reason why we should make every effort 
to remain in the state of grace, there is 
also another very potent reason pro- 
posed to us by the Church—the fact 
that as long as we are endowed with 
sanctifying grace we can increase in 
merit. This means that, when sancti- 
fying grace is in our souls, we can con- 
stantly grow in grace and constantly 
acquire claims to a higher degree of 
glory in heaven. 


We find some analogy to this increase 
of merit in the growth of the human 
body, at least in early years. When 
the limbs and the organs are in good 
condition and are receiving in full meas- 
ure the vital influx that nature has 
destined for them, they grow steadily 
in strength and vigor. So it is with the 
members of the Mystical Body of 
Christ, as long as they remain healthy 
and united to the Head by sanctifying 
grace. They grow in supernatural vi- 
tality and power with the passing of 
the years. There is this difference, 
however, in the terms of this compari- 
son: whereas the human body attains 
its full measure of strength at the age 
of maturity and no longer develops in 
perfection, the members of the Mystical 
Body of Christ can increase in merit as 
long as they live on earth. 

All that is necessary for increasing 
in merit is to remain joined to Our Lord 
by sanctifying grace and to offer all our 
works to God out of a motive of divine 
charity. These conditions are very 
simple; yet, they suffice to sanctify and 
to render meritorious all the actions of 
our daily life, even our rest and recrea- 
tion. The act of love for God, offering 
all our actions to Him, should be made 
at least every morning, and it is advis- 
able to repeat it several times in the 
course of the day. 


MISFORTUNE OF SEPARATION 

FROM CHRIST 

The doctrine of the Mystical Body, 
while it is most consoling in assuring 
us of the great treasures of merit we 
can gain as long as we remain united to 
Christ, also reminds us of the terrible 
harm we do to our soul if we commit 
deliberate mortal sin. Even then we 
can retain the virtues of faith and hope, 
but we have lost the virtue of charity 
and sanctifying grace, we are deprived 
of the power of meriting, we are dead 
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members of the Mystical Body, de- 
serving of eternal punishment. It seems 
incredible that any Catholic who is 
conscious of his dignity as a member of 
the Mystical Body can go to the extent 
of injuring his soul so gravely by mor- 
tal sin. It is still more ineredible that 
any Catholic can remain in mortal sin 
for months and even for years. Yet, 
there are Catholics who do not hesitate 
to sin mortally and to remain in sin for 
a long time. 


RECOVERY OF UNION 
WITH CHRIST 


However, we have the consoling 
realization that in this respect there is 
a great difference between conditions 
prevailing in the human body and those 
that are found in the Mystical Body of 
Christ. When a member of the human 
body is deprived of its connection with 
the nerve-centers in the head, it be- 
comes atrophied and ordinarily will 
never be restored to health. But when 
a member of the Mystical Body is 
separated from the Head by mortal sin, 
he can recover this union through the 
reception of the Sacrament of Penance, 
no matter how numerous and how griev- 
ous his sins may have been. At the 
same time the merits which he previ- 
ously acquired in the state of grace, but 
which were lost by sin, are restored. In 


the meantime, even before he goes to 
confession, he can recover the state of 
grace by an act of perfect contrition, 
joined to the intention of receiving the 
Sacrament of Penance. 

In to-day’s Gospel we read of the 
great sorrow that filled the heart of 
Our Blessed Lady when she lost her 
Divine Son for three days. She had not 
lost her union with Him through sancti- 
fying grace, as the sinner does; she had 
lost only His physical presence. Yet, 
she sought Him untiringly until she 
found Him. Her burning desire to be 
with her Son should inspire us to make 
every effort to remain ever united with 
Christ—not, indeed, by beholding Him 
in His physical presence, which will be 
granted us only in heaven, but by 
avoiding mortal sin and ever retaining 
sanctifying grace in our soul. The 
words of the prayer of St. Ignatius 
Loyola should often be in our heart 
and on our lips: “Permit me not to be 
separated from Thee.” 
united to Our Lord as living members 
of His Mystical Body, we have nothing 
to fear. For the trials of our earthly 
life can be patiently and bravely borne 
with the aid of His grace, and even 
death will not be a real evil, since it 


When we are 


will be the beginning of our insepa- 
rable union with our Divine Lord in 
heaven. 


Second Sunday after Epiphany 


Union with the Other Members 


SYNOPSIS: 

(1) There should be brotherly love among 
the members of the Mystical Body. 

(2) Christian charity is a supernatural vir- 
tue. 

(3) Christian charity ts universal. 

(4) Christian charity shows itself in deeds. 

(5) A great reward is due to Christian 
charity. 
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In the Epistle of to-day’s Mass St. 
Paul presents a picture of the ideals 
of virtue that should be realized in the 
lives of Christians, and among other 
requirements he says that Christians 
should love one another “with the char- 
ity of brotherhood.” The full under- 
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standing of this admonition of the 
Apostle can be had only when we take 
it in relation to the doctrine of the 
Mystical Body of Christ so frequently 
emphasized in the writings of St. Paul 
—the doctrine that the Chureh can be 
aptly compared to a living human 
body, with Christ as the Head and the 
faithful as the members. Now, in a 
living body the various organs and 
members render mutual service to one 
another. It would be utterly incon- 
gruous for one portion of the body to 
work against the other—at least, as 
There is 
harmony and codperation between all 


long as the body is healthy. 


the limbs and members, for the benefit 
of the whole body. So, too, in the 
Mystical Body of Christ, the Church, 
the members should aid one another and 
mutually codperate towards the spirit- 
ual welfare of the entire Body. This 
requires a union of Christian charity 
among the members of the Chureh—the 
“charity of brotherhood,” as St. Paul 
calls it. And, as members of the Mysti- 
cal Body, all Catholies should strive to 
foster in their hearts the spirit of 
genuine Christian charity towards one 
another. 

THE SUPERNATURAL VIRTUE 

OF CHARITY 

The world gives high praise to the 
spirit of 
which 


generosity and helpfulness 
manifest 


towards their fellow-men. Such a spirit 


people sometimes 
is known as philanthropy, beneficence 
or humanitarianism. However, as far 
as genuine Christian charity is con- 
cerned, these terms are very inade- 
quate, since they denote a purely na- 
tural sympathy and goodness of heart, 
Whereas the virtue of charity that 
should unite the members of the Mysti- 
cal Body is a supernatural quality. It 
ix a love for one’s fellow-men that is 
bused, not on natural motives, but on 


the supernatural truth of faith that in 
every human soul resides, at least po- 
tentially, the sublime gift of sanctifying 
grace which is a sharing of the life of 
(od Himself. In other words, every 
inember of the human race is a member 
of the Mystieal Body of Christ or is 
capable of becoming a member, and as 
such is worthy of receiving the super- 
natural love of all the members of this 
great Body. For this reason, it is im- 
possible to love God with a superna- 
tural love without also loving all man- 
kind. In the words of St. John: “If 
unyone says ‘I love God’ and hates his 
brother, he is a liar” (1 John, iv. 20). 

It is very evident that Christian 
charity is a much more noble virtue than 
the merely natural love for one’s fellow- 
men that is so often extolled by the 
world. Christian charity beholds the 
image of God Himself—or at least the 
possibility of attaining it—in all human 
beings, and loves them because of their 
actual or potential possession of the 
divine goodness. Christian charity 
looks beyond the human qualities of 
one’s neighbor, which may be very dis- 
agreeable from the natural standpoint, 
and beholds divine beauty in the soul 
of every fellow-man. This is the type 
of brotherly love which should burn 
ardently in the heart of every member 
of the Mystical Body of Christ. 


GENUINE CHARITY IS 

UNIVERSAL 

Genuine Christian charity is univer- 
sal; it extends to all human beings 
without exception. If we love some of 
our fellow-men and hate others, we 
have not charity. Christ made it very 
clear that we must love even our ene- 
mies, the reason being that their souls 
bear the reflection of God’s goodness, 
potentially. This 
does not mean that we are bound to ex- 


either actually or 
tend to those who are unkind and un- 
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just to us the same marks of benevo- 
lence that we show to those who are 
numbered among our dear friends. But 
we must give even our worst enemies 
the common marks of friendship, the 
signs of courtesy and respect that we 
give in general to all persons in the 
same situation. Thus, if we are ac- 
customed to greet all who live in our 
neighborhood, we must manifest this 
sign of good will even to those who have 
done evil to us, for a greeting in these 
circumstances is a common sign of 
friendship. On the other hand, we 
should not be obliged to invite our ene- 
mies to our table, for this is a special 
mark of friendship, which can be re- 
served for those who are kind and gen- 
erous to us. 

Some do not seem to realize that not 
only our personal enemies, but also the 
enemies of our country, must be in- 
cluded in the scope of Christian charity. 
In other words, if we would practise 
charity as Christ demands it, we may 
not hate even those who hate our coun- 
try. In the course of the recent World 
War, it was the policy of some of the 
leaders of our nation to inspire our citi- 
zens with an intense hatred of the 
people whom we were fighting. In the 
armed forces it was not unusual for the 
officers to arouse the soldiers to a spirit 
of fury against the soldiers of the hos- 
tile powers. This was regarded ‘as an 
effective means of promoting greater 
effort in the waging of war. It was a 
procedure entirely opposed to the teach- 
ing of Christianity. It is true that, 
when soldiers are commanded by their 
legitimate authorities to wage war, they 
are obliged to obey, and even to kill the 
soldiers of the opposite army, unless 
they are convinced that the war from 
their standpoint is unjust. But the mo- 
tive animating them in their military 
activities should not «be hatred of the 
enemy, but the intention of defending 
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the rights of their own nation, and 
eventually bringing peace to the world. 
They should regard the soldiers of the 
opposing army as men who are sincere 
in their belief that they are right, even 
though objectively they are acting un- 
justly in waging the war, and hope to 
win them to a realization of their mis- 
taken principles. When they find it 
necessary to inflict death on the soldiers 
of the enemy power, it should be done 
with a feeling of regret, free from 
hatred. This is the Catholic attitude 
towards the waging of war, and it is 
based on the belief that Christian char- 
ity should be extended to all human 
beings without exception. 

When we say that our charity must 
be universal, we do not mean that the 
same measure of love should be given 
to all. Those who are nearest to us, 
such as the members of our family, de- 
serve a higher place in the order of char- 
ity than those who are strangers. For 
this reason, other things being equal, 
Catholics should be dearer to us than 
those who are not of the household of 
the faith. For Catholics are actual 
members of the Mystical Body, and as 
such are more closely united to us by 
the supernatural bonds of faith and of 
obedience to the same ecclesiastical 
superiors than are those who differ from 
us in belief and reject the authority of 
Christ’s Vicar. Moreover, through par- 
ticipation in the same sacramental life, 
especially the reception of the same 
Body and Blood of Christ, we become 
more closely united with the other 
members of the Catholic Church, and 
consequently should show them more 
charity. 


CHARITY IS ALSO A PRACTICAL 
VIRTUE 


Charity toward our — fellow-men 
should not be regarded as a merely 


negative virtue. In other words, we do 
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not satisfy our obligation of brotherly 
love by the mere fact that we avoid 
whatever may offend others. Charity 
is emphatically a positive virtue, as 
Our Lord pointed out, especially in the 
parable of the Good Samaritan. To 
practise charity as Christ requires, we 
must seek opportunities of doing good 
to others. We must be willing, when 
necessary, to sacrifice our ease and com- 
fort for the benefit of others; and the 
greater the need of our neighbor, the 
yraver is our obligation to help him. 
In to-day’s Gospel we have a beautiful 
example of the charity practised by 
Our Lord Himself, when He relieved 
the embarrassment of the young bridal 
couple by providing them with sufficient 
wine for the wedding feast through the 
use of His miraculous power. 

When we speak of charity towards 
our fellow-men we generally think of 
material assistance, such as food, cloth- 
ing or money. These things are, in- 
deed, within the scope of Christian 
charity, and to give them to the needy 
out of love for God is a great act of 
virtue. But it would be a mistake to 
limit charity to the bestowal of mate- 
rial ,assistance. Often a fellow-man 
stands in need of some help of the 
spiritual order, and charity demands 
that we satisfy his needs if we can. 
For example, a person may be in great 
sorrow, and it would be a deed of char- 
ity to comfort him with words of sym- 
pathy and encouragement. Again, one 
who has become habituated in some 
sinful form of conduct can be helped at 
times by a gentle admonition, which in 
such circumstances would be an act of 
charity. To bring the arguments for 
the truth of the Catholic religion to 
sincere non-Catholices and thus to fur- 
nish an occasion for their conversion 
would also be included in the sphere of 
Christian charity. True charity also 
extends beyond the tomb, for when we 


pray for the suffering souls in purga- 
tory we are showing ourselves charitable 
in the genuine Catholic sense. 

In a word, any deed that will help 
our fellow-men in their material or 
spiritual necessities is Christian charity 
if it is motivated by the realization that 
the goodness of God in His Trinity of 
Persons is present, either actually or 
potentially, in all human beings. When 
we practise charity in this way, we 
show ourselves true members of the 
Mystical Body of Jesus Christ. And 
when we are desirous of performing 
deeds of charity, we can find opportuni- 
ties for doing so frequently in the course 
of daily life. 


THE REWARD OF CHARITY 
IS ETERNAL 


Our Divine Saviour emphasized the 
great reward that is prepared for those 
who exercise Christian charity from a 
supernatural motive. He told us that 
even the smallest deeds will be richly 
rewarded, such as the giving of a cup 
of water in His name—that is, out of a 
supernatural motive. We know by ex- 
perience that even in the present life 
charity is rewarded by a peace of soul 
and a contentment of heart that surpass 
all the happiness that can come from 
the pleasures of the world. There is 
no happier person than one who fre- 
quently practises deeds of charity 
towards his fellow-men. 

However, the supreme reward of 
charity is reserved for the life to come. 
One of the most consoling portions of 
the Gospel is that in which Our Divine 
Lord gives us a picture of the Last 
Judgment. That is, it is consoling for 
those who have made the practice of 
charity towards their fellow-men a 
vital feature of their lives; for those 
who have failed to practise this im- 
portant virtue will be cast into the ever- 
lasting flames of hell. But those who 
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have assisted their neighbors in their 
need because in them they beheld the 
image of Christ Himself, will be invited 
to an eternal reward: “Come, blessed 
of My Father, take possession of the 
kingdom prepared for you from the 
foundation of the world. ... I was 


hungry and you gave me to eat; I was 
thirsty and you gave Me to drink; | 
Was a stranger and you took Me in... . 
Amen I say to you, as long as you did 
it for one of these, the least of My 
brethren, you did it for Me” (Matt., 
xxv. 34-40). 


Third Sunday after Epiphany 


Active Membership in the Mystical Body 


SYNOPSIS: 

(1) A healthy human body should be ac- 
live in all its members. 

(2) Similarly, the members of the Mystical 
Body should be active. 

(3) BRvery Catholic should manifest activity 
in the development of his own spiri- 
fual life. 

(4) Catholics should also contribute ac- 
lively towards the Church's aposto- 
late. 

(5) Catholic Action is a special field of 
activity expected of practical Catho- 
lies. 

()) Catholics should dee ply appre cial 
membe rship in the Mystical Body. 


It would be impossible for a human 
body to survive for any considerable 
length of time without some activity. 
Even the very taking of necessary 
nourishment demands action. How- 
ever, as experience shows, the amount 
of activity exercised by different per- 
sons, even though they enjoy good 
health, varies considerably. Some in- 
dividuals are energetic and vivacious, 
“full of life,” as we say, while others are 
sluggish and indolent, unwilling to be- 
stir themselves any more than is abso- 
lutely necessary. 

We regard those who.employ their 
powers of body and soul actively in 
honorable and productive projects as 
worthy of praise, while we look with 
disdain on those who go through life 
with the least possible effort, too lazy 
to use their natural abilities. Cer- 
tainly, the chief factor towards success 
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in life is the willingness to labor ac- 
tively, to make use of all the opportuni- 
ties that come to one of doing good and 


noble deeds. 


ACTIVITY REQUIRED OF THE 
MEMBERS OF THE MYSTICAL BODY 


In the Catholie Church, the Mystical 
Body of Jesus Christ, we find a similar 
divergence of conduct on the part of 
the different members. Some Catholics 
are eager to employ to the fullest extent 
the opportunities afforded them of lead- 
ing a lite of active Catholicity, while 
others are content with the very mini- 
mum of fervor and zeal in the practice 
of their faith. Of course, a Catholic 
who fulfills what is strictly obligatory 
—for example, by going to Mass every 
Sunday and holyday and receiving the 
Sacraments once a year, though he does 
nothing more in the matter of ehureh- 
voing——cannot be called a bad Catholic. 
But he is surely an indolent Catholic, 
he is a sluggish member of the Mystical 
Body. Strange to say, Catholies of this 
type are sometimes quite energetic and 
enterprising in seeking worldly success; 
but they do not seem to realize that it 
is far more important to labor zealously 
in developing the supernatural virtues 
in their souls and in aiding the activi- 
ties of the Church. 

Certainly God wills that all Catho- 
lies be truly active members of the 
Mystical Body. He has given them 
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the inestimable privilege of belonging 
to the one true Church. They have the 
vuidance of the infallible teaching au- 
thority of the Church; they have tie 
benefit of the Sacraments, and the in- 
spiring example of the many saintly 
Catholics of the past and of the present. 
Surely, a sense of gratitude to God for 
such sublime privileges should urge 
them to use the many opportunities 
given them of practising their religion 
fervently and actively. An additional 
motive is the realization that a great 
reward is in store for those who derive 
the full advantages from their Catholic 
faith by generous codperation with the 
graces God grants them. The Catholic 
who leads a truly Catholic life is like 
the man referred to in Our Lord's par- 
able, who employed well the five talents 
conferred on him. 

What, in detail, is meant by an ac- 
tive Catholic life? It means, in the 
first place, that one leads a life of piety. 
An active Catholic is one who prays 
daily, in addition to fulfilling his ob- 
ligation of going to Mass on Sundays. 
One of the best forms of prayer is 
family prayer. In a truly Catholic 
home the members will gather daily to 
petition divine blessings on the family. 
The Rosary is especially appropriate 
for such oceasions. In addition, the 
devout Catholic will accustom himself 
to pray from time to time in the course 
of the day, especially in the stress of 
grave temptation, when he will repeat 
fervently in his heart the holy names 
of Jesus and Mary. 

To the Catholic who desires to lead 
an ardent life of faith the chureh will 
be a familiar place, not a place to be 
visited only once a week. He will take 
the opportunity of hearing Mass on 
weekdays—if not daily, at least with 
some measure of frequency, and par- 
ticularly in the Lenten season. He will 
assist at Benediction sometimes, he will 


make the Way of the Cross, and es- 
pecially he will gladly visit Our Lord in 
the tabernacle to converse with Him 
about his needs and difficulties. 

One of the most important activities 
of a devout Catholic is the frequent re- 
ception of the Sacraments of Penance 
and the Holy Eucharist. At least once 
2 month every Catholic who wishes to 
be a practical Catholic will nourish his 
soul with the Body and Blood of Christ. 

Naturally, the active Catholie wiil 
practise the virtues which Christ de- 
mands of all who would be His fol- 
lowers, such as charity, temperance, 
purity and justice. It is sadly incon- 
sistent for a person to fill his days with 
devotional practices, and yet to be de- 
ficient in the practice of essential Chris- 
tian virtues. Strange to say, there are 
some Catholics who are inconsistent in 
this manner, Catholic 
woman who attends Mass every day, 
vet is most uncharitable in her criticism 
of her neighbors. 


such as the 


ACTIVITY IN THE CHURCH'S 

APOSTOLATE 

The truly active member of the 
Mystical Body will realize that he must 
devote some effort towards promoting 
the apostolate of the Church, just as a 
healthy member of the human body will 
perform actions towards promoting the 
welfare of the whole body. The mem- 
bers of the Catholic laity should not 
have the notion that only bishops and 
priests have the obligation to maintain 
the apostolic mission of the Church. 
Catholic lay men and women can and 
should participate in this work. For 
example, it sometimes happens that 
non-Catholics who are sincerely anx- 
ious to learn something about Catholic 
teaching will hesitate to ask a priest, 
but will approach their Catholic friends 
quite readily for an explanation. A 
Catholic who is questioned about his 
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faith in such circumstances will not 
only give the explanation requested but 
will also add convincing reasons why 
he believes the Catholic Church to be 
the one true Church. Naturally, the 
knowledge of Catholic doctrine which 
such a zealous deed demands can be ac- 
quired only by diligent and constant 
study. 

Participation in the Confraternity of 
Christian Doctrine is also a form of 
apostolic activity open to the lay mem- 
Lers of the Catholic Church. The pur- 
pose of this organization is to spread 
the knowledge of the Catholic faith to 
Catholics in need of instruction, es- 
pecially to children who have not the 
advantage of attending a Catholic 
school. Lay Catholics can participate 
in the work of the Confraternity, not 
only by teaching these boys and girls, 
but also by seeking out children in need 
of Catholic training. 

There is also in the Catholic Church 
a large organization known as the So- 
ciety for the Propagation of the Faith. 
Its purpose is to make known the 
Catholic religion to those who are ignor- 
ant of it, especially pagans in foreign 
lands. Many heroic bishops, priests 
and religious are devoting their lives to 
this noble ministry, in obedience to Our 
Lord’s command: “Go, therefore, and 
make disciples of all nations” (Matt., 
xxviii. 19). However, the lay members 
of the Church can also help in this 
great work—for example, by contribut- 
ing altar vessels and linen to these mis- 
sionaries, by giving them financial as- 
sistance, and especially by praying 
fervently that they may bring many 
souls to Christ and to His Church. 

There is one type of activity in which 
all Catholics should engage—Catholic 
Action. It should be noted that not 
all forms of activity in the Mystical 
Body are Catholic Action in the strict 
sense. By Catholic Action we mean 
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the codperation of the laity with their 
bishops in promoting the work of the 
Church. The distinctive feature of 
Catholic Action is that the work is in- 
augurated by the bishops, the lawful 
authorities of the Church, with the ex- 
pectation that the lay members of the 
Church will collaborate. Consequently, 
the particular type of Catholic Action 
expected of a lay Catholic is that which 
the bishop of his particular diocese has 
assigned to the people of his diocese. 

In recent years the Popes have be- 
sought Catholics throughout the world 
to take part in Catholic Action. With 
the conviction that the commands of 
the Pope are, in a sense, the commands 
of Christ Himself, Catholics should 
deem it a privilege and a duty to par- 
ticipate zealously in Catholic Action, 
and thus to act as ardent and active 
members of the Mystical Body of 
Christ. 


THE PRIVILEGE OF MEMBERSHIP 
IN THE MYSTICAL BODY 


In this series of sermons during the 
month of January we have studied some 
of the aspects of the sublime doctrine 
of the Mystical Body. Every Catholic 
who really appreciates the privilege he 
enjoys of being a member of the Mys- 
tical Body will try to make this doc- 
trine a vital feature of his life. The 
thought that he is intimately united to 
the Son of God, in a union similar to 
that which exists between the head of 
a living human body and the members, 
will inspire him to make his life con- 
formable to the teachings of Our Divine 
Saviour, and to make every effort to 
retain that bond of union by remain- 
ing in the state of grace. Thus, he will 
understand and put into practice the 
sublime truth enunciated by St. Paul 
when he said: “It is no longer I that 
live, but Christ lives in me” (Gal., ii. 
20). 


























The Last Judgment and the 
Dies Irae 


By the RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., LL.D. 


a, A PREVIOUS article (‘Dies 
Ire, Masterpiece of Latin Poetry,” 
THE HoMILETIC AND PasToRAL REVIEW, 
February, 1949), we indicated the rich 
background of the author of this re- 
markable hymn, now used as the Se- 
quence in Requiem Masses, but had to 
be content with commenting on the first 
stanza. We found it is no exaggeration 
to say that the Dies Ire, as a vade 
mecum of the spiritual life, is scarcely 
inferior to the Imitation of Christ. 
Every verse of this famous hymn, best 
known to us in the Latin form in which 
it is found in the Roman Missal, is a 
volume of profoundest meditation. 
Gihr’s analysis of the precious docu- 
ment is in itself a masterpiece that 
gives us a deeper concept of the mean- 
ing of the hymn and of its application 
to the spiritual life of the individual 
Christian. The work of Gihr is a dog- 
matical and esthetical interpretation 
of the Sequence for devotional reading 
and meditation. We owe the English 
translation to Msgr. Joseph Schmit of 
Lakewood, Ohio (Herder, 1927). 


THE DAY OF WRATH AND 

OF WOE 

The Last Judgment is the central 
point around which gravitate the vari- 
ous eschatological events that precede 
and follow. The scriptural account 
teaches us that the final judgment will 
be terrible, a day of wrath and woe. 
Frequently in Holy Seripture the 


Christian is warned to hold the Day of 
Judgment before his mind’s eye as the 
object and source of fear and trem- 
bling. The author of the hymn places 
special emphasis upon “the arrival” of 
the all-knowing and strict Judge. Even 
nature trembles at His coming, and “all 
mankind will be filled with fear and 
trepidation.” The earth trembles be- 
fore the Lord; “the heavens are moved: 
the sun and the moon are darkened, 
and the stars have withdrawn their 
shining,” we read in the Book of Joel 
(ii. 10-11, 30-31), “. . . for the day of 
the Lord is great and very terrible: and 
who can stand it? And I will show 
wonders in heaven and in earth, blood, 
and fire, and vapor of smoke. The sun 
shall be turned into darkness, and the 
moon into blood: before the great and 
dreaded day of the Lord doth come.” 
The better-known text of St. Mat- 
thew (xxiv, 29) reinforces the warning 
of Joel, and St. Luke adds detail that is 
very familiar, particularly when he 
speaks “of the roaring of the sea and 
the waves, which will cause men to 
wither away for fear, in expectation of 
what shall come upon the whole world”’ 
(xxi. 25-26). But Luke counsels the 
faithful to look up, and lift up their 
heads, when they shall see the Son of 
man coming in a cloud with great power 
and majesty, because their redemption 
is at hand (xxi. 27-28). In the uni- 
versal confusion, disorder, and destruc- 
tion, we can through meditation under- 
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stand the dread and trembling that will 
seize every human being. When the 
Great Judge appears, the resurrection 
of the dead will have taken place. Not 
only men but also the angels will be 
filled with fear and trembling at His 
advent. The just tremble for joy and 
expectation, for the day of their eternal 
glory is at hand. But sinners will 
tremble in fear and anguish, for they 
then stand in the terrifying sight of the 
angry Judge, who has come to pass sen- 


tence upon them. Their despairing fear 


will be in sharp contrast to the holy 
admiration and ecstasy of the chosen of 
God. The sacred hymn emphasizes the 
“nerdition of the ungodly men,” spoken 
of by St. Peter (II Peter, iii. 7). 


A FUNDAMENTAL TRUTH 
OF OUR FAITH 


This second coming of Christ as the 

Judge of the living and the dead is a 
fundamental truth of our holy faith. 
“The merciful Redeemer will come 
again, but this time as a stern judge, 
who shall demand a reckoning from 
those whom He has redeemed concern- 
ing the proper use they have made of 
the graces of the Redemption. 
The Father ‘hath given Him power to 
do judgment, because He is the Son of 
man’ (John, v. 27), i.e., because He has 
personally assumed human nature and 
redeemed mankind. ... His judicial 
power and activity is the natural re- 
sult of His royal dignity and kingly 
domain, of His undisputed jurisdiction 
over every creature, in heaven, on 
earth, and in hell” (Dies Ire, by Gilhr- 
Schmit, pp. 49-50). 

From a number of texts of Holy 
Scripture our author derives a picture 
of the majesty and solemnity of the 
final judgment of the world. The sud- 
denness of His unexpected coming adds 
to its awesome majesty and its terror. 
Other details bring the majesty of 
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Christ into strong relief. The sign of 
the Son of man in heaven and in judg- 
ment is His cross. In the words of St. 
Cyril of Jerusalem, “the cross is the 
true and the characteristic sign of 
Christ.” It does not seem probable 
that this cross of judgment is the true 
cross on which Christ died, but from 
certain expressions in Holy Scripture 
and tue Liturgy of the Church we de- 
duce that it is a wondrously dazzling, 
iuminous cross that will attract ail 
mankind by its splendor, profoundly 
impressing everyone—the enemies of 
the cross of Christ as weil as the friends 
and lovers of that cross. No longer 
shall He appear in the habiliments of 
poverty, “taking the form of a servant,” 
but “with great power and majesty.” 
If on Mount Thabor His “face did shine 
as the sun,” what splendor may we not 
expect when He appears in judgment 
with the body of His glory! Even the 
clouds in which He is to appear are 
an indication of His unapproachable 
majesty and severity, but Gihr conjec- 
tures that the clouds which surround 
Him will have the proverbial silver lin- 
ing. Adding to the visible splendor of 
the scene will be ‘all the angels,” and 
our author tells us there are good rea- 
sons for believing that they will be 
visible in radiantly beautiful and glori- 
ous bodies, a brilliant escort for the 
King of kings. Finally the just Judge 
comes “with great power,” a power He 
is to manifest in judgment, a power be- 
fore which nature itself and the proud- 
est spirits must bow low. He comes to 
celebrate His glorious victory over all 
His enemies, and His power is irresisti- 
ble. 


BIBLICAL WORD-PICTURES 
INCORPORATED IN HYMN 


Many are the biblical word-pictures 
painted by the author of the sacred 
hymn. We must not expect to interpret 
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all of these literally. St. Augustine 
tells us that the prophets often mixed 
symbolical and literal expressions, so 
that prudent scholars can arrive at 
their true spiritual meaning only with 
some effort, which is useful and salu- 
tary. Only with sufficient reason are we 
allowed to depart from the literal inter- 
pretation, but we must remember that 
the actions of the God-Man on Judg- 
ment Day will not be merely human, 
but theandric. Certainly those expres- 
sions of Holy Writ and of the Liturgy 
that speak of a judicial process are to 
be understood in a figurative sense. 
The word discussurus is one of these. 
The Judge knows our most secret 
thoughts, for He is the omniscient 
God who “needs not that any should 
give testimony of man” (John, ii. 23— 
25). Investigation (discussio) is un- 
necessary. That He _ will strictly 
(stricte) investigate “all things” 
(cuncta) means that He will make 
clear to all who appear before Him the 
exact measure of each one’s merit or 
guilt and the fitting reward or punish- 
ment. Not the slightest act will be 
overlooked or forgotten, “for we must 
all be manifested before the judgment 
seat of Christ, that everyone may re- 
ceive . . . according as he hath done, 
whether it be good or evil” (II Cor., v. 
10). His justice brooks no appeal; His 
severity is no respecter of persons. The 
Christian who meditates on this scene 
will be faithful in the conscientious 
performance of even the least impor- 
tant of his duties and will resolve to 
avoid even the smallest sin. It is 
Christian wisdom to fear the all-know- 
ing and just Judge and thus be in a po- 
sition to meet Him with joy and confi- 
dence. 


THE MIGHTY TRUMPET CALL 
SUMMONS ALL THE DEAD 


The third stanza describes the call of 
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all men to judgment. Graphically it 
speaks of the mighty trumpet call that 
will be heard everywhere in the sepul- 
chers of the dead and in every quarter 
of the world—a eall that will awaken 
the dead and summon them all to ap- 
pear before the throne of the judge 
(Matt., xxiv. 31). “In a moment, in 
the twinkling of an eye,” this assem- 
bling will be accomplished (I Cor., xv. 
52). “The Lord Himself shall come 
down from heaven with commandment, 
and with the voice of an archangel and 
with the trumpet of God, and the dead 
who are in Christ shall rise first” (I 
Thess., iv. 15). The just shall come 
forth unto the resurrection of life; the 
unjust unto the resurrection of judg- 
ment. Fittingly the Liturgy appeals to 
God, in the Blessing of Cemeteries (in 
the Pontificale Romanum), to “grant 
to the bodies who rest in this conse- 
crated earth and await the trumpet 
call of the archangel on high the riches 
of consolation.” Again the Church 
pleads that God “may enroll all who 
are buried in this cemetery in the ranks 
of the Saints, so that on the last day, 
when the trumpets of the angels re- 
sound through the world, they may 
eternally praise Him, the Giver of Life” 
(ibid.). The Mozarabie Liturgy peti- 
tions that the deceased, at the time of 
the divine Judgment, may rise glori- 
ously and go forward to meet the Mas- 
ter with the happy assurance that he 
will find a place at the right hand of the 
Judge. Denifle tells the story of a 
saintly Dominican nun, Margaret Fink 
of Téss, who explained her wakeful- 
ness: “Whenever I lie down, I imagine 
I hear the trumpets of the angels as 
they will sound on the Last Day, and 
I cannot rest, and therefore get up 
again.” 

A comparison of these texts makes 
it clear that we must interpret the voice 
of the archangel and of the Son of God 
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in a literal sense, not in a purely spirit- 
ual or figurative sense. We learn that 
trumpet-sounds perceptible by the 
senses will give the signal for the uni- 
versal resurrection of the dead. The 
Christian imagination can readily pic- 
ture a host of angels sounding the 
trumpet call in every quarter of the 
world. St. Michael is their leader, for 
he is the appointed standard bearer dnd 
protector of the Church. The Resur- 
rection of the dead is the consumma- 
tion of the Church triumphant. The 
angels are the heralds of Christ, making 
known to all His mighty command. 


ALL MEN WITHOUT EXCEPTION 
WILL RISE 


At once all the dead will rise. Ever 
since the sentence recorded in Genesis 
was passed upon the human race, the 
earth has been a densely populated city 
of the dead. The dust of the children 
of men is strewn everywhere, but the 
call of the Son of God will cause them 
to come forth from the bowels of the 
earth, from the depths of the sea, or 
wherever else they may have been 
buried. The author of the Apocalypse 
“saw the dead, great and small, stand- 
ing in the presence of the throne, ... 
and the dead were judged by those 
things which were written in the books, 
according to their works. And the sea 
gave up the dead that were in it, and 
death and hell gave up their dead that 
were in them; and they were judged 
every one according to their works. ... 
And whosoever was not found written 
in the book of life, was cast into the 
pool of fire” (Apoc., xx. 12 sqq.). 

The call is universal. Even the un- 
baptized infants must appear before the 
throne. This throne of the Lord is 
magnificent. It will excel in splendor 
and in size the thrones of those who sit 
in judgment with Christ. The day is 
a day of vengeance to them who know 
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not God, and who obey not the gospel of 
our Lord Jesus Christ, as St. Paul tells 
us, but the Judge “shall come to be 
glorified in His saints, and to be made 
wonderful in all them who have be- 
lieved” (II Thess., i. 7-10). Holy 
Scripture speaks repeatedly of the dif- 
fering sentences of the just and the un- 
just, and of the contrasting reactions 
of the judged when the sentences are 
passed. With joy and gladness the elect 
will hear the voice that announces their 
glorious resurrection, but the wickeil 
will seek in fear and confusion to es- 
cape, and “say to the mountains and 
the rocks: ‘Fall upon us and hide us 
from the face of Him that sitteth upon 
the throne, and from the wrath of the 
Lamb’” (Apoc., vi. 16-17). The Lord 
comes in triumph over His enemies. 
“They also that pierced Him ... shall 
bewail themselves because of Him” 
(Apoc., i. 7). 


LOCATION OF THE VALLEY 
OF JOSAPHAT 


It is dogmatically certain, writes 
Gihr, that our earth will be the stage 
for the setting of the scene on Judgment 
Day. It is not so certain, however, 
where the judgment is to be held, for 
revelation tells us nothing about it. On 
his visit to the valley of Josaphat, a 
fifteenth-century traveller tells us that 
he began to wonder how it would be 
possible to assemble here all human be- 
ings who ever lived and who will live 
in the future, since the place seemed 
scarcely large enough to hold all the 
people of Suabia, his home country. 
He seemed satisfied that the levelling 
process spoken of in Holy Scripture— 
every valley shall be exalted and every 
mountain shall be made low—would 
make the valley of Josaphat roomy 
enough for all men. The words of Joel 
the prophet that speak of the gather- 
ing together of all nations into the val- 
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ley of Josaphat offer no conclusive 
proof that it is the valley of Josaphat 
near Jerusalem that is spoken of. The 
word “Josaphat,” which is correctly 
translated “Jehovah judges,” signifies 
any place where God renders judgment. 
Yet, Christian sentiment clings to the 
idea that the valley of Josaphat in the 
Holy Land is the valley designated by 
the words of Joel. Gihr admits that 
“it is assuredly a beautiful thought that 
Our Lord should choose to finish His 
work of redemption in or near the place 
where He suffered and died, arose from 
the dead and ascended to heaven.” Far 
more profitable for the Christian than 
mere speculation about the identity of 
the valley of Josaphat is meditation on 
his need to prepare for the trumpet call 
of the Angel of the Lord. 


THE RESURRECTION OF 
THE ELECT 


The fourth stanza of the Dies Ire 
enlarges upon the idea of the universal 
resurrection. The resurrection of the 
body, one of the fundamental truths of 
the Christian religion, is an important 
and difficult dogma. We believe; for, as 
Tertullian says, “the truth forces us to 
believe that the dead will rise again, and 
this truth is revealed to us by God.” 
There is a deeply mysterious character 
to this dogma. It is a stumbling block 
for unbelievers and an object of persist- 
ent denial. We need not be astonished 
at this, for, as Cardinal Newman notes, 
“men confess that He is infinite, yet 
they start and object as soon as His in- 
finitude comes in contact with their 
imagination.” Certainly the amaze- 
ment of death and nature, noted in the 
first line of this stanza, is poetic expres- 
sion of the truth of the quickening of the 
dead. This organic reconstitution of a 
body long since disintegrated and the 
reuniting of it with the soul is no na- 
tural phenomenon, but a miracle of 
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divine omnipotence. It is brought about 
only through the immediate and per- 
sonal application of divine power. The 
resurrection of the elect is still more 
wonderful because accompanied by a 
mysterious heavenly transfiguration of 
the body. These bodies are invested 
with better and more excellent qualities, 
and St. Chrysostom notes that this 
marvellous transformation is accomp- 
lished in a moment, or to use the ex- 
pression of St. Paul, “in the twinkling 
of an eye.” 

The personification of Death and Na- 
ture recalls to us that Death has reigned 
victoriously over the human race from 
the beginning to the end of time, but on 
the last day he will have to give up all 
his victims. No longer is he the mighty 
conqueror whom no one can resist. He 
is utterly disarmed and defeated, totally 
destroyed and annihilated: “mors ultra 
non erit” (Apoc., xxi. 4). How strik- 
ingly is this truth realized in the fact 
that the damned “shall desire to die, 
and death shall fly from them!” Death 
is the last enemy to be laid at the feet 
of the great Victor. St. Chrysostom 
cries exultantly: “‘O death, where is 
thy victory, O death, where is thy 
sting?’ Gone, destroyed forever is all 
that thou hast done.” All Nature, on 
the other hand, will be filled with joy- 
ous astonishment, for the hour has come 
at last that marks its redemption from 
the curse of sin. “The end of creation 
is not annihilation,” writes Gihr, “but 
participation in the glory that will 
clothe the elect on the day of the Re- 
surrection; for then shall Nature all 
about us and with us shine forth with 
supernatural beauty and_ splendor. 
With exulting amazement all creatures 
will pay homage to the glory of the 
Redeemer, ... who has come at last to 
judge the world and to place the seal of 
perfection upon His Kingdom.” 
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REUNION OF EVERY SOUL 
WITH ITS OWN BODY 


The Catholic Church teaches that 
every soul will be reunited with es- 
sentially the same body which it in- 
habited on earth. There can be no true 
resurrection unless the same body which 
died and was buried in the earth, is 
actually restored and reunited with the 
same soul with which it was united dur- 
ing life. The body codperated with the 
soul in good and evil actions, and now 
it is rewarded or punished even as the 
soul. The body of the just will be re- 
splendent with glory, but the body of 
the wicked will suffer eternal punish- 
ment. St. Paul tells us that the wicked 
“of the flesh also shall reap corruption” 
(Gal., vi. 8). The Book of Judith 
(xvi. 20) predicts: “For the Lord al- 
mighty will give fire, and worms into 
their flesh, that they may burn and may 
feel forever.”’ Hideous, disgusting, and 
unwieldly will be their bodies, bearing 
testimony of the hideous soul within, 
but the glorified bodies of the elect will 
resemble the risen Saviour who “will 
reform the body of our lowness made 
like to the body of His glory” (Phil., 
iii. 1). 

Of the glory of the risen body we do 
not now have a full knowledge, but St. 
Augustine says that we should not re- 
main silent in praising God for the 
transcendent endowments or qualities 
of the risen bodies of the elect, as con- 
tained in St. Paul’s First Epistle to the 
Corinthians (xv. 42): “Sown in corrup- 
tion, the body shall rise in incorrup- 
tion.” This privilege is greater than the 
immortality originally enjoyed in Para- 
dise, for the glorified body is now placed 
beyond the reach not only of death and 
corruption, but of suffering, discomfort, 
pain, and sickness of every sort. In its 
lasting impassibility it has become a 
worthy dwelling place for the glorified 
soul. “Sown is the body in dishonor, 
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it shall rise in glory.” This glory is 
more than the sum-total of all the 
supernatural gifts of God to the risen 
bodies of the Saints; it is a special gift 
or quality called brightness, consisting 
of a splendor and beauty visible to the 
corporal eye and compared by the Holy 
Spirit to the highest earthly beauty. 
Christ foreshadowed this prerogative on 
Mount Thabor. Daniel the prophet de- 
ciares that the just will shine “‘as stars 
for all eternity.” 


GIFTS AND PREROGATIVES OF 
THE GLORIFIED BODIES 


“Sown is the body in weakness, it 
shall rise in power.” This power is a 
wonderful strength and agility by which 
the glorified body moves with utmost 
facility in whatever direction it is drawn 
by the soul, and is no longer “a load 
upon the soul” (Wisdom, ix. 15) as was 
the corruptible body. “Sown a natural 
body, it shall rise a spiritual body.” 
This spiritual quality (swbtilitas) en- 
ables the body to overcome all corporeal 
hindrances to its movements in space, 
to penetrate material objects at will, 
and makes the glorified bodies capable 
of mutual penetration. Though the 
body becomes like the spirit, it remains 
a true body, tangible, solid, and ex- 
tended in space. The glorified body is 
not only immortal but incapable of 
suffering, bright as the sun, no longer 
subject to the limitations of space, and 
destined to live forever in fullness of 
life and perfect beauty. 

These gifts and prerogatives, some- 
times granted to the Saints in life in an 
imperfect manner, are the inheritance 
of the elect, a dowry of the body that 
makes it capable of enjoying to the full- 
est extent the delights of the soul. 
“The soul awaits its former companion, 
the body,” writes Bishop Schneider (in 
his “Das andere Leben”), “that it may 
infuse fresh life into it, and take it along 
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to the heavenly Paradise, there to dwell 
in inseparable union with it and to be 
forever happy in God’s presence, in.the 
company of all the angels and saints.” 

If the heathen governor Felix was 
terrified when he heard St. Paul speak 
of “the resurrection of the just and un- 
just,” and of “the judgment to come,” 
how much more should we fear who have 
received the greater grace from God! 
But while the doctrine of the Last 
Judgment appears as a dogma of fear, 
the doctrine of the resurrection is pri- 
marily a doctrine of hope. This hope 


of the resurrection gives loveliness and 
dignity to death, softens the grief of 
losing our loved ones, and prompts us 
to treat their earthly remains reverently 
and to carry our own bodies clean and 
unsullied before the judgment-seat of 
God. “The devout expectation of the 
resurrection,” writes Dr. Gihr, “is woven 
into the very texture of the Church’s 
liturgy for the burial of the dead, from 
the blessing of the corpse at the portals 
of the church to the blessing of the 
grave that is to be its final resting- 
place.” 


COomMUNICATIONS FROM Our Reapers 


Purification of Chalice when Binating.— 
Incensations during Benediction 


REVEREND AND Dear EDITOR: 


It has occurred to me that the follow- 
ing items might be of interest to the 
readers of THe HomMILetic AND Pas- 
TORIAL Review. At any rate, I am 
sending them in. 


WHEN BINATING 


In 1858 an instruction on the rubrics 
to be observed in bination was issued 
by the Congregation of Sacred Rites. 
It is to be found in the Appendix of 
the Roman Ritual. Among other things 
it. directs that after the Last Gospel the 
celebrant unveils the chalice and if, as 
usually happens, any drops of the Pre- 
cious Blood have gathered in the 
bottom of the cup, he drinks them from 
that part of the chalice at which he had 
drunk the Precious Blood. The instruc- 
tion insists that he must not omit doing 
this, “because the Sacrifice lasts 
morally, and—if any of the species of 
wine still exist—must, by divine pre- 
cept, be completed.” 

This, no doubt, has given many a 
priest pause and has made him wonder 
about his own way of doing things or 
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at the ways of others in this matter. 

G. Montague in the Irish Ecclesi- 
astical Record for March, 1952, after 
explaining to an inquirer that it is not 
correct for the priest after having re- 
ceived his own Communion to wipe the 
edge and side of the chalice with his 
left forefinger to remove any traces of 
the Precious Blood before he covers the 
chalice with the pall, and that it is not 
correct for the priest when binating to 
raise the chalice to his lips at the 
Offertory of the second Mass and drain 
any drops of the Precious Blood that 
may remain from his first Mass, gives 
the following enlightening information: 


“Gradually, however, a custom has 
grown up against this instruction . (of 
1858) ; it has become customary that, 
when the second Mass must be cele- 
brated elsewhere, the celebrant puri- 
fies the chalice immediately after the 
Communion in his first Mass, with- 
out waiting to consume the few re- 
maining drops of the Precious Blood 
which would have formed after the 
Last Gospel. In 1947 the Archbishop 
of Trent submitted a request for the 
authentic interpretation of the words 
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‘quin calicem purificet’ occurring in 
the second part of the instruction— 
.e., When both Masses are said in 
the same church, must the celebrant, 
after the Last Gospel, consume the 
few drops then formed or may he 
simply neglect them? The Sacred 
Congregation replied on Ist July, 
1947: ‘Servari posse praxim de qua in 
petitione: id est, sacerdos, in casu, 
non oportet ut sorbeat Sanguinis 
guttas in calice exstantes, quamvis 
hoe facere possit.’ This reply cuts 
the ground from under the reason 
alleged in the original instruction; 
clearly it is not true that the essence 
of the sacrifice depends on the com- 
pletion of the Communion, as other- 
wise all the hosts and every particle 
of them consecrated at the Mass 
would have to be consumed. Hence, 
there is no obligation on the cele- 
brant to uncover the chalice at the 
end of his first Mass to consume the 
few remaining drops of the Precious 
Blood. If he has distributed Com- 
munion to the faithful, he may con- 
veniently do so at the conclusion of 
the Communion or he may disregard 
the few drops that may meanwhile 
have collected. 

“As was to be expected, we have 
found in the newly arranged and re- 
vised Rituale Romanum, which was 
issued on January 25, 1952, an omis- 
sion that shows the mind of the 
Church in the matter discussed above. 
That Instructio of 1858 about binat- 
ing is contained in the new edition, 
though in a different place now 
(Titulus V—Caput V), but the words 
that gave us pause are simply 
omitted, namely: ‘Quod nullimode 
omittendum est, quia Sacrificium 
moraliter durat, et superexstantibus 
adhue vini speciebus, ex divino pre- 
cepto compleri debet.’ That sentence 
came after the word sumptus in the 
third paragraph of the original. It 
was no doubt omitted of set purpose.” 


INCENSATION OF BLESSED 
SACRAMENT 

To some it does seem rather strange 
to be putting incense into the censer at 
the beginning of the doxology of the 
Tantum Ergo at Benediction. So we 





have another case of perplexity. It 
seems to be well cleared up by the 
following quotation from the Irish 
Ecclesiastical Record for June, 1944: 


“When Benediction is given with 
the monstrance there must be two 
distinct incensations of the Blessed 
Sacrament. A decision published by 
the Congregation of Sacred Rites 
under date of 5th July, 1907, answers 
directly this question. The precise 
directions of the decree are as follows: 
No incensation is required when 
Benediction is given with the pyx. 
When, however, the Blessed Sacra- 
ment is exposed in the monstrance, 
the incensation must take place on 
two occasions, firstly, after the 
Blessed Sacrament has been exposed 
and before any prayers are recited, 
secondly at the beginning of the 
strophe Genitori. This second incen- 
sation is necessary even when the 
Tantum Ergo is chanted immediately 
and no prayers have been recited 
after the first incensation. If the 
interval between the two incensa- 
tions is thus very brief, incense need 
not be put into the thurible specially 
for the second occasion. 

“According to this decree it would 
seem that the actual incensation 
should take place at the beginning of 
the strophe Genitori. Hence, if it is 
found that incense must be put in 
anew for the second incensation, that 
should be done after Veneremur 
cernut has been chanted in the first 
strophe, or in the chanting there 
should be a brief pause between the 
two strophes. In the Clementine In- 
struction for the Forty Hours Prayer 
the celebrant is directed to begin put- 
ting in the incense at Genitori, and 
hence that has become the universal 
custom. Nevertheless, the former 
practice still remains correct for a 
Benediction service and, in fact, it 
seems to be preferable that the actual 
incensation as a formal act of adora- 
tion be carried out contemporane- 
ously with the chanting of the final 
strophe, which is the doxology of the 
hymn.” 


Wixrrip Hersst, 8.D:S. 
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UESTIONS Ay SWERED 


By JOHN J. DANAGHER, C.M. 





Selling Church to Non-Catholics 


Question: Would it be communicatio 
in sacris to sell a Catholic church, which 
has been in use for some years, to a 
non-Catholic sect to be used by them 
for their “church purposes,” in a place 
where there are only a few Catholics 
who go to Mass in a nearby church? 

A VoIcE FROM THE FORMER 
REPUBLIC OF TEXAS. 


Answer: The action described would 
not strictly be communicatio in sacris, 
but would be an instance of material 
cooperation. Communicatio in sacris 
with heretics is had by an action that 
is performed in common with them, 
such as being sponsor at a non-Catholic 
baptism, or receiving the Sacraments 
from an_ heretical minister (Ver- 
meersch, “Theol. Moral. Principia, Re- 
sponsa, Consilia,”’ Vol. II, 1945, n. 50). 
Codéperation in the sense here used sig- 
nifies physical concurrence in the sinful 
action of another. The concurrence is 
formal when one consents to the other's 
wrong intention; it is material when one 
merely concurs in the action. Material 
cooperation is immediate or mediate. 
Mediate codperation is concurrence in 
an act which is preparatory to or con- 
nected in some way with the sinful deed 
itself, and can be either proximate or 
remote. 

The justifying reason for mediate 
material codperation must be greater 
in proportion to the gravity of the 
other’s sin, or the more certain it is that 
the sin will not be committed without 
one’s codperation, or the greater one’s 
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obligation is to prevent the sin (Jone- 
Adelman, ‘Moral Theology,” 1945, n. 
147). Of course, the element of scan- 
dal may not be disregarded. 

Selling a Catholic church to non- 
Catholics, to be used for their own wor- 
ship, falls into the realm of mediate 
material codperation. Independently 
of positive legislation on this matter, 
which will be considered below, such a 
sale would be unlawful. Moral theo- 
logians treat various examples of co- 
operation in the construction of non- 
Catholic places of worship. When do- 
ing so, they require a far more serious 
cause to justify the cooperation of arch- 
itect or contractor than they would for 
the ordinary laborer, for whom the 
wages he receives will usually constitute 
a sufficient reason for codperation (Ver- 
meersch, op. cit., n. 138). Although the 
authors do not discuss the turning over 
of a Catholic church to non-Catholies, 
I do not believe that the purchase price 
to be obtained can be deemed a suffi- 
ciently grave cause for this action. 

Contributing money to the building 
of a non-Catholic church, although not 
intrinsically wrong, is not permissible 
except under very extraordinary cir- 
cumstances. Thus, the Sacred Peni- 
tentiary declared it lawful to make con- 
tributions of this kind only to avoid the 
simultaneous use of a Catholic church 
by non-Catholies for their own religious 
services. On the basis of general moral 
principles, therefore, the proposed sale 
would be forbidden. 

There is a further prohibition in the 
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Code of Canon Law. Canon 1187 states 
that, if a church can in no way be used 
for divine worship and if there is no 
means to restore it, the Ordinary of the 
place can convert it to profane but not 
to sordid use. This Canon goes back 
to the Council of Trent, which enacted 
substantially the 
There have also been since that time 
many responses of the Sacred Congrega- 
tions dealing with churches which it 
was found necessary to withdraw from 
sacred use. It mind of the 
Council of Trent that the church should 
be level:ed, and thus protected from 


same _ legislation. 


was the 


desecration resulting from the intrusion 
of animals or the resorting of evil per- 


sons to the abandoned edifice. Con- 
verting the church to profane uses 


meant that the materials taken from the 
structure could be used for secular pur- 
poses, and that the place itself could be 
used, or sold for use, in works of pubiic 
or private benefit. This earlier disci- 
pline has been mitigated to the extent 
that the bui.d.ng need not be destroyed, 
but may be used for some secular but 
respectable purpose (Berutti, “Institu- 
tiones Juris Canonici,” 1V, 1940, p. 78). 
The Code, by allowing conversion of 
the former church in usum profanum 
non sordidum, requires its being used, 
if at all, for secular activities such as a 
school, workshop, library, ete. The 
Code does not permit its conversion into 
a place of worship for the members of 
a non-Catholic sect. None of the au- 
thors whose works I have consulted 
makes any reference to this last, appar- 
ently not considering it as possibly com- 
ing under the terms of Canon 1187. 
Berutti alone, by implication, confirms 
what has been written above, when he 
sets down as a condition for converting 
the church to secular uses that it should 
be so changed as no longer in any way 
to present the appearance of a church. 
Consequently, only in the. presence 
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of truly extraordinary circumstances 
not likely to arise in this country, could 
a Catholic church be sold to a non- 
Catholic sect to be used for “church 
purposes.” If those extraordinary cir- 
cumstances appear to be present in a 
particular case, the judgment of the 
Holy See should be sought and its per- 
mission asked to make the sale. We 
may add that the Holy See’s permission 
will almost inevitably be necessary in 
any case, because sale of the church 
would usually involve alienation of 
ecclesiastical property exceeding in 
value the ten thousand dollar limitation 
in the Quinquennial Faculty of the local 
Ordinary to permit alienation. 


John Tettemer and Aristotle 


Question: I would appreciate your 
comment upon the following statement, 
which I found in the book “I Was a 
Monk,” by John Tettemer: “In a sense 
one-has to believe almost as firmly in 
Aristotle as in the Church, so closely 
have the final definitions of her dogmas 
been cast in the scholastic terminology. 
For instance, the defined dogma of 
faith, that the soul is the form of the 
body, implies an acceptance of the 
Aristotelian doctrine of matter and 
form” (p. 229). SACERDOS. 


Answer: The doctrine of the Church 
indeed is that the rational soul is per se 
and essentially the substantial form of 
the human body (cfr. Denzinger, nn. 
481, 738, 1655). Furthermore, this 
teaching certainly implies acceptance 
of hylomorphism, the theory of matter 
and form. Yet, it would be illogical to 
go on from this to the conclusion that 
Aristotelian philosophy and definitions 
of doctrine by the Church are on a par, 
or almost so. John Tettemer, in the 
work quoted, does not advance this con- 
clusion. He does say: “In a sense one 
has to believe almost as firmly in Aris- 
jotle as in the Church.” 

We should note the qualifying ex- 


282 


pressions used by Tettemer, despite his 
opposition to the favored position held 
in Catholic teaching by the philosophy 
of which hylomorphism is an important 
part. The most effective comment upon 
the author’s words, to my mind, is to 
quote our Holy Father, Pope Pius X11, 
who says in his Encyclical Letter, 
“Humani Generis”: 


“. . Reason can perform these func- 
tions safely and well only when prop- 
erly trained, that is, when imbued 
with that sound philosophy which 
has long been, as it were, a patrimony 
handed down by earlier Christian 
ages, and which moreover possesses 
an authority of even higher order, 
since the Teaching Authority of the 
Church, in the light of divine revela- 
tion itself, has weighed its funda- 
mental tenets, which have been 
elaborated and defined little by little 
by men of great genius.... Never 
may we overthrow it (our philos- 
ophy), or contaminate it with false 
principles, or regard it as a great, but 
obsolete, relic. For truth and its 
philosophic expression (italics ours) 
cannot change from day to day, least 
of all where there is question of self- 
evident principles of the human 
mind, or of those propositions which 
are supported by the wisdom of the 
ages and by divine revelation.” 
Speaking of St. Thomas Aquinas, 
who “christianized” Aristotelian philos- 
ophy, the Holy Father says: 


“Tf one considers all this well, one 
will easily see why the Church de- 
mands that future priests be in- 
structed in philosophy ‘according to 
the method, doctrine, and principles 
of the Angelic Doctor,’ since, as we 
well know from the experience of 
centuries, the method of Aquinas is 
singularly preéminent both for teach- 
ing students and for bringing truth 
to light; his doctrine is in harmony 
with divine revelation, and is most 
effective both for safeguarding the 
foundation of the faith, and for reap- 
ing, safely and usefully, the fruits of 
sound progress” (NCWC translation, 
nos. 29-31). 
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Although the Church’s teaching does 
imply acceptance of the doctrine of 
matter and form, it has not prevented 
discussion and even disagreement 
among theologians as to how the soul 
is the form of the body. For example, 
according to the Scotists, besides the ra- 
tional soul there is in man also a form 
which gives an esse corporeum. While 
opposed to this opinion, Thomists 
nevertheless admit that it has not been 
condemned by the Church as contrary 
to Catholic teaching. Thus, speaking 
of this matter, Hervé states that “it was 
not the intention of the Council of 
Vienna to condemn the Scotists and to 
teach the doctrine of St. Thomas” 
(“Manuale Theologie Dogmatice,” 
Newman, 1943, II, n. 341). If we are, 
then, to adhere to Aristotelian philos- 
ophy in any detail, it is not because of 
a blind and unreasonable acceptance 
forced upon us by the Church, but for 
the solid reasons so clearly set down by 
our Holy Father in the Encyclical 
Letter quoted above. 

It would be well to mention here that 
John Tettemer’s basic challenge is not 
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An Author, a Book, and 
the Loss of Faith 


Question: Could I have your opinion 
on this book as a whole? I was amazed 
at the beautiful way in which the au- 
thor wrote about the time he spent as a 
Religious, but I was perplexed as to 
how he ever lost the faith. Sacerpos. 


Answer: The book indeed presents 
a seeming paradox. The author writes 
of his earlier years and of his Religious 
life almost as if he were still guided by 
the light of faith. Yet, if we read care- 
fully, we can see that, while he is writ- 
ing of the past, the attitudes of his later 
years manifest themselves more than 
once even in the first chapters. Never- 
theless, in fairness it must be admitted 
that there is no evidence of disrespect 
towards the Church or its members. 
The author more than once professes 
his own admiration for them, and he 
undertakes in a number of places to de- 
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fend and explain Catholic doctrine and 
practice. In some instances his ex- 
planations or statements are incorrect. 
One of these instances gives cause for 
wonder, when Tettemer makes the 
erroneous assertion that priests are not 
bound by the laws of the Index as are 
the laity. Although he does not say so, 
perhaps in this mistaken notion can be 
found a partial explanation of his later 
defection. 

How explain that loss of faith? Tet- 
temer h:mself declares “that doubt did 
not come from the usual causes that 
may affect a person's faith. If it had, 
a remedy might have been found.” 
There are several references to the 
many demands upon his time and to 
the increasingly longer hours spent in 
study, with consequent lessening of 
fervor and of time devoted to spiritual 
exercises. Whatever the combination 
of causes which led to this one man’s 
loss of faith and abandonment of his 
priesthood, they brought iim eventualiy 
to the point at which he no longer be- 
lieved in “the power of the human mind 
to know the truth about the Ultimate.” 
The end result of the process was such 
that we can appreciate the helplessness 
experienced by fellow-priests who tried 
to help their wavering brother. His 
new faith, he says, “was built on an un- 
shakable foundation because it did not 
seek to define anything in terms of the 
mind.” Reading this book, one wonders 
how much has remained unwritten ‘of 
what occurred before the loss of faith 
became final. Yet, as with anyone, we 
must leave to the mercy and justice of 
God judgment as to the degree of culpa- 
bility involved in that loss. 

Our correspondent’s inquiries lead to 
one further question, not unimportant. 
Is this book forbidden by the general 
law of the Code? Canon 1399, n. 4, in- 
cludes among the forbidden books those 
of any non-Catholic which treat ez 


284 


professo of religion, unless it is certain 
that there is contained in them nothing 
contrary to the Catholic faith. It is a 
question of fact whether or not this vol- 
ume falls under that classification. My 
own judgment would be that the book 
as a Whole is not a work professedly 
treating of religion. It is a personal 
narrative. Hence, despite occasional 
errors, I do not believe that the book 
would be forbidden on that score. 

The main obstacle to arriving at that 
judgment is found in thirty or forty 
pages towards the end of the book, in 
which the author undertakes to explain 
the basis of his new beliefs. In those 
pages there is denial of the power of 
the human mind as a guide to truth. 
The possibility of revelation is ad- 
mitted, and the fact of revelation de- 
clared acceptable. Yet, any expression 
of divine revelation in human terms is 
rejected. “True faith” is upheld as 
distinct from “faith in a creed.” There 
can be no question that much of what 
is said in these closing pages of the book 
is contrary to Catholic doctrine. How- 
ever, because the major part of the book 
is autobiographical in nature rather 
than a treatise on religion as such, I 
hesitate to class it as forbidden ipso 
jure under the terms of Canon 1399, n. 
4. Others may disagree with this opin- 
ion, or find cause to condemn the book 
under other sections of the same Canon. 
If the work be forbidden by law, it 
could not lawfully be retained or read 
without proper permission. In any 
case, it is not a book to be recommended 
to the faithful because of the erroneous 
ideas expressed with regard to basic 
truths of philosophy and_ theology, 
ideas which led to tragic consequences 
for the author himself. 


Religious Ordo and 
National Feasts 


Question: Please solve a doubt that 
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I have had lately. I am a member of 
a Religious Congregation with simple 
vows and with its own Ordo. Are we 
bound to say the Office and Mass of 
the North American Martyrs (Septem- 
ber 26) and of St. Frances Xavier Cab- 
rini (December 22)? I shall be very 
grateful for an answer in your fine 
REVIEW. AN OLD SUBSCRIBER. 

Answer: The reply to Old Subscri- 
ber’s question depends upon the status 
of his Religious community. The gen- 
eral rule is that Regulars (i.e., communi- 
ties in which solemn vows are made) are 
to have an entirely proper calendar or 
Ordo. The same provision is made for 
Congregations or Institutes of both 
sexes, Which are approved by the Holy 
See, and which are constituted under 
one Superior General, if these are bound 
to the recitation of the Divine Office 
(S. C. of Rites, Deer. Auth. 4312, ad I, 
ad II). The same norm applies to 
those Congvegations of clerics who are 
bound to the Divine Office only by rea- 
son of sacred orders (D. A. 4403). 
Other Religious communities, not fall- 
ing into any of the above classifications, 
are to use the diocesan Ordo, with the 
addition of any feasts that may be 
granted to them by the Holy See (D. A. 
4312, ad III). 

The approval spoken of by the Sacred 
Congregation of Rites is that which is 
involved in obtaining from the Holy 
See at least the decretum laudis, if not 
the decree of pontifical approbation 
which normally follows this previous 
apostolic commendation (cfr. Canon 
492, 2). Presumably the members of 
the Congregation about which our cor- 
respondent writes are not bound, as a 
community, to recitation of the Divine 
Office. However, those who have re- 
ceived major orders are under that ob- 
ligation by reason of their ordination. 
Consequently, because the Congrega- 
tion has received the approbation of 
the Holy See and is under the authority 


of one Superior General, it has its own 
Ordo, which members of the Congrega- 
tion are obliged to follow when reciting 
the Divine Office. 

Religious Institutes with their own 
proper calendar are to celebrate only 
specified local feasts, which are enumer- 
ated by the Sacred Congregation of 
Rites (D. A. 4312, ad IV). These are 
the feasts of the Dedication and of the 
Titular Saint of the cathedral, and the 
more solemn feasts of the principal 
Patrons of the place. They do not 
celebrate other local feasts, whether 
proper to one diocese or to all the dio- 
ceses of a country. With regard to the 
local feasts specified above, Religious 
are to use the same Office and Mass as 
the secular clergy, unless they already 
have a more proper Mass and Office 
for their own Institute (D. A. 4312, ad 
vp 

Religious will follow their own proper 
Ordo in the recitation of the Divine 
Office, no matter where they are. The 
formula for the Mass, however, is de- 
termined, not by the Ordo of the cele- 
brant, but by the calendar proper to 
the church or chapel in which the Mass 
is celebrated. Therefore, if a member 
of Old Subscriber’s Religious Congrega- 
tion says Mass in a secular parish on 
September 26 or December 22, he should 
say the Mass of the North American 
Martyrs or of St. Frances Xavier 
Cabrini respectively. These feasts 
have been declared by the Holy See 
to be proper to all the dioceses of the 
United States, and they are local feasts 
in this country. The same Religious 
priest, however, when saying his Office 
on those days, should follow the Ordo 
proper to his own community. He 
should likewise follow the Religious 
Ordo if he offers Mass in a church or 
chapel of his Congregation, where the 
calendar of the Congregation is to be 
observed. 
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St. Thomas on the Trinity 
and God the Creator 


Pope Pius X commanded that insti- 
tutions of learning which are em- 
powered to grant academic degrees and 
the doctorate in sacred theology should 
use the Summa Theologica of St. 
Thomas as their text. Fr. Garrigou- 
Lagrange’s treatise on the Trinity was 
written to help meet that demand.! 

The work is divided into two parts: 
the Trinity and God the Creator. After 
treating of God in His Essence, the au- 
thor turns to those things which come 
from God. Divine providence allows 
errors and heresies so that truth may 
stand out more clearly. In like man- 
ner, the author contrasts the clear 
teachings of St. Thomas with the op- 
posing views and teachings of various 
theologians down through the ages. 

The Trinity will always remain the 
supreme enigma which man, by his own 
natural powers, can never solve. The 
mystery consists in this, that in the one, 
same, identical divine nature and es- 
sence there are three Divine Persons in 
nowise distinct from that nature and 
essence, yet really distinct one from the 
other. And these Persons are sub- 
stances, not accidents. This is the 
great central truth of true religion, the 
source and fountain from which all our 
other Christian doctrines flow. . To say 
that we can never fathom it is but to 
state a truism. Apart from special 
revelation on the part of God, we could 
never have guessed its existence. And 

*The Trinity and God the Creator. By 
Reginald Garrigou-Lagrange, O.P. Translated 


by Frederic C. Eckhoff (B. Herder Book Co., 
St. Louis, Mo., pp. 675). 
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yet the mystery of the Trinity is hardly 
more difficult to comprehend than the 
nature of the Godhead Itself—that 
boundless, limitless, infinite Divine Be- 
ing; all-wise, all-powerful, all-perfect, 
changeless but free; existing of neces- 
sity without beginning or end! What 
created intelligence can conceive the 
height and breadth and depth of such 
sublime truths? What mind can con- 
template them without mingled feelings 
of fear and awe? 

But a knowledge of the intimate life 
of God as far as it can be obtained is 
necessary for right thinking; and a par- 
ticipation in the supernatural order can 
be attained by sanctifying grace. 
Supernatural knowledge perfects and 
confirms our natural knowledge of God 
the Creator by showing us that creation 
was an act, and an entirely free act of 
God. Therefore, the author points out, 
theologians should ascend as far as 
possible to the heights in order to dis- 
pose themselves to contemplation of 
divine things. 

St. Paul attested to the equality of 
the Trinity when he said: “The grace 
of our Lord Jesus Christ, and the char- 
ity of God, and the communication of 
the Holy Ghost be with you all’”—thus 
attributing to all three Persons the 
granting of sanctifying grace. Yet, 
God alone is the author of grace, and 
from Him alone can come the remit- 
tance of sin and salvation. 

Refuting the charge that the dogma 
of the Trinity was slowly elaborated 
during the first four centuries, the au- 
thor proves the great antiquity of the 
greater doxology (Gloria in excelsis 
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Deo), which is a profound contempla- 
tion of the mystery of the Trinity. As 
early as A.D. 128-39 the Pope, St. 
Telesphorus, commanded that the 
Gloria be recited on the Feast of the 
Nativity, which shows how vivid was 
the early Christians’ faith in the mys- 
tery of the Trinity. As far back as 
A.D. 80 we find in the formula of Bap- 
tism (Gospel of St. Matthew) that the 
Father, the Son, and the Holy Ghost 
are enumerated, although not as distinct 
persons. Testimony of the Scriptures 
shows that there were slight representa- 
tions of the Trinity in the Old Testa- 
ment, which were more fully revealed 
in the New Testament. 

The treatise on God the Creator is an 
orderly sequence to the Trinity: the 
mode of operation following the mode 
of being. 

The second part of this book is 
divided into three parts: the produc- 
tion of creatures, the distinction of 
things in general (good and evil) and 
in particular, the conservation and 
governance of things in general and in 
particular. 

The same procedure is followed as in 
the treatise on the Trinity. The author 
explains the questions in the Summa, 
comparing them with other theologians, 
Catholic and non-Catholic. 

The book is an excellent commentary 
on St. Thomas’ Summa, Questions 27— 
119. 

Cuaries J. CAuuan, O.P., 8.T.M. 


Works on the Roman Ritual 


The English-speaking Catholie world 
must consider itself in debt to Rev. 
Philip T. Weller, a parish priest, who 
has given a complete translation of the 
Rituale Romanum.' The task of trans- 
lating, re-arranging and editing this en- 
tire text must necessarily have been 
tedious and laborious. It was the in- 
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tense desire to make the whole Ritual, 
rather than only certain of its sections, 
a practical parochial manual that alone 
could have sustained the editor in 
bringing the projected work to comple- 
tion. 

As a consequence of the intention to 
produce a manual useful for both 
clergy and laity, the editor departed 
from the order of the editio typica ap- 
proved in 1925, and made certain addi- 
tions to it. To some extent he has antic- 
ipated the arrangement and content 
of the latest editio typica issued in the 
early part of this year. For example, 
everything pertaining to the Sac- 
raments of Confirmation, the Eucharist 
and Matrimony has been incorporated 
under one heading, and the blessings 
are arranged according to object. Cer- 
tain other variations have been intro- 
duced which have less warrant, since 
the Ritual is an official book and its 
exactness and fidelity are strictly en- 
joined (cfr. Canons 1390, 1399, n. 10). 
The editor prefaces each major section 
of his text with an introductory chap- 
ter on the theme and spirit of the rite 
set forth. Since these special articles 
are of private composition and are not 
always of special merit, a question can 
be raised about the advisability of their 
publication side by side with the official 
liturgical texts, under the general title 
of the Roman Ritual. The editor has 
also taken the liberty of inserting in 
an appendix a proposed vernacular 
rite of betrothal and a new ceremony 
for a silver or golden wedding anniver- 
sary. The latest edition of the Ritual 
contains a ceremony for the latter ob- 
servance, which therefore must super- 
sede the one offered by the editor. 

*The Roman Ritual. In Latin and English 
with Rubrics and Plainchant Notation. 
Translated and Edited with Introduction and 
Notes by Rev. Philip T. Weller. Volume I: 
The Sacraments and Processions; Volume IT: 


Christian Burial, Exorcism, Reserved Bless- 
ings, etc.; Volume III: The Blessings. 
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Further, 1t should be noted that the 
suggested rite of betrothal may be used 
only with permission of the local Ordi- 
nary (cf. Canon 1258, §1). 

With regard to the translation offered 
by the editor, one finds in a spot-check 
that it is substantially faithful and dig- 
nified. A certain liberty has been taken 
in the rendition of some passages; for 
example, “rerum omnium cursum” is 
translated as “the purpose of every 
creature on earth” (Blessing n. 111). A 
translator has the unenviable task of 
endeavoring to preserve the old thought 
in a new idiom, and it is difficult to 
maintain a perfect balance between the 
two. The editor has done exceedingly 
well, but further efforts might be made 
in a future revision of his excellent 
work. 

A handy and concise commentary on 
the principal rites and the most fre- 
quently used blessings of the Ritual, 
including the rite of Confirmation in 
periculo mortis, is certain to be useful 
for the parish priest. The longer he 
has administered these rites, the more 
he will profit by a careful check on his 
manner of administration. Canon 
Dunne’s manual? under review has gone 
through six printings. It was written 
for the English clergy, but only occa- 
sionally will its comments and direc- 
tives be inapplicable elsewhere. Be- 
cause of its pithy and direct style and 
its clear-cut division, the work will be 
useful for handy reference, despite the 
absence of a topical index. 

Francis B. Donne ty, J.C.D. 


Theology in the Undergraduate 
Curriculum 


The place of theology courses in the 
undergraduate curriculum has given 
*The Ritual Explained. By the Very Rev. 
H. Canon Dunne, B.A. Sixth edition edited 
by Rev. J. Dunne, S.D.B. (A. Hickling, 


Ambleside, and B. Herder, London; pp. xii— 
160). 
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rise to much controversy among Cath- 
olic educators over many years. Father 
Donlan takes his stand in favor of 
theology as an intrinsic and integral 
part of the undergraduate curriculum 
of the Catholic college.’ He makes a 
good case. “The really fundamental 
problems of Catholic education are 
theological in nature,” he writes, “and 
can be understood only in the light of 
theology.... Theology has a relevance 
to every aspect of man’s activity pre- 
cisely as this activity is Christian.” 

In the course of his dissertation 
Father Donlan makes a selective theo- 
logical analysis of the Encyclical of 
Pope Pius XI, “On the Christian Edu- 
cation of Youth,’ and says very 
pointedly that the papal demands that 
error and dangerous practices be elim- 
inated from the academic environment 
are equivalent to “a demand that the 
entire school and all its parts and func- 
tions be subjected to the sapiential 
judgment of theology, which is the 
highest human wisdom judging all hu- 
man endeavor according to the princi- 
ples of faith.” There is, he says again, 
in the guidance of human action no 
humanly communicable discipline that 
is as certain in its foundations as the 
divine wisdom of theology. ‘The best 
preparation for the fulfillment of man’s 
social vocation that is possible through 
academic instruction is had through 
theology.” 

It follows from the need of theology 
in the curriculum that certain basic 
courses in theology should be required 
of all who study for degrees. It is not 
thought to make every teacher a theo- 
logian, but the teacher should know 
enough to participate intelligently in a 
process the most fundamental principles 


Theology and Education. By Thomas C. 
Donlan, O.P. (Wm. C. Brown Company, 
Dubuque, Iowa, 1952; 129 pages with Bibli- 
ography but no Index). 
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of which are theological. The teacher 
should also have knowledge of the 
necessary moral principles, which are 
found in moral theology. 

Father Donlan has little patience 
with a terminology that insists on a 
“Catholic philosophy of education” or 
a “philosophy of Catholic education,” 
because philosophy does not embrace 
those truths which are absolutely funda- 
mental in the theory and practice of 
education. If we are to make Catholic 
education conform to the purpose of 
Catholic living, it is time to speak of 
the theology of Catholic education. 

What principles determine the con- 
tent of the proposed undergraduate 
courses in theology? Our author states 
these very clearly. The undergraduate 
course must include whatever pertains 
to the essential content of theology, all 
that is essential to divine wisdom, as 
well as those non-essentials that are 
conducive to personal sanctification or 
to the proper functioning of the laity 
as mediators between the spiritual and 
temporal orders. The essential content 
of theology will be subject to varying 
degrees of emphasis in accord with the 
exigencies of the personal or social voca- 
tion of the laity. Conclusions non- 
essential to theology but ever necessary 
to laymen in terms either of personal 
sanctification or social mediation will 
always receive special emphasis. When 
these conclusions are not perennially 
necessary for the lay vocation, they 
should receive special emphasis only as 
long as circumstances warrant their ex- 
plicit treatment in the course. The au- 
thor gives as an example the religious 
upheaval of the sixteenth century, 
which is no longer a current problem 
of the day. There is, he says, neither 
time nor reason for exhuming theologi- 
cal skeletons in courses designed for the 
laity. 

Father Donlan’s order is a large one. 
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by John Kenny, O.P. 
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cussed. $3. 
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This presentation is not restricted merely 
to a treatment of problems in methodology 
but also gives a penetrating analysis of 
the psychology of religious conversion and 
the practical procedure of dealing effec- 
tively with various types. 

paper $2.00 cloth $3.50 
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A Practical Guide, by Ferdinand Valentine, 
O.P. 


“This isa momentous book. Its implica- 
tions are vital for every 20th century 
shepherd. It shows...that there are 
sermons in stones and brooks and every- 
thing, not merely in words.” Catholic 
Monthly Review $4.00 
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vised edition: The Christian Mind, The 
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and The Divine Motherhood. $5.00 
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He admits that the rigorous application 
of his stated principles would eliminate 
entire sections from existing theological 
manuals, and he proposes the Summa 
Theologica as a source and as a text. 
St. Thomas said that the purpose of the 
Summa is “to treat of the things which 
pertain to the Christian religion in such 
a way as befits the instruction of be- 
ginners.” Our author maintains that 
the Summa of St. Thomas can, with 
certain modifications, be made suitable 
for undergraduate courses. 

Opponents and proponents of theo- 
logical courses in sacred doctrine for 
undergraduates will likely continue 
their discussion. Father Donlan has 
taken Msgr. William H. Russell and 
the late Msgr. John M. Cooper to task 
in the present doctrinal study, “The- 
ology and Education.” We may now 
expect to hear from Msgr. Russell. 

Pau E. CamMpsBe.u, A.M., Lirr.D. 


English and Irish Publications 


A very big book on “The Physical 
Phenomena of Mysticism” has been 
published by Burns, Oates. The author 
is the late Fr. Herbert Thurston, 8.J., 
and the editor Fr. J. H. Crehan, 8.J. 
About a quarter of the 400 odd pages 
is devoted to a penetrating examina- 
tion of stigmatisation. “I have not yet 
met a single case of stigmatisation in a 
subject who was previously free from 
neurotic symptoms,” he writes. Touch- 
ing on the case of Teresa Neumann, he 
seems to agree very closely with the 
opinion of Hilda C. Graef in her recent 
study. There are some remarks, too, 
about Padre Pio, who accompanies St. 
Francis as the only two male bearers of 
the Five Wounds. No one who reads 
this fascinating book will thereafter be 
disposed to accept the miraculous too 
easily. It will serve also to rehabilitate 
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Fr. Thurston in the minds of many who 
have always regarded him as a rather 
unspiritual sceptic somewhat too ready 
to play the part of the advocatus dia- 
boli. 

Christopher Dawson is in the lists 


the reader’s great pleasure in accom- 
panying the author to all these shrines 
in the new world as well as the old, for 
all of them he has personally visited. 

For the theologians and Scripture 
scholars, Allen and Unwin have pub- 





lished “The Paschal Mystery” by Fr. 
Louis Bouyer, Professor of Spiritual 


again with another penetrating study, 
“Understanding Europe” (published by 


Sheed & Ward). The author’s his- Theology at the Institut Catholique de 
torical knowledge and philosophical Paris, a synthesis of Old and New Test- 
power are probably unequalled in ament teaching, the liturgy and the 


writings of the Fathers and Saints, tak- 
ing into account the most recent de- 
velopments in theological speculation. 

This year thousands of visitors from 
the Old World and the New will be 
attracted to the famous Passion Play 
at Oberammergau. They will not be 
alone in appreciating Elisabeth Cora- 
thiel’s fascinating book on the play 
(published by Burns, Oates). The 
beautiful illustrations of the village 
and its incomparable surroundings, of 


Catholic writers anywhere, and here he 
tackles a most difficult problem in a 
thoroughly constructive way. His 
pages on the purpose of education and 
the relative values of present material 
resources are as good as anything that 
has ever been written on the subject. 
H. M. Gillett has now completed his 
second volume of “Famous Shrines of 
Our Lady,” and it has been published 
by Samuel Walker. There are some 
good illustrations which contribute to 
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the principal actors, of the stage, of 
wood-carvers at work and the rest, will 
enable even those who cannot undertake 
the journey to capture something of the 
spirit of the famous Bavarian village 
and its unique pageantry. The title of 
the book is simply “Oberammergau 
and Its Passion Play.” 

Priests everywhere will be grateful 
to Fr. Alexander Gits, S.J., and to 
Messrs. J. S. Burns of Glasgow for an 
excellent ‘“Pre-Nuptial Catechism.” 
The Bishop of Salford contributes a 


lengthy and enthusiastic Foreword in 
which he writes: “I am of opinion that 
this catechism is an excellent booklet 
to place in the hands of a non-Catholic, 
especially in the hands of ene who 
hopes to marry a Catholic. It could be 
loaned to those under instruction, thus 
making the religious instructions easier 
and fewer in number.” It is the per- 
sonal opinion of the present writer that 
this booklet is one of the most practical 
yet to be published. Fr. Gits has left 
nothing out, and he has succeeded in 














» eivismaily parry 
beautiful color slides of | | 


| THE SHRINE | 
Of Our Lady of Fatima | 


Also LOURDES, HOLY LAND, ROME and 

| VATICAN CHURCHES |OF MEXICO and 
many other outstanding color slides for parishes, 
schools and lecturers. 


For free catalog “‘B”’ Write to: 


ARGO SLIDES 


62 William Street, New York 5, N. Y. 

















WAXSAVERS 


Take a sample candle to 
your dealer and have him 
properly fit it to this dur- 
able, attractive, polished 
brass candle-saving can- 


dleburner. 




















One of a series of 
Medallions 
Saint Gabriel's Church 
@ashington. DC. 


a 
Charles J.Connick 


Flssociates, 
Nine Rarcourt Street. 
‘Boston: 














112 7lst STREET Est. 
DEPT. H 





AGNUS DEI TABERNACLES 
Send for New 1952 Illustrated Catalogue 


SUMMIT 


Designers and Craftsmen of Liturgical Metal Artwork 


1905 


SUMMIT 


STUDIOS 


GUTTENBERG, N. J. 








294 

















BOOK REVIEWS 





saying neither too much nor too little 
on several difficult problems. Young 
people thinking of marriage as well as 
those who have already received that 
Sacrament should be persuaded to read 
every page of Father Git’s work with 
‘are and attention. 

Dorothy Donnelly has written an 
enthralling book published by Sheed 
and Ward under the title, “The Golden 
Well: An Anatomy of Symbols.” The 
reader will find here a simple account 
of the extraordinary richness of Cath- 
olic symbolism which has developed 
throughout the centuries expressing to 
the ordinary people the poetry of our 
Faith, the meaning and beauty of our 
liturgy, and the appeal of authentic 
Christianity to the imagination. 

A work of great importance is the see- 
ond volume of Fr. Copleston’s “A His- 
tory of Philosophy” (published by 
Burns, Oates). It is the twelfth of the 
now famous Bellarmine Series, and in 
just over six hundred pages covers the 
great Scholastic Era from St. Augustine 
to Duns Scotus. The critics will prob- 
ably agree that the learned author has 
been complete and impartial in his 
treatment. As one would expect, most 
space is devoted to the study of St. 
Thomas (120 pages), St. Augustine 
comes next (90 pages), then Scotus (70 
pages) and St. Bonaventure (50 pages). 
The seminarist will find in these pages 
much material helpful in forming the 
necessary background for a full under- 
standing of the development of the- 
ology. 

Irishmen everywhere will want to 
read Denis Gwynn’s “The History of 
Partition,” issued by Browne and 
Nolan. The author’s reputation as one 
of the liveliest of our modern historians 
is enhanced by this painstaking study 
of a thorny problem. 


Francis J. Riptey, C.MS. 
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day. Itcontains prayers for every 
occasion, each one with source 
given, and with indulgence at- 
tached. The contents are con- 
veniently arranged in topical sec- 
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Patrick J. Gill, 367 Washington Street 





CHICAGO 
Benziger Brothers, Inc., 223-225 West Washington Street 
Lawrence N. Daleiden Co., 218 W. Madison St. 
D. B. Hansen & Sons, 23 North Franklin Street 





CINCINNATI 
Benziger Brothers, Inc., 429 Main Street 
Frederick Pustet Company, Inc., 436 Main Street 





CLEVELAND 
John W. Winterich and Associates, 3700 Euclid Ave. 





GUTTENBERG, N. J. 
Summit Studios, 112-114 71st St. 





NEW YORK CITY 
Benziger Brothers, Inc., 6-8 Barclay Street 
Black, Starr & Gorham, Inc., Fifth Ave. at 48th St. 
Engle & Sharkey, 334 Park Ave. 
Office of Frederick G. Necker, Inc., 3410 Broadway 
The Edward O’Toole Company, Inc., 65 Barclay Street 
Frederick Pustet Company, Inc., 14 Barclay Street 
Rambusch Decorating Company, 40 West 13th Street 





OMAHA 
Koley Plating Co., 2951-53-55 Harney Street 





PHILADELPHIA 
Keystone Silver Co., 804-808 Sansom St. 
Louis J. Meyer, Inc., 205 S. Ninth St. 





ST. LOUIS 
B. Herder Book Company, 15 and 17 South Broadway 





ST. PAUL 
The E. M. Lohmann Company, 413-415 Sibley Street 





SAN FRANCISCO 


Benziger Brothers Inc., 758 Mission Street 





TULSA, OKLA. 
F.C. Ziegler, 16 East 6th St. 





WHEELING, W. VA. 
Harry D. Corcoran Co., 21272-2129 Market St. 
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CHURCH CANDLES 





